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Verse 1
This chapter is remarkable in that the history of Isaac followed in a number of particulars that of Abraham.

(1) There was a famine similar to the one that prompted Abraham to go down into Egypt. However, Isaac, heeding the warning of God, remained in Canaan, in Gerar, which was under the jurisdiction of Abimelech, the Philistine king (Genesis 26:1-5).

(2) Isaac, with similar motivation to that of Abraham passed the word around that Rebekah was his sister. This time, however, Abimelech, knowing of the experience with Abraham and Sarah, looked into the relationship himself, and observing Isaac fondling Rebekah, he confronted Isaac and demanded the truth as well as an explanation from Isaac. Apparently, at the same time he also ordered Isaac out of the vicinity of Gerar (Genesis 26:27), and gave strict laws against anyone's molesting either Rebekah or Isaac (Genesis 26:6-11).

(3) Isaac then, at some distance from Abimelech's capital, engaged in agriculture, reaping harvests of a hundred fold, and being prospered exceedingly. Again, Abimelech ordered him to move; and Isaac moved further down the valley of Gerar (Genesis 26:12-17).

(4) The famine then being over, Isaac returned to his home at Beer-lahairoi, near Beersheba, and digged again the water wells which Abraham had digged, the same having, in the meanwhile, been stopped up, presumably by the Philistines. Considerable strife ensued over the water wells, but Isaac diplomatically resolved the difficulties (Genesis 26:18-22).

(5) God appeared to Isaac at Beersheba, where Isaac built an altar, presumably offered sacrifices, and worshipped Jehovah. He also digged another water well (Genesis 26:23-25).

(6) King Abimelech, however, was apparently apprehensive with regard to the growth and power of Isaac, and doubtless feared that hostilities might eventually come about. Acting in the same manner as another King Abimelech (presumably) had acted toward Abraham, he at once went to Beersheba and concluded a treaty with Isaac (Genesis 26:26-33). Thus, history repeated itself, however, not without important variations.

(7) The final paragraph of the chapter relates the marriage of Esau with Canaanite women, much to the displeasure of his mother Rebekah (Genesis 26:34-35).

"And there was a famine in the land, besides the first famine that was in the days of Abraham. And Isaac went unto Abimelech the king of the Philistines, unto Gerar. And Jehovah appeared unto him, and said, Go not down into Egypt; dwell in the land which I shall tell thee of: sojourn in this land, and I will be with thee; for unto thee, and unto thy seed, will I give all these lands, and I will establish the oath which I sware unto Abraham thy father; and I will multiply thy seed as the stars of heaven, and will give unto thy seed all these lands; and in thy seed shall all nations of the earth be blessed; because that Abraham obeyed my voice, and kept my charge, my commandments, my statutes, and my laws."
Help from commentaries is almost non-available for this section of Genesis. What one finds generally, are the contentions of the various schools of Biblical exegetes disputing over whether these three verses or that half a verse belong to "P" or to "J" or if possibly some editor or redactor did not combine them, or if maybe some "unknown source" might account for them! Since the period of medieval history during which the wisest (?), greatest (?), and most respected religious scholars (?) on earth were disputing the profound question of how many angels can stand on the point of a needle, nothing has ever appeared in that same category of human arrogance, conceit and ignorance until the present era, hopefully now coming to an end, when men with the most impressive academic credentials are squandering their talents in useless and preposterous discussions of the "sources" of Genesis. This not only matches but exceeds the silly nonsense of that medieval fad, and we might add that the mighty scholars of that earlier period never did determine how many angels could stand on the point of a needle, nor will the present generation of their moral disciples ever succeed in isolating and identifying their library of "alleged sources." The reason for the impossibility lies in the truth that one cannot harmonize and classify the imaginations of men, either in the medieval period, or currently. Such intellectual "doodling" with the Holy Bible deserves no attention whatever, and we shall give it as little as possible.

"There was a famine in the land ..." Note that this famine, coming nearly a hundred years after the one in Abraham's day, was in the same weather pattern that meteorologists have frequently mentioned, and which even insurance companies take into consideration, "The hundred year flood plain" of a river system is definable. The same is true of drought patterns, a drought apparently having been the cause of the famine mentioned here.

"Isaac went unto Abimelech ..." Since some eighty or more years had passed since Abraham had solved a similar problem by going into Egypt, it appears that Isaac decided to do the same thing, but God intervened in a special appearance to Isaac, in which the Abrahamic covenant was repeated and reaffirmed to Isaac. Genesis 26:1, here, announced that Isaac went unto Abimelech, but that was not "on the way" to Egypt from Beersheba, and so we must understand Genesis 26:2-5 as a parenthesis explaining why Isaac went to Abimelech (Genesis 26:1) and dwelt in Gerar (Genesis 26:5). God forbade him to go to Egypt and also promised to be with him and protect him in Canaan.

"I will establish the oath ..." This is an exceedingly important passage. Here the great Abrahamic promise of the "seed" who should bless all nations of the earth was repeated, and Isaac was identified as the person through whom God's eternal purposes would continue to be unfolded.

"As the stars of heaven ..." We noted earlier that "dust of the earth," "sands of the seashore," and "stars of heaven" are all metaphors of the "seed of Abraham."

"Will I give all these lands ..." The physical Israel would indeed drive the pagan Canaanites out of Canaan and "inherit" or receive the land as a gift from God, such a thing actually happening in the conquest of Canaan by Joshua. This is the land promise.

"In thy seed shall all nations of the earth be blessed ..." This is the promise of the Messiah and cannot be referred to anything else. It is fanciful to suppose that racial Jews, more than any other race, have "blessed all nations of the earth." See discussion of The Seed Singular and the five definite Scriptural applications of the word, as used in the Bible, under Gen.15:5; 21:14, above. In this passage also, the actual meaning that "all nations shall be blessed," rather than "bless themselves," as falsely alleged, is undeniable.

"So far as the record goes, this (in these 5 verses) is the first appearance of God to Isaac since he was on Mount Moriah."[1]
Leupold's comment with reference to the promise of Messiah here is as follows:

"That One Great Descendant is here primarily under consideration, "the Seed," the Christ. We also hold that in the light of Genesis 3:15, men like Isaac would have interpreted this word as a specific reference to One, a fact almost universally denied in our day, but yet true."[2]
"Because Abraham obeyed ..." Those who fancy that Abraham was saved by "faith only" should read this verse. God's fulfillment of his promise to Abraham was here said to have been "because," that is, as a result of, Abraham's OBEDIENCE. The sequence here is not that God saved Abraham, and then Abraham obeyed because God saved him, but that Abraham obeyed, and because he did so, God saved him and fulfilled his promise.

Verse 6
"And Isaac dwelt in Gerar: and the men of the place asked him of his wife; and he said, She is my sister: for he feared to say, My wife; lest, said he, the men of the place should kill me for Rebekah; because she was fair to look upon. And it came to pass when he had been there a long time, that Abimelech king of the Philistines looked out at a window, and saw, and behold, Isaac was sporting with Rebekah his wife. And Abimelech called Isaac, and said, Behold, of a surety she is thy wife: and how saidest thou, She is my sister? And Isaac said unto him, Because I said, Lest I die because of her. And Abimelech said, What is this that thou hast done unto us? one of the people might easily have lain with thy wife, and thou wouldest have brought guiltiness upon us. And Abimelech charged all the people, saying, He that toucheth this man or his wife shall surely be put to death."
See the chapter introduction for the perspective on this event. This is the third event in which one of the patriarchs passed his wife off as his sister, but the circumstances are so widely different, and the details of each so necessary in context, that all efforts to make these events "doublets" or "triplets" of a single happening are unworthy of consideration.

In fact, the events of this episode presuppose and prove the similar happening in the days of Abraham, scores of years earlier. Note that Abimelech is suspicious of Isaac's allegation that Rebekah was his sister, that he investigated personally, that he discovered them in the process of lovemaking, etc. All of that says that Abimelech knew of the earlier event in the times of Abraham, and that he acted accordingly. In a similar way, it is virtually certain also that Isaac, remembering the rich rewards Abraham harvested by two such deceptions during his career, and remembering that God had just reassured him that he would be taken care of in Canaan, decided to practice the deception himself! Admittedly, Isaac does not appear in his best role here. To allege that these are simply variants of "an old folk story,"[3] is comparable in every way to the proposition that World War I and World War II, as found in our histories, are merely variants of the old struggle between Rome and the Huns! After all, were not the forces of Kaiser Wilhelm called "Huns"!

Another, somewhat humorous, thought that comes to mind here is that Rebekah, at the time, a woman approaching sixty, and with two grown sons at home looking after affairs that Isaac could not have brought with him on this trip, might not have been as beautiful and seductive in appearance as Isaac seems to have thought. At least, nobody bothered her. Again, the concern of Abimelech, remembering, either personally, or from the court records the case of Sarah, acted merely out of caution. Isaac continued to live in the vicinity of Gerar. That this is a variant of what happened to Abraham is impossible.

"Abimelech ..." This was a dynastic title of early Philistine kings, leaving it unclear whether or not he was the same monarch who took Sarah. The time lapse makes it highly probable that the two were different kings.

"The Philistines ..." We appreciate the rejection by Willis of the knee-jerk charges by the critics that "Philistines" in this passage is an anachronism, declaring that, "There is no reason why"[4] the Philistine ancestors of masses of those Philistines who became so powerful in the twelfth century B.C., were not already living in southwest Canaan in the times of the patriarchs. The Bible indeed affirms that they were there, speaks repeatedly of one of their kings, as in the narrative here, leaving no doubt whatever of the truth. "Groups of those people (Philistines) existed in southwestern Palestine for centuries before the arrival of the main body of them in the first quarter of the twelfth century B.C."[5] In this connection, however, we should keep in mind that the Bible does not need corroboration of the spade of the archeologist. We have no confidence that archeologists will ever be able either to dig up all the evidence, or to interpret it accurately if they should accidentally do so.

Verse 12
ISAAC TURNS TO AGRICULTURE
"And Isaac sowed in that land, and found in the same year a hundred fold: and Jehovah blessed him. And the man waxed great, and grew more and more until he became very great: And he had possessions of flocks, and possessions of herds, and a great household: and the Philistines envied him. Now all the wells which his father's servants had digged in the days of Abraham his father, the Philistines had stopped, and filled with earth. And Abimelech said unto Isaac, Go from us; for thou art much mightier than we. And Isaac departed thence, and encamped in the valley of Gerar, and dwelt there."
"And Isaac sowed in that land ..." "This is the first mention of seed-sowing in the Bible."[6] If the famine mentioned earlier was due to drought, which is likely, the abundant rains that followed in the next year would have made such an abundance. With increases of such dimensions as these, Jehovah did indeed bless Isaac. Significantly, his wealth, compared even to that of Abraham, seems to have been multiplied fantastically. Even a king and his people became envious of him, that being always one of the consequences of growing wealthy or powerful.

"The Philistines had stopped ..." This verse (Genesis 26:15) appears to be anticipative, one of the characteristics of Genesis, which occurs over and over, indicating its unity, integrity, and singleness of authorship. This paragraph relates Isaac's removal to the valley of Gerar, the abundant crops mentioned having been reaped in the nearer vicinity of the city of Gerar, the Philistine capital. The wells which Abraham had digged were in the area of Beer-lahairoi and Beersheba, perhaps also being in the valley of Gerar approaching that area; and as the next episode will deal with the wells in the Gerar valley area, the fact of their having been stopped up by the envious Philistines is related here somewhat out of context.

"And Isaac departed thence, and encamped in the valley of Gerar, and dwelt there ..." How long he stayed in that place is not stated; but the next scene finds him again near the home he left when he went unto Abimelech (Genesis 26:1). This place was, "three hours southeast of Gaza, the same as the modern Joorf-el-Gerar."[7]
Verse 18
"And Isaac digged again the wells of water, which they had digged in the days of Abraham his father; for the Philistines had stopped them after the death of Abraham; and he called their names after the names by which his father had called them. And Isaac's servants digged in the valley, and found there a well of springing water. And the herdsmen of Gerar strove with Isaac's herdsmen, saying, The water is ours: and he called the name of the well Esek, because they contended with him. And they digged another well, and they strove for that also; and he called the name of it Sitnah. And he removed from thence, and digged another well; and for that they strove not; and he called the name of it Rehoboth; and he said, For now Jehovah hath made room for us, and we shall be fruitful in the land."
This passage shows that Abraham's territory had encompassed the whole of the valley of Gerar, from three hours' journey southerly from Gerar, all the way to Beersheba, and that his well-digging activities had thus extended some distance northward from the Beersheba area.

One of the big things in the chapter is the friendly and peaceful nature of Isaac, who exhibited many of the graces and much of the meekness of the Lord Jesus Christ. Abimelech I had given Abraham the right to live in his whole domain, and the envious Philistines were acting illegally by trying to prevent Isaac's use of their country. When disputes arose, Isaac resolved them by yielding and moving to another place, trusting Jehovah, rather than taking things into his own hands and engaging in armed conflict.

The names of the wells in this passage: Esek, Sitnah, and Rehoboth were so named because of the circumstances prevailing when Isaac's servants digged them. Morris gave their meanings as, "The Quarrel Well," "The Hatred Well," and the "Well of Ample Room."[8] Aalders gave their meanings as: "Dispute," "Opposition," and "Room."[9] Unger defined their meanings as, "Contention," "Enmity," and "Room."[10] Perhaps the general idea would be that they meant "Strife, Animosity, and Peace!"

Verse 23
"And he went up from thence to Beersheba. And Jehovah appeared unto him the same night, and said, I am the God of Abraham thy father: fear not, for I am with thee, and will bless thee, and multiply thy seed for my servant Abraham's sake. And he builded an altar there, and called upon the name of Jehovah, and pitched his tent there: and there Isaac's servants digged a well."
Perhaps out of fear of the continued hostility of the Philistines, Isaac gave ground and went all the way to Beersheba. That he did the right thing in this was at once confirmed by a reassuring appearance of Jehovah to the patriarch the very same night he arrived there. The "Fear not!" from God Himself might indicate that fear had encroached upon Isaac's peace of mind.

With this vision, Isaac knew that all was well, He at once "pitched his tent" there, an idiom meaning that he established his residence there, just as Abraham had done following the treaty with Abimelech I.

"And he builded an altar there, and called upon the name of Jehovah ..." One should certainly reject the false notion that, "Isaac is the real founder of the Beersheba sanctuary."[11] Long previously, "Abraham built an altar at Beersheba,"[12] and everything that Isaac might have known about altar-building he learned from his father Abraham. Only the evil purposes of critics can be served by the allegation that Isaac founded "the sanctuary" at Beersheba. What "sanctuary"? In fact, the very necessity that Isaac found for building an altar probably resulted from the envious hatred of the Philistines who had filled up the water wells of Abraham with dirt. Would they not also have destroyed the altar which Abraham had built there? There are some things so self-evident that the Bible did not need to record them. What Isaac did, then, was to rebuild the altar his father had erected there on the occasion of the sacrifices marking the treaty with Abimelech I.

At this place in the narrative, a totally unexpected thing took place, when Abimelech with his chief advisor and the general of his military force arrived seeking to execute a treaty of peace. Several things had led to this. The strife between Isaac's men and the servants of Abimelech was of long standing, and had been resolved only when Isaac withdrew farther south to the Beersheba region, and even then, not concluded, only diminished. Also, Isaac's tremendous wealth, provisions, and manpower were of such great dimensions that Abimelech decided that the security of his own land required that the treaty between Abimelech I and Abraham, should at once be renewed between him (Abimelech II) and Isaac.

Verse 26
"Then Abimelech went to him from Gerar, and Ahazzah his friend, and Phicol the captain of his host. And Isaac said unto them, Wherefore are ye come unto me, seeing ye hate me, and have sent me from you? And they said, We saw plainly that Jehovah was with thee: and we said, Let there now be an oath betwixt us and thee, and let us make a covenant with thee, that thou wilt do us no hurt, as we have not touched thee, and as we have done unto thee nothing but good, and have sent thee away in peace: thou art now the blessed of Jehovah. And he made them a feast, and they did eat and drink. And they rose up betimes in the morning, and sware one to another: and Isaac sent them away, and they departed from him in peace. And it came to pass the same day, that Isaac's servants came and told him concerning the well which they had digged, and said unto him, We have found water. And he called it Shibah: therefore the name of the city is Beersheba unto this day."
There are many scholarly opinions relative to the names of Abimelech and Phicol, as to whether or not these were the same individuals mentioned nearly a century earlier in the history of Abraham, some supposing them to be dynastic names or titular names, and some asserting that they are the same individuals, making this a variant of the same "folk tale," etc., etc. We shall pass all such opinions by, for it makes no difference at all. Two kings named Abimelech, separated by eighty or a hundred years poses no problem. How about two kings named George in British history, or two presidents of the U.S.A. named Adams? And as for General Phicol he could quite easily have been General Phicol III, for all we know. This writer was once a guest chaplain in the U.S.A.F. in Japan, quartered for awhile in Nagoya. This was in October of 1952, some 92 years after the Civil War. One can only imagine the shocking surprise, therefore, when over the hotel sound system came the booming announcement: "General Ulysses S. Grant, General Ulysses S. Grant, line one, please, line one, please!" He was Ulysses S. Grant III, commandant of the great military unit where we were located. If scholars are looking for "problems" in Genesis, they should look elsewhere. For sake of identification, we shall refer to this Abimelech as Abimelech II.

Ahazzah his friend ..." "Friend of the King" was a title for the King's advisor, and his presence here represents an accretion to the royal bureaucracy, indicating a substantially later date than that of the visit of Abimelech I, also indicating the importance of this mission to procure a treaty with Isaac. The king brought along the head of his state department.

"Wherefore come ye to me ..." Isaac was surprised, and spoke of Abimelech's having "sent him" away, making mention also of the obvious hatred of Abimelech and the Philistines for Isaac.

"We saw plainly that Jehovah was with thee ..." Abimelech II meant by this: "It's clear that God loves you, and we have decided to do so also!" Their mention of this twice, both at the beginning and the end of their plea for a treaty shows that, "They did not think it safe to be on bad terms with a man who so manifestly stood in God's favor."[13]
"Let there now be an oath between us ... let us make a covenant ..." King Abimelech II reinforced this appeal by pointing out that no actual harm had been done to either Rebekah or Isaac, and that they had never done unto them "anything but good."

Isaac at once accepted the peaceful overtures and made a feast and kept the royal party over night. The next morning the treaty, or covenant, was mutually sworn to and ratified with whatever formalities might have been appropriate for those times and that place and occasion.

Isaac's sending them away, although expressed similarly, was a far different thing to Abimelech II's sending Isaac away, mentioned earlier. This was "in peace" and was no doubt accompanied by all of the formal expressions of peace and good will which the occasion demanded.

Such a progression of events must have been supremely satisfying to Isaac. Under pressure, and perhaps even fear, he moved to Beersheba. God appeared to him in a comforting and encouraging vision that same night. Then Abimelech II unexpectedly visited him, requesting a treaty of peace. The treaty was celebrated with a great feast. The king departed in peace. The servants who had been digging a well, came that very day and reported that they had found water. It was an occasion to be memorialized. And therefore, Isaac called the well Shibah (Sheba), "Therefore the name of the city is Beersheba unto this day." Like other wells Abraham had digged, this new well was named by one of the names that Isaac's father had used for a well. As Keil expressed it:

"As this treaty made on oath between Abimelech and Isaac was only a renewal of the covenant made before with Abraham (and Abimelech I), so the name Beersheba was renewed by the well Sheba. The reality of this occurrence is supported by the fact that the two wells are still in existence!"[14]
In view of the overwhelming internal evidence in this passage of its integrity and trustworthiness, it is amazing that anyone could think of it merely as an idle tale that somehow got adopted into the Holy Bible. Any "careful scrutiny" of this chapter "will establish the authenticity of the incidents related."[15]
This chapter establishes the position of the Chosen People in a legal and treaty-protected situation, under the peace-loving guidance of Isaac whose vast resources would eventually pass into the hands of Jacob the father of the Twelve Tribes.

Verse 34
"And when Esau was forty years old he took to wife Judith the daughter of Beeri the Hittite, and Basemath the daughter of Elon the Hittite: and they were a grief of mind unto Isaac and to Rebekah."
These verses actually belong to the succeeding chapter, but we shall treat them here where they are found in the sacred text. Abraham had introduced polygamy into the traditions of the Chosen People, and his posterity would not fail to continue it. Esau, a grandson, was the first to follow in Abraham's footsteps; but Jacob also would not fail to do likewise. One contributing factor in this was doubtless the vast wealth inherited by his sons from Isaac. It is remarkable that Isaac refrained from taking other wives. This was due, perhaps, first of all to his great and sincere love for Rebekah, and also possibly, to the fact of his having known firsthand the horrors of a polygamous household. One thing, however, that Isaac failed to see was that parental partiality is also freighted with the most terrible dangers and consequences. He and Rebekah immediately "chose up sides" between their two sons, initiating another train of sorrows.

It is certain that both Rebekah and Isaac hated the prospect of the union of their son with the pagan daughters of the Canaanites, and they could not possibly have approved it. Leupold's comment on the grief of Isaac and Rebekah over Esau's pagan wives is this:

"Grief of mind "bitterness of spirit," resulted from these marriages. The corrupt heathenish ways of those wives would have been the source of this.[16]
However, we feel sure that something far more important than cultural differences entered into the bitterness of Isaac and Rebekah, and that was the pagan gods that thereby found their way back into the affections of the chosen race. This would eventually be the undoing and dismantling of Israel. And it is strange that this prophecy of that eventual development in Israel would have appeared right here in the pagan marriages of Esau. Yes, it is true that Esau was not "of the covenant," but he and Jacob were still brothers, and the same contamination eventually appeared in the family of Jacob also.

27 Chapter 27 

Verse 1
Beginning with this chapter and throughout the rest of Genesis, the life, posterity, and activities of Jacob are the invariable theme. In this emphasis, he takes his place as "The Israel" of God; he was the father of the Twelve Tribes of Israel, and remained at the head of the chosen race until they were favorably settled in Egypt, and where they would, in time, become the mighty nation that God had foretold in his promises to Abraham and Isaac.

The almost monotonous detail of this section is a strange mingling of righteousness and wickedness, of successes and disasters, of heroism and knavery, of strength and weakness, and of doubt and faith. The purpose of this detailed account would appear to be that of providing a window of observation, from which the clear and inevitable consequences of sin are manifested in the lives of Israel, with the necessary deduction that whatever happened to them provides a safe prophecy of what always happens when sin is indulged. Indeed, the N.T. flatly affirms this to be true:

"Now these things happened unto them by way of example; and they were written for our admonition, upon whom the ends of the ages have come" (1 Corinthians 10:11).

"For whatsoever things were written aforetime, were written for our learning, that through patience and through comfort of the Scriptures we might have hope" (Romans 15:4).SIZE>

The uniqueness and inspiration of this amazing narrative are inherent in the variety and completeness of the revelation. What men spoke in their own hearts, the true basis of their motivation, the secrets of their intentions, what they did in the loneliness of the field, or upon their beds with their wives or concubines, what they did when they were away from home, how they reacted to temptation, and why they acted as they did, how they cheated and deceived each other, what they dreamed, the vows they made, the sorrows they bore, the hardships they endured - on and on, the sacred record tells it all, without dwelling long either upon their heroic deeds of faith or upon their shameful acts of jealousy, envy or fraud. Where on earth has there ever been another history like this one about real people?

Fiction indeed relates many intimate and private actions of its subjects, but the design is never that of fairness in presenting a total picture; here in Genesis we have both private and intimate deeds, but also fairness and continuity which never appear in fiction. This priceless record of the Old Israel is a sacred and precious source book, loaded with everlasting benefit for the children of the New Israel, who, if they apply themselves, and are wise, may be able to emulate what was desirable and avoid what was shameful in the lives of the children of the Old.

ATTEMPTED THEFT OF THE BIRTHRIGHT FRUSTRATED
"And it came to pass that when Isaac was old, and his eyes were dim, that he could not see, he called Esau his elder son, and said unto him, My son: and he said unto him, Here am I. And he said Behold now, I am old, I know not the day of my death. Now therefore take, I pray thee, thy weapons, thy quiver and thy bow, and go out to the field, and take me venison; and make me savory food, such as I love, and bring it to me, that I may eat; that my soul may bless thee before I die."
Note the heading we have given this paragraph. It contrasts vividly with that found in many commentaries. Peake entitled it, "Jacob Cheats Esau of His Father's Blessing";[1] and Robinson entitled it, "Jacob Steals Esau's Blessing!"[2] Such views cannot be correct. What is in view here is a plot - initiated by Esau, concurred in by Isaac, and long nurtured by the flattering deeds of Esau - which was designed to take back the birthright and the blessing which conveyed it, from Jacob to whom he had sold it and confirmed the sale with a solemn oath.

The birthright and blessing in view here did not belong to Esau. They were the property of Jacob, by right of divine prophecy (Genesis 25:33f), a right which Esau despised and which he had solemnly renounced, "selling it" for one mess of red beans! Whence then are all these bold denunciations of Jacob for "cheating," "stealing," and "defrauding his brother"? We concur in the opinion of Morris that such distortions are the result, as well as the continuing cause, "of tremendous waves of anti-Semitism and persecutions visited against the Jews through the centuries."[3] Morris gave that opinion in protest of such titles as "The Stolen Blessing" in Scofield's Reference Bible.

It is a matter of extreme doubt and disobedience that Isaac would have deliberately decided to give the birthright and blessing to Esau. He knew better, and that he attempted to do so without the knowledge or consent of Rebekah proves it. Note in the text, that "such as I love" reveals that Esau had long pampered his father by bringing those tasty morsels of the hunt. And it is not amiss to understand his doing so by design to frustrate the will of God and his own ratification of it by an oath.

Perhaps there was some attempt to rationalize his disobedience by Isaac, a thing Esau had no doubt aided. One device would have been that of making a distinction between "birthright" and "blessing," as noted by Esau in Genesis 27:36; but there was no distinction! The birthright automatically carried with it the right of the patriarchal blessing also. This right, "encompassed headship over Isaac's household, the paradise land, nationhood with dominion, and mediatorship of divine judgment."[4] It also included the "double portion" of the father's wealth, and the right of priesthood on behalf of the Chosen People. Note that this "blessing" which Isaac thought he was transferring to Esau included exactly those things pertaining to the birthright. We can discern in the narrative Esau's false interpretation of his shameful "sale" of the birthright, making it a partial and incomplete thing, which it was not.

These things are not presented as an approval or justification of the deceitful and sinful things Rebekah and Jacob did in order to frustrate Isaac and Esau's evil purpose, but an explanation of why they did so, and also a rebuttal of those over-zealous remarks about what an unqualified scoundrel Jacob was. As a matter of fact, there is not a word of rebuke from the Lord against any of the wicked deeds visible in this chapter. Nevertheless, it is clear that, "The sin of Isaac and Esau was infinitely more grievous."[5]
"I know not the day of my death ..." Speiser remarked that this is meaningless, because "nobody could be said to know that!"[6] That kind of thinking has led some to interpret the passage as meaning, "I know that I shall die soon." Despite his remark, however, Speiser rendered the passage thus: "There's no telling when I may die." That Isaac indeed acted in the contemplation of death is certain (Genesis 27:4). In this connection, the age of Isaac should be considered. "Isaac was then in his 137th year, at which age his half-brother Ishmael had died fourteen years previously."[7]
"My son ..." (Genesis 27:1). Leupold commented on the use of "my son," in this passage and by Rebekah in Genesis 27:8, noting that they carry the particular connotation of, "the son which each particularly loved."[8] The shameful and sinful partiality of both Isaac for Esau and Rebekah for Jacob provide a horrible example of the evil of such injustice on the part of parents. Papa's Boy and Mama's Boy! Millennial hatreds between great races of people began right here in this senseless favoritism.

We remarked earlier that God expressed neither approval or disapproval of the wickedness concentrated here in this chapter, where even Isaac sought to convey the headship of the Chosen Race to Esau, the profane fornicator with two pagan wives, who despised all the promises, and whose sensual and inconstant life rendered him totally unfit for such responsibilities. Whatever view one takes of the consequences of what the Lord related here, it is crystal clear that God disapproves of all sin, and that "the wages of sin is death."

Note the sequel to these events:

(1) "Isaac suffered for his preference for Esau, which was not determined by the will of God, but by his weak affection."[9] Also, his foolish and rebellious intention of by-passing the will of God with reference to the Messianic line might be identified as the reason that the Bible virtually closed any further reference to him in the Scriptures.

(2) Esau suffered for his despising the blessings of the birthright.

(3) Rebekah suffered for her part in the deception by being deprived of both her sons. Jacob left home, and Rebekah, as far as the record says, never saw him anymore. Esau was further estranged.

(4) Jacob suffered many years of hardship, deception, and injustice at the hands of Laban. As a keeper of Laban's cattle his status was that of the lowest slaves known in that day. Hosea made mention of this humiliation of Jacob in Hosea 12:12 as a deterrent to the pride of Ephraim. See my comment at Hosea 12:12.

(5) The unity of Isaac's family was irrevocably shattered.

Verse 5
"And Rebekah heard when Isaac spake to Esau his son. And Esau went to the field to hunt for venison, and to bring it. And Rebekah spake unto Jacob her son, saying, Behold, I heard thy father speak unto Esau thy brother, saying, Bring me venison, and make me savory food, that I may eat, and bless thee before Jehovah before my death. Now therefore, my son, obey my voice according to that which I command thee. Go now to the flock, and fetch me from thence two good kids from the goats; and I will make them savory food for thy father, such as he loveth: and thou shalt bring it to thy father, that he may eat, so that he may bless thee before his death. And Jacob said unto Rebekah is mother, Behold, Esau my brother is a hairy man, and I am a smooth man. My father peradventure may feel me, and I shall seem to him as a deceiver; and I shall bring a curse upon me, and not a blessing. And his mother said unto him, Upon me be thy curse, my son; only obey my voice, and go fetch me them. And he went, and fetched, and brought them to his mother: and his mother made savory food, such as his father loved. And Rebekah took the goodly garments of Esau her elder son, which were with her in the house, and put them upon Jacob her younger son; and she put the skins of the kids of the goats upon his hands, and upon the smooth of his neck: and she gave him the savory food and the bread, which she had prepared, into the hands of her son Jacob."
"Rebekah heard when Isaac spake ..." "Like Sarah (Genesis 18:10), Rebekah was eavesdropping on the conversation between Isaac and Esau."[10]
Esau is consistently called "his son," and Jacob is called "my son" by Rebekah. Although Isaac evidently thought he might die soon, he lived, in fact, some forty more years afterward. The temporary blindness (?) and disability that came upon him could very well have been providential as a means of frustrating his evil purpose.

The skill of Rebekah who could prepare little goats to taste like venison has often been mentioned, but this should be understood in the light of Isaac's state of health and debilitation.

"I shall seem to him as a deceiver ..." Jacob did not object to the deception they planned, but only to the possibility of detection.

"Upon me be thy curse ..." Along with the rash prayer of Rachel (Genesis 30:1), this impromptu prayer of Rebekah was a disaster, for she did indeed that day suffer the loss of her beloved Jacob and never saw him anymore. "Little did she realize that her death would come before he could return. Indeed the curse did fall upon her."[11]
"The skins of the kids of the goats ..." "These were the Oriental camel-goats, whose wool is black, silky, and of a fine texture, sometimes used as a substitute for human hair."[12]
This bold and unscrupulous plan of deception was executed with skill and efficiency. It succeeded because of its very daring.

"The goodly garments of Esau ... which were with her in the house ..." This should probably not be read as indicating that Esau and his two pagan wives were living in the same house with Isaac and Rebekah. If that was the case, it might indicate that this chapter is related out of chronological sequence, which after all, is not unusual. However, perhaps Morris was correct in the view that:

"The goodly garments might have been special garments associated with the priestly function of the head of the house. If so, it would appear that Rebekah had kept these in her own house for this purpose."[13]
If that was the case, it should be noted that Esau had gone hunting in them, hence the smell mentioned by Isaac, and such disrespect for the sacred garments would have been thoroughly in keeping with Esau's character.

Verse 18
"And he came unto his father, and said, My father: and he said, Here am I; who art thou, my son? And Jacob said unto his father, I am Esau thy first born; I have done according as thou badest me; arise, I pray thee and sit, and eat of my venison, that thy soul may bless me. And Isaac said unto his son, How is it that thou hast found it so quickly, my son? And he said, Because Jehovah thy God sent me good speed. And Isaac said unto Jacob, Come near, I pray thee, that I may feel thee, my son, whether thou be my very son Esau or not. And Jacob went near unto Isaac his father; and he felt him, and said, The voice is Jacob's voice, but the hands are the hands of Esau. And he discerned him not, because his hands were hairy, as his brother Esau's hands: so he blessed him. And he said, Art thou my very son Esau? And he said I am. And he said, Bring it near to me, and I will eat of my son's venison, that my soul may bless thee. And he brought it near to him, and he did eat: and he brought him wine, and he drank. And his father Isaac said unto him, Come near, now, and kiss me, my son. And he came near, and kissed him: and he smelled the smell of his raiment, and blessed him, and said:

See, the smell of my son
Is as the smell of a field which Jehovah hath blessed:

And God give thee of the dew of heaven.

And of the fatness of the earth,

And plenty of grain and new wine:

Let peoples serve thee,

And nations bow down to thee:

Be lord over thy brethren,

And let thy mother's sons bow down to thee:

Cursed be every one that curseth thee.

And blessed be every one that blesseth thee."

Of interest here are the number of falsehoods attributable to Jacob:

(1) He said, "I am your first-born."

(2) "I have brought the venison, as you commanded."

(3) "I did it so quickly because `your God' gave me good speed."

(4) He wore Esau's clothes.

(5) He wore goat hair on his neck and hands.

(6) He answered his father's specific question, "Art thou Esau," by saying, "I am."

(7) He feigned the irreligion of Esau.

It is curious that Jacob referred to Jehovah in this episode as "your God," thus answering the question after the manner of the irreligious Esau, who from this appears as one who had renounced all faith in God for himself.

"So he blessed him ..." should be rendered, "Still, as he was about to bless him."[14] "This is the denotation of the Hebrew imperfect."[15] The source-splitting critics, not knowing this, suppose two sources!

Rebekah's cunning plan of deception addressed all of Isaac's four remaining senses except hearing. Hearing should have been enough for Isaac to discern the truth, but, as he had turned away from hearing God's Word with reference to his two sons, it was fitting indeed that he should have ignored hearing as it also concerned the words of Jacob. He was a man who lived according to taste, smell, and feeling. His eyesight had faded. Marshall Keeble used to warn people against going by "their feelings" in religion, saying, "If Isaac had stuck to hearing and ignored his feelings, he would not have been deceived."

"The kiss ..." (Genesis 27:26) "The kiss appears here for the first time as the token of true love and deep affection."[16]
"Give thee of the dew of heaven ..." Our version translates this expression by an identical rendition in Isaac's blessing of Esau (Genesis 27:29), but later versions render the words in Esau's blessing as "away from the dew of heaven." "The expression has a double meaning."[17] "It means either: (1) of the dew of heaven (as in Jacob's blessing); or (2) away from the dew of heaven (as in Esau's blessing).[18] Thus, the context and theological considerations must determine which is meant. The scholars are correct in rendering it differently in the two places. This characteristic of the Bible extends throughout; and, just as this word has two different meanings in a single chapter, just so the word "seed" must be interpreted according to the context.

"And nations (shall) bow down to thee ..." All of the thirty-two kingdoms of Canaan were conquered, subdued, and driven out of Palestine by the posterity of Jacob, as prophesied here; but there is a remote and greater fulfillment also which took place in Christ the Second Israel as manifested on earth in his Church. The ancient prophets expanded on this prophecy by affirming that, "The nation and kingdom that will not serve you shall perish ... (they) shall come bending low to you" (Isaiah 60:12,14). The fulfillment of this came when the Gentiles bowed before the feet of Christ, the true Israel. There is no promise here that racial Jews shall eventually rule the earth.

Verse 30
"And it came to pass, as soon as Isaac had made an end of blessing Jacob, and Jacob had scarce gone out from the presence of Isaac his father, that Esau his brother came in from his hunting. And he also made savory food, and brought it unto his father; and he said unto his father, Let my father arise, and eat of his son's venison, that thy soul may bless me. And Isaac his father said unto him, Who art thou? And he said, I am thy son, thy first-born, Esau. And Isaac trembled exceedingly, and said, Who then is he that hath taken venison, and brought it me, and I have eaten of all before thou camest, and have blessed him, yea, and he shall be blessed. When Esau heard the words of his father, he cried with an exceeding great and bitter cry, and said unto his father, Bless me, even me also, O my father. And he said, Thy brother came with guile, and hath taken away thy blessing. And he said, Is not he rightly named Jacob? for he hath supplanted me these two times: he took away my birthright; and behold, now he hath taken away my blessing. And he said, Hast thou not reserved a blessing for me? And Isaac answered and said unto Esau, Behold, I have made him thy lord, and all his brethren have I given to him for servants; and with grain and new wine have I sustained him: and what then shall I do for thee, my son? And Esau said unto his father, Hast thou but one blessing, my father? bless me, even me also, O my father, And Esau lifted up his voice and wept. And his father answered and said unto him,

Behold, of the fatness of the earth shall be thy dwelling.
And of the dew of heaven from above;

And by thy sword shalt thou live,

and thou shalt serve thy brother,

when thou shalt break loose,

Thou shalt shake his yoke from off thy neck."

This blessing was not even a pale copy of the one given to Jacob; even in the mention of "dew from heaven," etc., there was a double meaning, and in its use concerning Esau, it meant that he would dwell far away from such blessings. One may have nothing but pity for the weeping Esau and the bitterness that filled his heart. Nothing breaks men's hearts like being compelled, at last, to accept the consequences of their actions. See Revelation 6:15-17.

"This verse (Genesis 27:36) skillfully places the words for birthright and blessing side by side,"[19] showing with what diligence Esau had attempted to contrive a difference in the two in the mind of his father, in which he had apparently succeeded. It was the height of wickedness for Esau to suppose that with the "sale" of his birthright he did not also convey the patriarchal blessing that went with it. We believe those scholars are in error who assert, "The first loss had been largely his own (Esau's) fault, but this time, he was indeed supplanted."[20] This episode reveals how, "A higher hand prevailed above the acts of sinful men, bringing the counsel and will of Jehovah to eventual triumph, in opposition to human thought and will."[21]
The blessing of Esau did allow one small hope, that, on occasions, Edom would be able to throw off the yoke of Israel. "An example of this was in the reign of Joram, king of Judah (2 Kings 8:20-22; 2 Chronicles 21:8-10)."[22] Another occasion is mentioned in the Book of Obadiah (Obadiah 1:1:10). Still another, perhaps, is seen in the fact that Herod the Great was descended from Esau; and he was ruling Israel ruthlessly in the days of Christ.

Verse 41
"And Esau hated Jacob because of the blessing wherewith his father blessed him: and Esau said in his heart, the days of mourning for my father are at hand; then will I slay my brother Jacob. And the words of Esau her elder son were told to Rebekah; and she sent and called Jacob her younger son, and said unto him, behold, thy brother Esau, as touching thee, doth comfort himself, purposing to kill thee. Now therefore, my son, obey my voice; and arise, flee thou to Laban my brother, to Haran: and tarry with him a few days, until thy brother's fury turn away; until thy brother's anger turn away from thee, and he forget that which thou hast done unto him: then will I send, and fetch thee from thence: why should I be bereaved of you both in one day?"
Genesis 27:46 will be studied with the next chapter.

Rebekah's mention of being bereaved of both her sons in one day was an imminent danger. If Esau had slain his brother, then the avenger of blood would have slain Esau. Poor Rebekah, however, said good-bye to Jacob for ever in the event of the next few verses.

28 Chapter 28 

Verse 1
The highlight of this chapter, of course, is Jacob's vision of the ladder reaching to heaven, the whole chapter being built around that event. The background fact of Jacob's being sent away to Paddan-aram with Isaac's wholehearted and unrestrained blessing, and also Esau's belated attempt to please his parents with a proper marriage are also related.

Of special interest is Genesis 28:46 of the previous chapter, which we have included here because it gives a glimpse of the continued involvement of Rebekah in the crucial decisions of this family. It appears that she might, even here, have been less than candid with Isaac.

Genesis 27:46 says, "And Rebekah said to Isaac, I am weary of my life because of the daughters of Heth: if Jacob take a wife of the daughters of Heth, such as these, of the daughters of the land, what good shall my life do me?"

There's not a word here of the knowledge that Rebekah had regarding Esau's intention of killing Jacob, nor of the previous decision Rebekah had already made to send Jacob to her brother's home in Paddan-aram; and, while what she said was most certainly the truth, it was far from all of the truth. She may have feared that Isaac was still hostile because of the deception she and Jacob had perpetrated against him, and, also, she may have desired to conceal from him what she had heard regarding Esau's expressed intention to murder Jacob, thus not aggravating a situation already deplorable. Despite this lack of candor, it is hard to fault Rebekah for the skilled manner in which she prevailed with Isaac, who promptly bestowed fully the blessing, without reservation, which the Word of God, long known to him, had plainly commanded.

"And Isaac called Jacob, and blessed him, and charged him, and said unto him, Thou shalt not take a wife of the daughters of Canaan. Arise, go to Paddan-aram, to the house of Bethuel thy mother's brother; and take thee a wife from thence of the daughters of Laban thy mother's brother. And God Almighty bless thee, and make thee fruitful, and multiply thee, that thou mayest be a company of peoples; and give the blessing of Abraham, to thee, and to thy seed with thee; that thou mayest inherit the land of thy sojournings, which God gave unto Abraham."
The difference between this blessing and the one that Isaac mistakenly conferred upon Jacob earlier is rather striking. In the first, there was no mention of the Abrahamic promise, but here Isaac apparently made an effort to go all the way in conferring the covenant blessing. But even in this there could have been a deficiency, a lack supplied by God Himself in the vision that came as a sequel, that being the fact that "all the families of the earth" would be blessed in his seed. Nevertheless, even as it stood, the blessing seemed to convey the impression that Isaac had repented of his sinful effort to convey the birthright to Esau.

"Thou shalt not take a wife of the daughters of Canaan ..." These are almost the same words spoken by Abraham to the servant who was sent to procure Rebekah for Isaac. And one can only marvel that Isaac had avoided and neglected this task as long as he had. The usual calculation for the age of Jacob at this time Isaiah 77 years, although another method of calculating his age makes it about 57.[1] If the first is correct, then Ishmael had been dead fourteen years when Isaac commanded Jacob to go to the house of Bethuel. If the second calculation is allowed, Ishmael still lived and would not have died until six years later. The statement that "Esau went unto Ishmael" (Genesis 28:9), inferring that Ishmael was alive at the time of the events of this chapter, definitely favors the lower calculations of 57 for the age of Jacob. The Bible here says nothing whatever about anyone's age, and human deductions are subject to all kinds of errors.

Verse 5
"And Isaac sent away Jacob; and he went to Paddan-aram unto Laban, son of Bethuel the Syrian, the brother of Rebekah, Jacob's and Esau's mother."
It is not stated that Isaac lavishly equipped Jacob for this journey. On the other hand, Jacob long afterward mentioned that he had passed through this area "on foot with his staff in his hand" (Genesis 32:10). Some have wondered why Jacob should have been called upon to endure such hardship. But perhaps it was imperative that he should learn some of the lessons that vividly appeared in his experience.

Sin always drives the sinner out. Adam and Eve sinned and went out of Eden; Gehazi sinned and lied to the prophet, and went out a leper white as snow; Judas betrayed the Lord and went out and hanged himself; Peter profanely denied the Lord and went out into the darkness weeping bitterly; here Jacob had sinned and lied to his father and went out to rest in the wilderness with a stone for a pillow. The application is perpetual: men become vain, worldly and sinful and go out from the Bible school, out from the worship services, out from the prayer meetings, out from the holy church!

The reason behind Jacob's being commanded to take a wife from among the daughters of Laban lay in the near-universal paganism then descending upon apostate humanity. It was imperative that the head of the chosen nation be relieved of the burden of paganism in his own family. Even in the case of Laban's family, there still remained vestiges of the Gentile paganism then engulfing mankind, but, at least, the people of Laban's household did know and honor the one true God.

We have no sympathy whatever with the critical theories about multiple sources of this chapter. For those interested in such things, reference is here made to the scientific analysis of this problem by Leupold, who outlined the various complicated arguments allegedly favoring a division of the sources, concluding thus:

"Note how flimsy all this becomes on closer examination ... There surely is little convincing proof ... If such arguments are proof, we do not know what proof means ... Could any procedure be more unscientific ...? Critics admit that they are not sure ... !"[2]
Verse 6
"Now Esau saw that Isaac had blessed Jacob and sent him away to Paddan-aram; to take a wife from thence; and as he blessed him, he gave him charge, saying, Thou shalt not take a wife of the daughters of Canaan; and that Jacob obeyed his father and his mother, and was gone to Paddan-aram: and Esau saw that the daughters of Canaan pleased not Isaac his father; and Esau went unto Ishmael, and took, besides the wives that he had, Mahalath the daughter of Ishmael Abraham's son, the sister of Nebaioth, to be his wife."
One cannot resist the opinion that Esau was a shade late with what he must have considered some kind of a concession to the opinions of his parents. "This was a rather pathetic attempt, a closing of the barn door after the horse was gone."[3] It is true that this marriage bore a superficial resemblance to that of Jacob, in that Jacob married his mother's niece, and Esau married his father's niece. But the shocking difference lay in the fact that Esau married out of the covenant line, Ishmael also having been rejected as heir of the promises. Besides this, he already had two wives from the daughters of Canaan, and the only thing he did was to add another woman to his polygamous household. Alas, Jacob fell into the same error, but with provocation that did not exist in the case of Esau. The behavior of both these grandsons shows what a colossal mistake Abraham made when Hagar became a second wife.

These marriages by the patriarchs of wives closely akin to them were possible and permitted because, "The race was young enough that the danger of accumulated mutational defects was minimized."[4] Later, in the times of Moses, when genetic problems were more likely, the Law forbade the marriages of persons of near kinship.

Despite the failure of Esau to make any essential improvement in his situation by this additional marriage, one may sympathize with what he no doubt intended as a gesture of reconciliation.

Verse 10
THE VISION OF THE LADDER
"And Jacob went out from Beersheba, and went toward Haran. And he lighted upon a certain place, and tarried there all night, because the sun was set; and he took one of the stones of the place, and put it under his head, and lay down in that place to sleep. And he dreamed; and, behold, a ladder set upon the earth, and the top of it reached to heaven; and, behold, the angels of God ascending and descending on it. And, behold, Jehovah stood above it, and said, I am Jehovah the God of Abraham thy father and the God of Isaac: the land whereon thou liest, to thee will I give it, and to thy seed; and thy seed shall be as the dust of the earth, and thou shalt spread abroad to the west, and to the east, and to the north, and to the south: and in thee and in thy seed shall all the families of the earth be blessed. And behold, I am with thee, and will keep thee whithersoever thou goest, and will bring thee again into this land; for I will not leave thee, until I have done that which I have spoken to thee of. And Jacob awaked out of his sleep, and said, Surely Jehovah is in this place; and I knew it not. And he was afraid, and said, How dreadful is this place! this is none other than the house of God, and this is the gate of heaven."
"From Beersheba ... toward Haran ..." Haran was some 500 miles from Beersheba, and this first event on the way to be mentioned by the sacred record occurred evidently about the third night after his departure. Bethel was some fifty or sixty miles distant from Beersheba.

"He lighted upon a certain place ..." This was not some "holy" location honored by the pagan populations of Canaan. It had nothing whatever to do with cultic shrines, or anything of that nature. It was altogether a "chance location," exactly at the place where the sun went down on him.

"And he dreamed, and, behold a ladder ... !" The word here is ladder, not stairway or staircase. It is most reprehensible that critical scholars pervert what is written here by changing ladder to stairway. "The word [~cullum], used only here in the Bible, is well established as meaning ladder.[5] Seeing that what the word means is ladder, why do the critics want to change it? First, why did the Holy Spirit use this word? Surely the word for a terraced staircase was known in those days. And, therefore, we must conclude that this word was chosen to indicate that it was not such a staircase. Here is the reason why the change is advocated:

"It goes without saying that a picture of angels going up and down in a steady stream is hard to reconcile with an ordinary ladder ... The Mesopotamian ziggurats were equipped with a flight of stairs leading to the summit ... Only a stairway can account for Jacob's later description of it as a `gateway to heaven.'"[6]
So, there is no textual basis whatever for changing "ladder" to "staircase." The reason lies in the purpose of making this dream purely a human dream without God anywhere visible in it. Note the prejudice here that a "steady stream of angels" (where did he read that) could not go up and down at the same time on an ordinary ladder! Where does this text refer to this ladder as "ordinary"? The word occurs once in the whole Bible.

Also, how does the critic know that angels could not ascend and descend at the same time on the device Jacob dreamed of here? The critic did not tell us where he got all that information about how many angels could stand on the point of a needle! As we have pointed out, the medieval disputants never did solve that problem. Have the modern critics done so? As a matter of faith, changes in the sacred text that are supported solely by the undependable opinions of men should be rejected.

Once they have made this dream a vision of the stairway of some pagan shrine, they attribute this dream to Jacob's having seen such a ziggurat, of which there is no proof whatever. And God, as the true author of the vision, is left out of it altogether. Such piddlings with the Word of God are not interpretation; they are denials! It is a similar denial to make this vision the result of the steppe-like terrain where Jacob rested.

The fact of our Lord Jesus Christ having referred to himself in words that unmistakably come from this vision here, removes all question as to the accuracy and inspiration of the vision. (See John 1:51).

Due to its importance, we shall return to this vision of the ladder a little later.

"One of the stones of that place ..." Men cannot leave the Word of God alone. Josephus was sure that it was not a single stone, but a whole group of stones that Jacob gathered. That would have been some pillow!

THE MEANING OF THE LADDER
Jacob had engaged in multiple deceptions and falsehoods. And, angrily, his brother Esau had vowed to kill him, so he was fleeing from his home and native land in order to escape. He was the heir of great wealth, but this journey would appear to have been taken on foot with minimal provisions. The mention of "bread ... and clothing" (Genesis 28:20) is equivalent to, "just enough to subsist on."[7] He no doubt felt rejected, ashamed, and frightened.

But that night, God appeared to him in a dream. As the author of Hebrews said (Hebrews 1:1), God spoke to the fathers "in various ways." In this instance, it was by a dream. God reassured Jacob of his love and protection, confirmed to him the Abrahamic covenant, and promised him heavenly protection until he should return to that land again. God told him of his ultimate destiny as the head of the Chosen Nation. But what was the meaning of that fantastic ladder, reaching all the way to heaven (not to the summit of a Babylonian ziggurat)?

Many dreams are not even remembered the next morning, and in rare cases any longer than a few days, but this one has haunted the imaginations of men for millenniums of time. The Son of God himself spoke of it! Why? Because this dream did not derive from physical or environmental conditions that are sometimes received as a cause of dreams. This one was from God. It was not merely intended to bless Jacob, but all subsequent generations of mankind as well. Among the great teachings that are inherent in it are the following:

(1) The continual interest of God in his human creation is evident. Earth is not isolated from God or from heaven. There is a line of communication. Countless angels are busy as divine servants "doing service for them that shall be the heirs of salvation" (Hebrews 1:14)

(2) The omnipresence of God, called also His ubiquitousness, was also shown in this dream. Jacob was away from home, in a strange land, and fleeing from the wrath of a brother, but one cannot flee beyond the watchful eye of the Lord. No more could Jacob than Jonah, run away from God. Every man must discover (soon or late) that "Surely God is in this place (every place)" whether men know it or not.

(3) The ladder is also a type of the Lord Jesus Christ. The ladder was "the way" between earth and heaven; and Christ affirmed that he is indeed "The Way" (John 14:6); and, as Jacob saw the angels of God ascending and descending upon that ladder, Jesus affirmed to Nathaniel that he would "see angels ascending and descending upon the Son of Man" (John 1:51). The ladder is therefore a perfect representation of Christ in that in him God came down to men, and in him men themselves may go up to God and be in heaven with him forever. Christ is the only avenue of communication between God and men (1 Timothy 2:5), just as this ladder in the dream was the only way to God's presence. To miss this significance of the ladder is to lose the most important thing in the chapter.

Verse 18
"And Jacob rose up early in the morning, and took the stone that he had put under his head, and set it up for a pillar, and poured oil upon the top of it. And he called the name of that place Bethel; but the name of the city was Luz at the first. And Jacob vowed a vow, saying, if God will be with me, and will keep me in this way that I go and will give me bread to eat, and raiment to put on, so that I come again to my father's house in peace, and Jehovah will be my God, then this stone, which I have set up as a pillar, shall be God's house: and all that thou shalt give me I will surely give the tenth unto thee."
"The stone that he had put under his head ..." It is of interest that all kinds of traditions about this stone have been alleged. It was supposed to have been taken to Jerusalem, to Spain, to Ireland, and to Scotland, upon which, "The Kings of Scotland sat to be crowned!"[8] It is not at all likely that any truth lies behind the tradition. Dummelow pointed out that, Edward I of England removed it from Scotland to Westminster Abbey, but he observed that the "Stone under the coronation chair in the Abbey is common granite, whereas all the stone in the area of Bethel is limestone!"[9]
The text seems to say that Jacob anointed the stone "as the house of God," but this is merely metonymy for the "place." Note: "God is in this place," (Genesis 28:16), not "in this stone." He called the name "of the place" Bethel (Genesis 28:19). "How dreadful is this place," not "how dreadful is this stone" (Genesis 28:17). Such emphasis leaves no doubt that "the place," not the rock was considered holy by Jacob. The setting up of the pillar as a marker in order for him to be able to later identify "the place" is the thing in view here.

As is easily understood, all kinds of superstitions arose over the stone, with allegations that God dwelt "in such things," such pagan notions being at least partially derived from a misunderstanding of this passage. The Canaanite pagans indeed had such conceptions. Later on, it was necessary for God to forbid such practices. "The O.T. often condemns the use of pillars in worship because they were associated with pagan rites (Leviticus 26:1; Deuteronomy 12:3; 16:22; 1 Kings 14:23; Hosea 10:1-2; Micah 5:13, etc."[10] There are a number of passages (especially Genesis 31) where cairns of stones, or in some instances a pillar, were raised as memorials, or evidence of agreements, but those were not instances in which God approved "the worship" of pillars. That was a pagan practice altogether.

"Bethel ..." means "the place of God," not "the stone of God."

"I will surely give the tenth unto thee ..." The conditional nature of Jacob's vow in this place should not be overly stressed. True, it is phrased conditionally, but Jacob considered the fulfillment of that condition as being certain, founded upon the unchanging Word of God, and thus his vow is in effect a promise to give one-tenth of all to God's service.

This is the second time that tithing in the O.T. has been mentioned, the other being in the instance of Abraham's tithes to Melchizedek. Perhaps this is not the place for a discussion of whether or not Christians should give "a tenth" to the work of God. For a dissertation on this, the reader is referred to my commentary on Hebrews 7:8. Note that Jacob did not originate or invent the conception of tithing. It was apparently an accepted understanding even among the remnant of monotheistic peoples prior to Abraham, with reference to the duties of devout worshippers of God to support holy religion by generous giving. The question to be faced today is whether or not we, who have been blessed so superabundantly above all the blessings received by Jacob, should be content to give less than he vowed to give.

29 Chapter 29 

Verse 1
It is interesting that the multiple documents theorists have radically changed their minds about this chapter, as pointed out by Skinner, now assigning it differently than formerly, indicating the total lack of any stability in the theories. Peake commented on this with the conclusion that, "further analysis is unnecessary!"[1] He nevertheless pointed out what he considered to be the advantages of the documentary theories, thus:

"If Genesis is a unity, Jacob is sent off to marry at age 77, when Rebekah had put up with her unwelcome daughters-in-law 37 years. He is actually 84 when he marries! The documentary analysis saves us from such absurdities."[2]
For the moment, it is conceded that the ages of the persons involved in these events may appear absurd to some people, but it should be noted that the documentary theories do absolutely nothing to change that situation. If there ever had been any documents (which is not supported by any evidence at all); and, even if there had been an editor or redactor who put it all together just as it appears in Genesis (again an unproved and unprovable proposition), it is undeniable that such an imaginary person (whoever he was) gave it to us as we have it. How does that get rid of any alleged absurdities? Of course, it does nothing of the kind. The Genesis text is all there is, and the solution of whatever problems may exist must be sought in the true interpretation of that text.

In the matter of those ages of the participants mentioned above, Morris has this:

In terms of normal aging and life spans today, these figures could be cut almost in half to correspond to the equivalent situations in our own time.[3] So where is any problem with the ages? The ancients had no problem with them, and only unbelievers have any problem with them now. And even if there should be thought to be a problem, the imaginative, changing, and undependable guesses of modern critics can afford no viable solution.

"Then Jacob went on his journey, and came to the land of the children of the east. And he looked, and, behold, a well in the field, and, lo, three flocks of sheep lying there by it; for out of that well they watered the flocks: and the stone upon the wells mouth was great. And thither were all the flocks gathered; and they rolled the stone from the wells mouth, and watered the sheep, and put the stone again upon the wells mouth in its place. And Jacob said unto them, My brethren, whence are ye? And they said, Of Haran are we. And he said unto them, Know ye Laban the son of Nahor? And they said, We know him. And he said unto them, Is it well with him? And they said, It is well: and, behold, Rachel his daughter cometh with the sheep."
"Land of the children of the east ..." "This is northern Mesopotamia where Haran is located."[4]
"The well ..." Willis and other scholars suppose that this could have been the same well where the servant of Abrahm met Rebekah years earlier.[5] If it was, then some changes had evidently taken place in it, which, of course, was by no means impossible. At least, it was in the same vicinity.

"Laban the son of Nahor ..." Nahor was the father of Bethuel, the father of Laban, as repeatedly mentioned earlier. Therefore, "son" as used here actually means grandson.[6] A similar use of "son" was observed in our comments on Genesis 9:24.

It should be noted that the conversation reported here is quite different from the way a similar conversation would run today. This was due to the fact that the Hebrews did not have a word that simply meant "yes."

Note that, "The words from the middle of Genesis 29:2 and including Genesis 29:3 are parenthetical, the watering of the flocks not taking place until the arrival of Rachel, and after Jacob had removed the stone."[7]
That this conversation took place so easily indicates that these diverse branches of Terah's family spoke Aramaic, the language of Ur of the Chaldees, from which place Terah and Abraham had migrated.

The situation that appeared here was that of a common watering hole used by a number of shepherds, the entrance to it being kept by the placement of a heavy stone. In the evenings, the stone was removed; the flocks were watered in order as they had arrived; and this had led to some coming early in order to "get in line" first. It is not necessary to suppose that the "brethren" addressed by Jacob were grown men, boys having been frequently used for the task of shepherding, as well as, in rare cases women, as evidenced by Rachel's being called a shepherdess. Morris agreed to this, saying, "The shepherds tending the flocks were apparently either women or young lads."[8]
Jacob's personal reaction to what he found at the well must have been one of deep gratitude to God for having speeded him to the very place where he would soon be in touch with his mother's brother's family. It is well to keep in mind, throughout this narrative, that God promised to be "with Jacob," and to bless him, for only this can account for some of the things that he successfully did.

Verse 7
"And he said, Lo, it is yet high day, neither is it time that the cattle should be gathered together: water ye the sheep, and go and feed them. And they said, We cannot, until all the flocks be gathered together, and they roll the stone from the well's mouth; then we water the sheep. While he was speaking with them, Rachel came with her father's sheep; for she kept them. And it came to pass, when Jacob saw Rachel the daughter of Laban his mother's brother, that Jacob went near, and rolled the stone from the well's mouth, and watered the flock of Laban his mother's brother. Jacob kissed Rachel, and lifted up his voice and wept. And he told Rachel that he was her father's brother, and that he was Rebekah's son: and she ran and told her father."
It is absolutely untenable to suppose that the shepherds thus admonished by Jacob could have been grown men. The language here would never have been addressed to grown men, being clearly beyond what any stranger would have uttered. Their being juveniles prompted Jacob to rebuke them, in essence, for not getting on with feeding the flock, especially since it was about high noon, or at least a long while still until nightfall. Also, the admitted inability of these boys to remove the stone indicates the same thing.

"Jacob rolled away the stone ..." It is preposterous the way some interpreters refer to this as a "superhuman" task, inspired by "love at first sight," etc. Nothing here even suggests that this feat was anything that was very difficult for Jacob. Of course, some critics would like to make this event some kind of a "miraculous event" imagined in the folklore of the Hebrews.

Certainly, there is no problem here that is not solved completely by the fact that Jacob was indeed a very strong man. But there have been strong men in all ages and all countries. In New England, there is the story of Ethan Allen Crawford, seven-foot giant son of old Abel Crawford, for whom Crawford Notch, New Hampshire, is named, his family having received the Notch as a grant from the state because he fulfilled the conditions for its acquisitions by being the first one to ride a horse to the area. This he did by hoisting a horse over a 12-foot ledge, saddle and all! He also carried a 400-pound kettle over a mile, crossing the Ammonoosuc River on a log. He also carried a 300-pound bear two miles to place it in his private zoo! He carried an injured woman down Mount Washington, and rode a horse up that peak when he was 75 years old! (He was a veteran of The War of 1812).

Besides, the text makes nothing special about this act. Peake's allegation that, "Jacob, single-handed, removes the immense stone,"[9] is nothing but an "addition to the word of God." Nothing in the Bible forbids the conclusion, that, if Jacob needed help, he would have procured it from the lads he had just addressed. We agree with Adam Clarke that, "It is not likely that he did it by himself."[10] No matter which way one understands the text here, there is absolutely no problem with it. It is a characteristic of language in all ages and countries that men are said to DO whatever they initiate and take the lead in accomplishing.

"Kissed Rachel ... lifted up his voice and wept ..." These were tears of joy, for the realization that at last Jacob had reached his destination and that God had blessed him all the way. Rachel, of course, made haste to tell her father of the arrival of this kinsman. Jacob seems to have been left in charge of the sheep.

"Jacob told Rachel that he was her father's brother ..." Here again we have an example of the Hebrew usage of the word "brother" in the extended sense of relative. The New English Bible renders "friend" here, and "kinsman" in Genesis 29:12 and Genesis 29:15.[11] The words "son," "brother," and "seed" in Genesis are all used with multiple denotations.

Verse 13
"And it came to pass when Laban heard the tidings of Jacob his sister's son, that he ran to meet him, and embraced him, and kissed him, and brought him to his house. And he told Laban all these things. And Laban said to him, Surely thou art my bone and my flesh. And he abode with him the space of a month. And Laban said unto Jacob, Because thou art my brother, shouldest thou therefore serve me for naught? tell me what shall thy wages be? And Laban had two daughters: the name of the elder was Leah, and the name of the younger was Rachel. And Leah's eyes were tender; but Rachel was beautiful and well-favored. And Jacob loved Rachel; and he said, I will serve thee seven years for Rachel thy younger daughter. And Laban said, It is better that I give her to thee, than I should give her to another man: abide with me. And Jacob served seven years for Rachel; and they seemed to him but a few days, for the love he had to her."
"Embraced him and kissed him ..." This was the customary greeting among Hebrew families in those days and even down until the present time. It is a mistake to view Jacob's kiss of Rachel as the type of osculation seen in romantic movies. The early church itself manifested the same type of greeting seen here in the actions of Jacob and Laban.

"He told Laban all these things ..." probably refers to the meeting between Rachel and Jacob at the well. It is not necessary to suppose that Jacob rehearsed the events regarding his deception of Isaac and Esau and the facts of his being, at the time, a fugitive from the murderous wrath of Esau.

"What shall thy wages be ... ?" The crafty Laban, having no doubt observed the infatuation that Jacob had for Rachel, might have anticipated that he would make some kind of bold and extravagant offer. This may therefore be supposed on the basis of what Laban later did as the beginning of his unscrupulous deception and exploitation of Jacob. By any consideration, it would appear that "seven years" was a long period of servitude.

CONCERNING LEAH AND RACHEL
This is an appropriate place to consider the character of these two mothers of the Twelve Tribes. Without doubt, Leah was the stronger and more suitable wife for Jacob, and that must be allowed as the reason God permitted the deception and greed of Laban to succeed, thus making Leah the principal wife of the patriarchal family. (See under Genesis 29:26 for the comment on the custom of marrying the firstborn daughter before giving the younger ones in marriage, as claimed by Laban as an excuse). Her pre-eminence consisted of the following:

(1) She was the actual mother of six sons (Genesis 30:19), half of the twelve patriarchs, and one daughter (Dinah).

(2) Her son Judah succeeded to the headship of the Chosen Nation, through whom the Messiah was born.

(3) Her posterity became the principal element in the true Israel, following the defection and loss of the Northern Israel.

(4) David the king who gave his name and title to Christ himself ("the son of David") was her descendant.

(5) She was the first, and therefore the lawful, wife of Jacob.

(6) Her son Judah gave his name and title to Christ, "The Lion of the Tribe of Judah."

(7) She is here mentioned first and was at last buried by Jacob's side in the cave of Machpelah at Hebron, "presumably before Jacob's descent to Egypt."[12]
Rachel, being more beautiful than Leah, was the special object of Jacob's love, that being the principal element in her place in Scripture, and in the history of the Chosen People. It is possible that she consented to the fraud and deception committed against Jacob in the matter of Leah. Her honor in the history of Israel was inferior to that of Leah in the following:

(1) She was the second, not the first, wife of Jacob.

(2) She was impatient and demanding (in the matter of her barrenness).

(3) Through her posterity, homosexuality found its beginnings in Israel (See Hosea 9:9; Judges 19:10).

(4) Her descendant, Ephraim, led the rebellion that divided Israel, usurped the very name of the Chosen Nation as his own, and led the majority of Jacob's descendants into apostasy and destruction.

(5) Her body was not placed beside that of Jacob's in Machpelah.

(6) Apparently, she sponsored and kept alive pagan idolatry among the Israelites (Genesis 31:32-35).

(7) Although having full knowledge of Abraham's introduction of concubinage into his family and of the terrible consequences of it, Rachel, nevertheless, fell into the same error, re-introducing concubinage into the families of the covenant people.

The names of Leah and Rachel were said to have the following meanings:

(1) Leah was defined by Beeching as meaning "wild cow."[13] However, we prefer the meaning of "gazelle,"[14] as affirmed by Dummelow.

(2) Rachel means "ewe."[15]
"And Leah's eye's were tender ..." Scholars and translators have had no end of trouble with this word rendered here as "tender." A hundred and fifty years ago, Clarke was of the definite opinion that, "The word means just the reverse of the signification usually given to it";[16] and Speiser and Willis, along with many other modern scholars, agree with this. It is likely that what is meant is that her principal beauty lay in the luster and softness of her beautiful eyes. Therefore, the contrast with Rachel in which it is stated that she "was beautiful and well-favored" should be applied as a description of her excellent figure and exquisite delicacy of her features. Her appearance was more sensational than that of Leah.

Verse 21
"And Jacob said unto Laban, Give me my wife, for my days are fulfilled, that I may go in unto her. And Laban gathered together all the men of the place, and made a feast. And it came to pass in the evening, that he took Leah his daughter, and brought her to him; and he went in unto her. And Laban gave Zilpah his handmaid unto his daughter Leah for a handmaid. And it came to pass in the morning that, behold, it was Leah: and he said to Laban, What is this that thou hast done unto me? did I not serve thee for Rachel? wherefore then hast thou beguiled me? And Laban said, It is not so done in our place, to give the younger before the firstborn. Fulfill the week of this one, and we will give thee the other also for the service that thou shalt serve with me yet seven other years. And Jacob did so, and fulfilled her week: and he gave him Rachel his daughter to wife. And Laban gave to Rachel his daughter Bilhah his handmaid to be her handmaid. And he went in also to Rachel, and he loved also Rachel more than Leah, and served with him yet seven other years."
"It is not so done in our place ..." There was indeed such a custom "among the Indians, the Egyptians, and other Oriental countries,"[17] and it could have been possible that Laban had heard of such customs, but there is no evidence whatever that any such customs prevailed in the vicinity of Haran. We agree with Keil that, "This was a perfectly worthless excuse, for, if this had really been the custom in Haran, as in ancient India and elsewhere, he ought to have told Jacob of it before."[18]
The marvelous story of the love Jacob had for Rachel, the deceit and avarice of Laban, the helplessness of Jacob during this period of his humiliation, and the mockery of a wedding feast in which the bride was denied to her husband and another substituted in her stead - all this is here related in a compact and beautiful style to give one of the most intriguing narratives ever given as a record of actual events. Many comments on this are suggested, and many have been made, but, actually, this stark tragedy presents itself. Nobody could misunderstand it.

As suggested earlier, one may wonder what part Rachel played in this, if any. Francisco thought that:

"The trick of Laban when he substituted Leah for Rachel could not have been possible without Rachel's consent. Evidently she did not fear any competition from her less-favored sister, and welcomed the thought of her company back to Canaan."[19]
The possibility of such a thing has led to all kinds of suppositions about how Rachel was deceived, persuaded to join the deceit, or physically restrained on the wedding night, etc., but the brief, powerful story stands unadorned with many of the details that would have satisfied our curiosity, and would have contributed nothing to all to what God revealed here.

What happened to Jacob here was as mean and despicable a fraud as was ever perpetrated by one human being against another. One may only wonder if Jacob remembered the fraud that he and his mother had committed against Isaac. Did the remembrance of it lead to his rather meek acceptance of what Laban did to him? This time, "the heel-catcher" (the meaning of the name Jacob) was himself taken by the heel, the deceiver was deceived. Laban also, in turn, would learn the solemn truth that "as men sow, so shall they reap." Something else - it appears that for seven years, Jacob had lived above the devices of fraud and deception, but in the action here, Laban aroused the passion in Jacob's heart to return to the old ways, and would eventually find out that he had more than met his match in Jacob! Laban might have been doing fairly well, until he tricked Jacob! Within the span of two decades, Jacob would move out of Laban's territory, taking with him both of Laban's daughters as his wives, and all their children, who were doubtless dear to Laban, and the vast wealth which he had taken away from Laban. In this, Laban might have been able to read his "just recompense of reward."

Verse 31
"And Jehovah saw that Leah was hated, and he opened her womb: but Rachel was barren. And Leah conceived and bare a son, and she called his name Reuben: for she said, Because Jehovah hath looked upon my affliction; for now my husband will love me. And she conceived again and bare a son: and said, Because Jehovah hath heard that I am hated, he hath therefore given me this son also: and she called his name Simeon. And she conceived again, and bare a son; Now this time will my husband be joined unto me, because I have borne him three sons: therefore was his name called Levi. And she conceived again, and bare a son: and she said, This time will I praise Jehovah; therefore she called his name Judah; and she left off bearing."
"And Jehovah saw that Leah was hated ..." The word "hate" in its various tenses has in this usage of it, a meaning of "to love less." So, similarly, Jesus commanded those who would follow him to "hate" father and mother (Luke 14:26). Nothing of the usual meaning of the word clings to what is meant in such usage. It simply means that Jacob continued to love Rachel MORE THAN he loved Leah. "The word hated indicates less affection or less devotion; it does not indicate positive hatred."[20] One is left to wonder about the reason for Leah's distress. Did she not consent to the deception that placed her in the bed that by right of seven years of slavery had been won for Rachel by Jacob? Could she have been unaware that the wrong done to her sister was a very unlikely aid in winning the affections of Jacob? Was that deception, in which Leah was certainly an accomplice, the thing which provoked the resentment and hatred of Jacob? The fact is that the various evils which inherently belonged to that which Laban and his family did to Jacob set up and established an environment for Jacob's home in which happiness, in any ultimate sense, would forever be a stranger.

Aside from the human interest that attaches to this paragraph, the big thing in it is the birth of four of the patriarchs - Reuben, Simeon, Levi and Judah. Also, significantly, the names of Zilpah and Bilhah appear here. They were the handmaids presented to Leah and Rachel as wedding gifts. The system of concubinage later introduced into this family by Rachel would make them also co-mothers of the Twelve Tribes.

The names of the sons whose birth is given here will be discussed in the next chapter.
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Verse 1
The last paragraph of the preceding chapter and most of this one relate the birth of the Twelve Patriarchs. The last section of this chapter (Genesis 30:24-43) relates Jacob's preparations to leave Laban and return to Canaan. As the birth of the antediluvian patriarchs was discussed earlier and presented by means of a chart, the Twelve Patriarchs of Israel will now be presented in much the same manner. It is not necessary to read over and over again that Jacob went in unto her ... and she conceived ... and she bare a son ... and she called his name, etc. The prayer of Rachel, the incident with the mandrakes, and other materials of interest will be discussed separately. In order to present all the patriarchs, we shall also include the four whose births were recorded in the previous chapter.

THE TWELVE PATRIARCHS
(Presented in the order that their births were related)

The Sons of Leah

REUBEN (meaning "LOOKSON") so named because Leah said, "God has looked upon my affliction," referring to Jacob's not loving her as he did Rachel. She said, "Now my husband will love me."

SIMEON (meaning "HEARD"). God had heard her prayers.

LEVI (meaning "ATTACHED"). Leah believed Jacob would then be attached to her.

JUDAH (meaning "PRAISE"). She said, "I will praise Jehovah."

The Sons of Bilhah

DAN (meaning "DECISION", a judicial decision). So named because Rachel said, "God has judged me."

NAPHTALI (meaning "BOUT"). Rachel said, "I have wrestled with my sister and have prevailed."

The Sons of Zilpah

GAD (meaning "FORTUNATE" or "LUCK"). So named by Leah who was glad to be gaining more ground on her sister.

ASHER (meaning "HAPPY"). Leah said, "Happy am I."

More Sons of Leah

ISSACHAR (meaning "HIRED MAN"). She had purchased a night's sleep with her husband for her son's mandrakes.

ZEBULUN (meaning "DWELLING"). Leah then believed that, "Now my husband will dwell with me."

The Sons of Rachel

JOSEPH (meaning "ADD"). This name amounted to a prayer by Rachel that she might have another son.

BENJAMIN (This name means "SON OF THE RIGHT HAND", a name given by Jacob. Rachel called him BENONI, meaning "SON OF MY SORROW," for she died in giving birth to the baby). This is related in Genesis 35:16-20.

Just the names of these sons of Jacob constitute as eloquent and convincing a commentary on his polygamous household as any that could be written. The bitter, unending rivalry between Rachel and Leah; Rachel was sitting like a queen in the middle and doling out to the other women WHEN they might lie with Jacob; her bitterness that she had no children; her desperate prayer, "Give me children, or I die"; Leah's frustration that Jacob never took her into his heart (Note how Jacob gave Benjamin a name that actually made him pre-eminent) ... What a tragic household that was!

We now turn attention to some specific expressions in this chapter:

"Give me children, or I die ..." (Genesis 30:1) This is called Rachel's rash prayer, for God indeed gave her children, and she died! (Genesis 35:16-20).

"Am I in God's stead ... ?" In anger Jacob said this (Genesis 30:2) to Rachel when she demanded children of him. In all the sorrows and jealousies that clouded Jacob's house, the Old Israel did indeed believe in God, a fact increasingly clear as the story of Jacob unfolds.

"Bilhah, go in unto her ..." (Genesis 30:3) Thus, Rachel introduced concubinage into the patriarchal family of Israel with consequences of unmitigated sorrow. Leah at once gave her handmaid to Jacob as wife.

The incident of the mandrakes (Genesis 30:14-17). When Rachel saw Reuben with the mandrakes, she evidently supposed that, at last, she had found out Leah's secret for bearing children, so she traded one night with Jacob to Leah for the mandrakes.

Mandrake (Mandragora officinarum), called "The Love Apple," is a stemless perennial of the night shade family, having emetic, purgative, and narcotic qualities. The forked, torso-like shape of the tap-root gave rise to many superstitions. Aphrodisiac properties were ascribed it. The plant grew widely in Palestine.[1]
The use of mandrakes as an aid to women who wish to bear children is, of course, not approved by anything in the Bible. The superstitions connected with this plant were in no sense reliable, but Rachel, who was by no means free from pagan ideas, was in a desperate mood and willing to try anything. She later took personal charge of Laban's household gods (Genesis 31:34). And the impression through Genesis is that she was more than a little contaminated by pagan beliefs.

"A daughter named DINAH ..." (Genesis 30:21). There might have been other daughters born to Jacob, but if so, none others are mentioned. It would appear that the incident of Dinah's unhappy involvement with Shechem (Genesis 34) might lie behind her introduction here. She was the daughter of Leah.

"Send me away ..." (Genesis 30:25) Here Jacob parted company with Laban; at least he began to do so. Laban, however, contracted to hire Jacob for a further period of service, offering to pay anything Jacob might ask. Jacob requested that he be paid from the flocks and herds, all of the ring-streaked, speckled, spotted, and black sheep and cattle, to which Laban gladly agreed, saying, "Behold, I would it might be according to thy word" (Genesis 30:34). This proves that Laban believed such cattle would be greatly outnumbered by the others, thinking no doubt that Jacob had again made a deal very favorable to Laban. What Laban did not know was the fact that God had already revealed to Jacob in a dream that the class of cattle he would receive would be proliferated exceedingly. To this day, in some places, cattle with markings described here are called "Jacob's cattle."

"And Jacob took him rods of fresh poplar ... almond ... planetree, and peeled white streaks in them ..." More nonsense has been written about this than about nearly anything else. This device of Jacob was one of two things: (1) It was either a semi-pagan superstition, just like the mandrakes, or (2) it was an order from God Himself delivered to Jacob as a test of his faith, nor can that possibility be discounted. Certainly, it was a supreme act of faith in God that Jacob agreed to continue working for Laban for that class of cattle. Why did Jacob propose this? The answer comes out in the next chapter, where Jacob explained what he was doing to his wives. God appeared to him in a dream, revealing that the livestock thus marked would proliferate in Laban's herds. How did this come about? God caused it to be that way. Although nothing is said in the text about God's telling Jacob to peal the rods, it might very well have been done. As noted in (1), it could have been merely a superstitious action by Jacob, just like Rachel and Leah's use of the mandrakes.

Another factor often overlooked by commentators on this passage is that Jacob "controlled the breeding" of the herds (Genesis 30:41,42). The conclusion is absolutely imperative that the peeled rods either (1) did nothing at all, or (2) were a fulfillment of what God had commanded Jacob to do. The two great factors that produced the transfer of Laban's flocks and herds, in large measure, to Jacob were: (1) God foretold Jacob of this and providentially brought it to pass; and (2) Jacob aided in every possible way by (a) controlling the breeding, and (b) manifesting his faith in God by the placement of the peeled rods. We cannot rule out the possibility that Jacob might have initiated the latter action himself, following some ancient superstition, supposing that such a thing might also help his purpose. One thing which we emphatically deny is that those peeled rods in any manner produced the black sheep and the ring-streaked, speckled, and spotted cattle.

Verse 43
"And the man increased exceedingly, and had large flocks, and maid-servants and men-servants, and camels and asses." Thus, as God had promised, he was indeed "with Jacob," and blessed him abundantly. Several other interesting things appear in the chapter:

(1) Jacob's sons were now grown up sufficiently to enable Jacob's employment of them as shepherds.

(2) The ringstreaked, speckled, spotted and black sheep and cattle were separated from the main flock by a three days' journey, some fifty miles away. Jacob clearly did not trust Laban at all.

(3) The semi-pagan beliefs of Laban appear in Genesis 30:27, where he said, "I have divined that Jehovah hath blessed me for thy sake." The Pharaohs of Egypt used sacred cups by which they divined, a thing mentioned by Joseph in Egypt when Jacob's posterity went to buy grain. We are not told here HOW Laban did it.

This exceedingly important section of Genesis presents the Twelve Patriarchs, fathers of the Twelve Tribes, from whom Christ himself named his holy church, calling it "The Twelve Tribes of Israel" (Matthew 19:28). Along with the Twelve Apostles of the New Dispensation, these are also symbolically presented in Revelation as "The Four and Twenty Elders on Their Thrones before God" (Revelation 11:16).

THE PROVIDENCE OF GOD
The providence of God is evident everywhere in the Bible, but especially in this narrative concerning Jacob and the beginnings of Israel. We noted that it was God's providence that caused the ring-streaked, spotted, and speckled cattle, along with the black sheep, having as its purpose the enrichment of Jacob. At the same time, the hardships of Jacob were designed to harden and temper his character for the responsibility incumbent upon him. But God also over-ruled the fertility of Jacob's wives, giving the greater number of children to Leah, who was actually more suitable to be the mother of patriarchs. We appreciate what Willis said about this:

"The statement here (Genesis 30:22) that God opened Rachel's womb again affirms the inspired Biblical faith that God is personally and actively involved in human conception and birth, and that this process is not merely a natural phenomenon."[2]
The divine force that shaped the destiny of the Chosen People was exercised without regard to human preference, using and overruling the most obstinate wickedness to achieve God's purpose. How wonderful it would have been if the chief actors in that historical drama had been able fully to trust God and to believe in their hearts that "all things work together for good to them that love God, to them that are called according to his purpose" (Romans 8:25). But we fear that, like ourselves, Jacob and his family were often resentful and fretful from the things they endured. Long after these events, while standing before Pharaoh, Jacob complained, "The days of the years of my pilgrimage are a hundred and thirty years: few and evil have been the days of the years of my life" (Genesis 47:9). Our hearts reach out in sympathy and understanding in this poignant record of the tribulations of Israel in its beginnings.
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Verse 1
In this chapter is the record of Jacob's leaving Paddan-aram and taking the long journey back to his ancestral home at Beersheba, taking with him his wives and children and all of the wealth which he gathered "beyond the River," the Euphrates. His increasing awareness of the increasing hostility of Laban, his enlistment of his wives as helpers in his secret departure, the actual departure, Laban's angry pursuit, their confrontation in the hills of Gilead, and the amicable settlement of their hostilities, which was commemorated by the erection of a cairn of stones and a festive meal together - all are here interwoven to form one of the most interesting chapters in the Bible. This effective narrative is a unity, a fact attested by the skilled and brilliant manner of its presentation.

We shall pay but little attention to the fulminations of the critics who are continually preoccupied with their search for multiple sources, missing altogether the startling magnificence of this marvelous story of Jacob, the Israel of God. Critical allegations include the assertions that:

(1) Genesis 31:1,2, give "different reasons" for Jacob's decision to leave the vicinity of Haran. As anyone may read himself, the text gives three or four reasons why Jacob decided to leave, all of which are related and presented here in a most logical and consistent fashion, all of the elements thus mentioned constituting in the aggregate the basis of Jacob's decision.

(2) Genesis 31:17,18 and Genesis 31:21 give duplicate accounts of Jacob's flight with all his possessions. This is simply an untruth. Genesis 31:17,18 record the patriarch's start of the journey, and Genesis 31:21 relates the irrevocable beginning of it by his passing beyond "the River," the purpose of it being to tell HOW he left, as plainly stated in the text: "So he fled with all that he had."

(3) Genesis 31:23,25 report twice that Laban overtook Jacob. Again, this is not a true allegation. Genesis 31:23 stated that Laban undertook to catch up with Jacob and his mission was successful. The mention that he "overtook him" is plainly proleptic, for the very next verse recounts God's appearance to Laban, an event that occurred before he actually came near Jacob. The statement of Genesis 31:25, "that Laban came up with Jacob," was necessary to show that, despite the warning of God, Laban went ahead and "drew alongside" of Jacob, "came up with him," a far different thing from what was said in Genesis 31:23, not a duplication at all but an additional fact necessary to the intelligent continuity of the narrative.

(4) Genesis 31:31,36 present "two different replies" of Jacob to Laban. So what? Two different replies were necessary, because they were made under widely different circumstances, and in starkly different situations. In Genesis 31:31, Jacob pleaded his fear, and responded to Laban's allegation of the theft of his gods by offering to submit his possessions to Laban's search. In Genesis 31:36-42, the accumulated wrath and resentment in Jacob's heart burst out of the inhibitions which had restrained him for twenty years; and, as we would say, "he let the old hypocrite have it!" (Only a critic would find fault with this narrative).

(5) The memorial is called "a pillar" in Genesis 31:45, and "a cairn of stones" in Genesis 31:46. So what! It was both. First, Jacob erected the upright pillar, and then his retainers and sons, aided by Laban and his retainers, gathered stones and piled them around the pillar. Josephus explains this fully: "They erected a pillar in the form of an altar."[1]
(6) The principal objection, however, lies in what is alleged to be two different accounts in Genesis 30 and Genesis 31 of how Jacob came into possession of so many of Laban's cattle. They do not understand that God's revelation to Jacob of the increase of vast numbers of the parti-colored cattle came before the agreement with Laban on Jacob's wages, and is related here retrospectively in order for Jacob's wives to understand the providential aid he had received. Prejudice alone can account for the charge that Jacob here lied about that in order to impress his wives. See our comment on this in Genesis 30. Many scholars and all of the critics overlook this. As Morris noted:

"Jacob made no claim at all that it was by his own ability or ingenuity that he had acquired such wealth; he gave all the credit to the Lord, as indeed he should have done, because his prosperity was entirely due to the Lord."[2]
Kline agreed that the dream mentioned in this chapter "referred to two dreams, the earlier one (regarding the speckled cattle), and the later one (with the divine command to leave Laban)."[3] After the Hebrew style, the dreams are not clearly distinguished here, except by the subject matter. Thomas Whitelaw also perceived that, "The dream here (Genesis 31:10) goes back to the commencement of the six years' service."[4] All of the problems that critics find in this area are due solely to their failure to understand what is written.

We shall proceed no further with this brief exploration of the picayune, nit-picking, fault findings of Biblical enemies. We may well summarize their efforts, as did Aalders: "Such things provide no basis for discovering multiple sources."[5] It is a pleasure to turn now to a study of the Sacred Text itself.

"And he heard the words of Laban's sons, saying, Jacob hath taken away all that was our father's; and, of that which was our father's hath he gotten all this glory. And Jacob beheld the countenance of Laban, and behold, it was not toward him as beforetime. And Jehovah said unto Jacob, Return unto the land of thy fathers, and to thy kindred; and I will be with thee."
The three-fold reason for Jacob's forthcoming departure is here outlined:

(1) Jacob had heard the ominous and hostile words of Laban's sons, a development rising out of Jacob's prosperity; and

(2) the fact that trouble was brewing was confirmed by the attitude of Laban, which toward Jacob had changed to hostility from friendliness; and

(3) Jehovah commanded him to leave. All this together signaled to Jacob that the hour for leaving Paddan-aram had struck. He moved at once to procure the aid of his wives and to inform them of the basis for his decision. Jacob's age at this time was "either ninety-seven or seventy-seven," depending upon which method of calculating it is followed.[6]
Verse 4
"And Jacob sent and called Rachel and Leah unto the field unto his flock, and said unto them, I see your father's countenance, that it is not toward me as beforetime; but the God of my father hath been with me. And ye know that with all my power I have served your father. And your father hath deceived me, and changed my wages ten times; but God suffered him not to hurt me. If he said thus, The speckled shall be thy wages; then all the flocks bare speckled: and if he said thus, The ringstreaked shall be thy wages; then bare all the flock ring-streaked. Thus God hath taken away the cattle of your father, and given them to me. And it came to pass at the time the flocks conceived, that I lifted up mine eyes, and saw in a dream, and behold, the he-goats which leaped upon the flock were ringstreaked, speckled, and grizzled. And the angel of God said unto me in the dream, Jacob: and I said, Here am I. And he said, Lift up now thine eyes, and see: all the he-goats which leap upon the flock are ringstreaked, speckled, and grizzled: for I have seen all that Laban doeth to thee. I am the God of Bethel, where thou anointedst a pillar, where thou vowest a vow unto me: now arise, get thee out of this land, and return unto the land of thy nativity."
Here is supplementary information to that given in Genesis 30, and it appears that the parti-colored cattle were due to a providential act of God, and not in any way connected with the peeled rods (except, possibly, by their being some kind of test of Jacob's faith). The key thing in his enrichment was the fore-knowledge afforded by the divine dream that lay behind his choice of wages.

"And changed my wages ten times ..." This is said to mean, merely "numerous times," after the customary Hebrew usage. "The number ten expresses the idea of completeness.[7] It is used in Revelation simply to express multiplicity, as in the case of the "ten horns" (Revelation 18). No matter what Laban did, every change turned out to the benefit of Jacob.

It is significant that this dream's connection with events that occurred at the very beginning of the six years of service is dramatically emphasized in the Samaritan version. "It gives us the whole of this dream at the end of Genesis 30:36."[8]
Verse 14
"And Rachel and Leah said unto him, Is there yet any portion or inheritance for us in our father's house? Are we not accounted by him as foreigners? for he hath sold us, and hath also quite devoured our money. For all the riches which God hath taken away from our father, that is ours and our children's: now then, whatsoever God hath said unto thee, do."
"Rachel and Leah ..." "Rachel's place as the favorite wife appears throughout this event, indicated by her being mentioned first, and by other clues in evidence later.

Laban had failed to keep the respect of his daughters because of the shameful way he dealt with them. "They sided with Jacob, embittered by Laban's meanness in giving them no part of the bride-price."[9] This was not only a heartless deprivation of his daughters, but it was also contrary to "what was normally done in that area."[10]
"Is there yet any portion ... for us ... ?" "This is an inquiry to which a negative response is anticipated."[11]
"He hath sold us ..." "Since Jacob married in Laban's house, Laban gave his daughters no presents. The whole dowry of Jacob's fourteen years of hard labor went to Laban."[12] His daughters considered that he had simply "sold" them.

Verse 17
"Then Jacob rose up, and set his sons and his wives upon the camels; and he carried away all his cattle, and all his substance which he had gathered, the cattle of his getting, which he had gathered in Paddan-aram, to go to Isaac his father unto the land of Canaan. Now Laban was gone to shear his sheep: and Rachel stole the teraphim that were her father's. And Jacob stole away unawares to Laban the Syrian, in that he told him not that he fled. So he fled with all that he had; and he rose up, and passed over the River, and set his face toward the mountains of Gilead."
See the comment in chapter introduction about this so-called report of Jacob's departure. Jacob's oldest son was only about thirteen years old, and his youngest was about six, and they "were unable to undertake a journey to Canaan on foot. Therefore, the children and wives were placed upon the camels."[13]
"Rachel stole the teraphim ..." These were pagan gods, small idols, prominently used by many idolatrous pagans, corresponding, as Dummelow thought, "to the `Lares and Penates,' household gods of the Romans, which were supposed to ward off danger from the home, and bring luck."[14] All kinds of reasons have been supposed to lie behind Rachel's actions here. Morris pointed out that, according to the Nuzu tablets, excavated in 1930, "The teraphim were associated with the inheritance and property rights of the owner,"[15] and that it could have been possible that Rachel supposed her possession of these would "help to validate the legitimacy of her husband's title to the flocks and herds he had acquired while serving Laban."[16] "One Jewish midrash suggested that Rachel took the idols in order to keep her father from worshipping them!"[17] Our own view is that Rachel herself was inclined to idolatry. The fact that her posterity later led the way in the paganizing of Israel suggests that the root of that apostasy actually lay right here in the attitude of Rachel!

"The teraphim ..." "These objects were worshipped as gods, consulted for oracles, and believed to be the custodians and promoters of human happiness."[18] They were variously made of wood, precious metals, or stone, and seemed to have been of different sizes ranging from small and easily concealed objects to a figure the equivalent of a human bust. (Judges 17:4). They evidently bore some resemblance to the human figure, and some have supposed that they were carved images of the devotee's ancestors.

"Stole away unawares ..." The literal words here, "stole the heart of Laban," do not mean that Laban's heart was focused on his daughters and that Jacob had, in taking them, stolen Laban's heart, but, as Skinner noted, "It means he deceived the heart, the seat of his intelligence."[19] The colloquial American idiom, "He stole him blind," is the equivalent!

"He passed over the River ..." The River here is the Euphrates, which in the Bible is called, "by preeminence, the river (1 Kings 4:21; Ezra 4:10,16)."[20]
"Set his face toward the mountains of Gilead ..." "These mountains lay eastward from the territories later possessed by Rueben and Gad, extending from Mount Hermon to the mountains of Moab, and called in the New Testament, Trachonitis."[21]
Verse 22
"And it was told to Laban on the third day that Jacob was fled. And he took his brethren with him, and pursued after him seven days' journey; and he overtook him in the mountains of Gilead. And God came to Laban the Syrian in a dream of the night, and said unto him, Take heed to thyself that thou speak not to Jacob either good or bad. And Laban came up with Jacob. Now Jacob had pitched his tent in the mountain: and Laban and his brethren encamped in the mountain of Gilead. And Laban said to Jacob, What hast thou done, that thou hast stolen away unawares to me, and carried away my daughters as captives of the sword? Wherefore didst thou flee secretly, and steal away from me, and didst not tell me, that I might have sent thee away with mirth and with songs, with tabret and with harp; and didst not suffer me to kiss my sons and my daughters? now hast thou done foolishly. It is in the power of my hand to do you hurt: but the God of your father spake unto me yesternight, saying, Take heed to thyself that thou speak not to Jacob either good or bad. And now, though thou wouldest needs be gone, because thou sore longedst after thy father's house, yet wherefore hast thou stolen my gods? And Jacob answered and said to Laban, Because I was afraid: for I said, Lest thou shouldest take thy daughters from me by force. With whomsoever thou findest thy gods, he shall not live: before our brethren discern thou what is thine with me, and take it to thee. For Jacob knew not that Rachel had stolen them."
"Laban's pursuit covered about 300 miles. Jacob's company had about ten days to cover somewhat less than that, for he would have stationed his flocks strategically for departure."[22] As a matter of fact, we learned in Genesis 30:36 that Jacob had stationed them "three days' journey" from Laban; and that means Jacob traveled about 250 miles to reach the place of their confrontation. Even Song of Solomon 25 miles a day with a large herd of cattle appears to be unusual, and it is not unlikely that Laban may have lost a day or two getting started. He had to gather together his forces, and make arrangements for leaving his flocks and herds safely tended, and even if he got started the very next day, which the text seems to say, it might have been quite late. We are inclined to agree with Aalders that, "Laban knew that Jacob would be compelled to move slowly, and thus he was in no hurry to gather his forces and launch his pursuit."[23] The text does not tell us how long it took Jacob to reach the mountains of Gilead.

"Speak not to Jacob either good or bad ..." This is an idiomatic expression, "a proverbial phrase for opposition or interference."[24]
"Wherefore hast thou stolen my gods ... ?" Augustine noted that this is the first Scriptural reference to heathen gods. And significantly, it carries the condemnation of them in reference. What kind of "gods" are those which may be stolen!

"Wherefore didst thou flee secretly ... ?" Laban's pretense here, that if he had known of Jacob's desire, he would have sent him away by the celebration of festivities would appear to have been the height of hypocrisy. The Bible does not mention it, but the Jewish tradition persisted on this to the effect that, "After twenty years, Jacob desired permission from his father-in-law to take his wives and go home, but when his father-in-law would not give him permission, he contrived to do it secretly."[25] It is exactly that situation which was indicated by Jacob's statement that, "I was afraid ..."

This paragraph dramatically sets up the search for the stolen gods which is next related. A certain intensity rises in the reader's mind in the contemplation of what might have happened, if Laban had found his gods. Would Jacob have actually handed the beloved Rachel over to her father to be put to death? And would Laban have executed such a penalty upon her? Again, God over-ruled what men might have done by means of a deception.

Verse 33
"And Laban went into Jacob's tent, and into Leah's tent, and into the tent of the two maid-servants; but he found them not. And he went out of Leah's tent, and entered into Rachel's tent. Now Rachel had taken the teraphim, and put them in the camel's saddle, and sat upon them. And Laban felt about all the tent, but found them not. And she said to her father, Let not my lord be angry that I cannot rise up before thee; for the manner of women is upon me. And he searched, but found not the teraphim."
This deception is a lulu! For sheer ingenuity and daring, it is the equivalent of any other related in this fantastic Book of Genesis. The claim of Rachel that, "The manner of women is upon me," was her manner of saying that she was menstruating, a condition that, in ancient times, was believed to make women "unclean," thus defiling anything that they touched. To Laban, this meant that it would have been unthinkable that Rachel in such a condition would have come near his sacred images, much less SIT on them! Thus, we have a double reflection on Laban's "gods," being both stolen and defiled by contact with Rachel!

The practical result of this futile search was that of loosing Jacob's tongue. After twenty years of inhibited resentment, he found in this opportunity the occasion to say some things to Laban that sorely needed saying.

Verse 36
"And Jacob was wroth, and chode with Laban: and Jacob answered and said to Laban, What is my trespass? what is my sin, that thou hast hotly pursued after me? Whereas thou hast felt about all my stuff, what hast thou found of all thy household stuff?. Set it here before my brethren and thy brethren, that they may judge betwixt us two. These twenty years have I been with thee; thy ewes and thy she-goats have not cast their young, and the rams of thy flock have I not eaten. That which was torn of beasts I brought not unto thee; I bare the loss of it; of my hand didst thou require it, whether stolen by day or stolen by night. Thus I was; in the day the drought consumed me, and the frost by night; and my sleep fled from mine eyes. These twenty years have I been in thy house; I served thee fourteen years for thy two daughters, and six years for thy flock: and thou hast changed my wages ten times. Except the God of my father, the God of Abraham, and the Fear of Isaac, had been with me, surely now hadst thou sent me away empty. God hath seen mine affliction and the labor of my hands, and rebuked thee yesternight."
This response bears all the earmarks of truth, being exactly the protest against outrageous injustice that the situation demanded. Note that Jacob in no way toned down the injustices previously reported to his wives, but that he expanded and elaborated them in the presence of Laban.

"The Fear of Isaac ..." This is another expression that means "Jehovah," and it is used here as a synonym for Jehovah. With this indisputable example of it before us, how can any man suppose that various names for God indicate separate authors? Much of the critical theory about the various names for God is absolutely destroyed by this glaring contradiction of it. We believe that, knowing several names for God, the ancients sometimes used such names synonymously and merely for variety.

There is absolutely no proof whatever that such was not the case, as Jacob most certainly did here.

"Of my hand didst thou require it ..." According to Hammurabi's laws, a shepherd who presented the remnants (of a sheep torn by a wild beast) as evidence, was not liable for the losses that Jacob described."[26] The prophet Amos made mention of shepherds retrieving just such evidence in Genesis 3:12, indicating that it was a well-established custom that in such cases, the owner of the flock, not the shepherd, made good the loss. Laban had thus exceeded his lawful rights in requiring of Jacob that he bear the loss of all animals lost in such a manner. This was later incorporated into the Divine Law (Exodus 22:13).

Of this situation, McKeating wrote: "The shepherd was accountable to the owner for any animal lost, unless he could prove that it was lost owing to circumstances beyond his control."[27] Because of the unfairness of Laban, Jacob spent many a sleepless night protecting the flocks from predatory beasts.

"In the day the drought consumed me, and the frost by night ..." In view here are the harsh temperature changes of the Arabian deserts, where "the temperature rises to 120 degrees during the day and falls as low as 55 degrees at night."[28] Frost occurs occasionally even during the hottest seasons. Laban was silenced by this protest. He immediately changed the subject.

Verse 43
"And Laban answered and said unto Jacob, the daughters are my daughters, and the children are my children, and the flocks are my flocks, and all that thou seest is mine: and what can I do this day unto these daughters, or unto the children whom they have borne? And now come, let us make a covenant, I and thee; and let it be for a witness between me and thee."
Laban had probably intended violently to plunder Jacob, perhaps kill him, and return everything to Haran, but the natural concern he had for his daughters and their children, and the remembrance of the warning God had specifically given him the night before restrained him. He admitted his inability to do anything about the situation and proposed, instead, the making of a covenant.

God's appearance to Laban was the same type as His appearance in an earlier event to Abimelech, indicating that, for special reasons, God sometimes communicated with persons outside the covenant. It is also possible that He did so in the case of Pharaoh when he had taken Sarah into his harem.

Jacob promptly agreed to the making of a covenant. It afforded a face-saving way out of the impasse for all concerned.

Verse 45
"And Jacob took a stone, and set it up for a pillar. And Jacob said unto his brethren, Gather stones; and they took stones and made a heap: and they did eat there by the heap. And Laban called it Jegar-sathadutha: but Jacob called it Galeed, And Laban said, This heap is witness between me and thee this day. Therefore was the name of it called Galeed; and Mizpah, for he said, Jehovah watch between me and thee, when we are absent one from another."
See the chapter introduction for a discussion of the pillar and the cairn of stones, which are here indiscriminately referred to first as one, and then as the other, indicating that they were probably combined just as were the names, one given by Laban, the other by Jacob. It is evident that the covenant meant two different things to the participants. To Jacob, it was a victory; to Laban it was a face-saving device.

What Laban meant by his statement was, "May God watch you, when I can't! ... This covenant arose out of mutual suspicion and sought protection not for the other but for themselves from the other's malice."[29] Laban also added some stipulations of his own designed to protect his daughters.

Verse 50
"If thou shalt afflict my daughters, and if thou shalt take wives besides my daughters, no man is with us; see, God is witness betwixt me and thee. And Laban said unto Jacob, Behold this heap, and behold this pillar, which I have set betwixt me and thee. This heap be witness, and the pillar be witness, that I will not pass over this heap to thee, and that thou shalt not pass over this heap to me, for harm. The God of Abraham, and the God of Nahor, the God of their father, judge betwixt us. And Jacob sware by the Fear of his father Isaac. And Jacob offered a sacrifice in the mountain, and called his brethren to eat bread: and they did eat bread, and tarried all night in the mountain. And early in the morning Laban rose up, and kissed his sons and his daughters, and blessed them: and Laban departed and returned unto his place."
One very significant revelation in this place is resident in the names for God as invoked by the participants in this covenant. Note that Laban referred to the God of Abraham, and of Nahor, and of their father, showing that Jehovah, the one true God, was known to the ancestors of Abraham. Thus, as Francisco noted:

"When Abraham was called, it was not necessary for him to leave the God of his fathers but rather to follow him, and to purify his worship."[30]
We have repeatedly emphasized that monotheism was widely known in the pre-Abrahamic period, as witnessed by the priesthood of Melchizedek, and other evidences, including this here. In fact, the choice of Abraham and the introduction into human history of the device known as the Chosen People, was due to God's purpose of preventing the universal knowledge of the true God disappearing from the earth, which it was rapidly doing as a result of the proliferating paganism in the days reaching down to Abraham and afterward.

See the comment on "the Fear of Isaac" under Genesis 31:42.

The stipulations added by Laban here were readily agreed to by Jacob, who "sware to them." As far as is known, both men forever honored the agreement made here.

Laban's claim in Genesis 31:51 that he had set up the stone cairn-pillar does not mean that he alone had done it, but that he had called for the making of the covenant to which Jacob had assented. The text specifically says that Jacob set the pillar and ordered the gathering of the stones.

32 Chapter 32 

Verse 1
Here we have the preliminaries for the meeting of the long-estranged brothers Jacob and Esau, a moving, dramatic account of their moving toward a reunion after many years of separation, both having become wealthy in the meanwhile. The actual, face-to-face meeting of the brothers does not take place until the next chapter, but all of the background for it is here. Jacob's fear, with which he had lived for so many years, his prayer to God for divine help in the approaching crisis, his precautions to protect his family against the potential hostility of Esau, with special concern for Rachel and her children, the rich gifts sent to Esau, his wrestling all night with an angel of God at Peniel, and, most significant of all, the heavenly award to Jacob of a new name - these are the events of this chapter which have challenged the thoughts of men for ages.

"And Jacob went on his way, and the angels of God met him. And Jacob said when he saw them, This is God's host: and he called the name of that place Mahanaim."
Twenty years before this event when he was about to journey into the land of his twenty-year bondage, God had appeared to Jacob and strengthened him in the vision of the ladder reaching to heaven, and now, that he was about to enter into a new phase of his life, again God appeared to him, first in this vision of the angels, later in the wrestling event. Apparently, only Jacob saw the heavenly host, just like the occasion when Elisha and his servant were surrounded and threatened by innumerable enemies. Only the prophet saw the angelic host, until Elisha prayed for God to "open his eyes" (2 Kings 6:17).

"He called the name of that place Mahanaim ..." "This word is a dual form meaning, "two hosts" or "bands." The visible band was Jacob and his servants; the invisible band (momentarily visible to Jacob) was that of the angels."[1] "Mahanaim was later a distinguished city, situated just north of the Jabbok, and the name and remains are still preserved in a place called Mahneh."[2] The two great enemies confronted by Jacob were Laban in the land of his long servitude, and Esau in the land to which he returned. The visions at the beginning of each confrontation assured Jacob of God's blessing and protection.

Verse 3
"And Jacob sent messengers before him to Esau his brother unto the land of Seir, the field of Edom. And he commanded them, saying, Thus shall ye say unto my lord Esau: Thus saith thy servant Jacob, I have sojourned with Laban, and stayed until now: and I have oxen, and asses and flocks, and men-servants, and maid-servants: and I have sent to tell my lord, that I may find favor in thy sight. And the messengers returned to Jacob, saying, We came to thy brother Esau, and moreover he cometh to meet thee, and four hundred men with him. Then Jacob was greatly afraid and was distressed: and he divided the people that were with him, and the flocks, and the herds, and the camels, into two companies; and he said, If Esau come to one company and smite it, then the company which is left shall escape. And Jacob said, O God of my father Abraham, and God of my father Isaac, O Jehovah, who saidst unto me, Return unto thy country, and to thy kindred, and I will do thee good: I am not worthy of the least of all the loving-kindness, and all of the truth, which thou hast showed unto thy servant; for with my staff I passed over this Jordan; and now I am become two companies. Deliver me, I pray thee, from the hand of my brother, from the hand of Esau: for I fear him, lest he come and smite me, the mother with the children. And thou saidst, I will surely do thee good, and make thy seed as the sand of the sea, which cannot be numbered for multitude."
Reassured by the vision of angels, Jacob took the initiative in his projected confrontation with Esau. He sent a message, which is a model of humility, making clear that he desired a friendly reception. However, he was greatly distressed and filled with fear when the word came back from his messengers that Esau was indeed coming to meet him with four hundred armed men! When Jacob left home, his mother Rebekah had promised to send word when Esau's anger had cooled, but no word ever came. Thus Jacob naturally felt the greatest alarm. It is of interest that the messengers were able to find Esau so easily, indicating that Esau had become a mighty chieftain, known throughout the area where he chose to live in Seir, "the field of Edom." This was the region south and eastward from the Dead Sea. Esau's presence apparently so near where the brothers met might have resulted from his being on some kind of military mission against his enemies.

Jacob did two things:

(1) He took every possible precaution human wisdom could suggest, dividing the companies, etc.

(2) Then he prayed one of the greatest prayers of his life, consisting of "an invocation (Genesis 32:10), thanksgiving (Genesis 32:11), petition (Genesis 32:12), and appeal to the divine faithfulness (Genesis 32:12), a classic model of O.T. devotion."[3] His confession of unworthiness should be included (Genesis 32:10). One is surprised that anyone could find fault with this prayer, but Unger wrote: "Jacob uttered it only after his own plans and schemes were exhausted."[4] So he did, but we think that Morris made a better evaluation:

"He realized that they would require God's protection, and he fully intended to call on the Lord. But he realized it was wise, as well as in keeping with God's will, to take what natural precautions were opened to him as quickly as possible, after which he could pray in good faith, knowing that he had done all that he could and that the Lord would have to take over the rest of the way."[5]
"The mother with the children ..." "This was a proverbial expression descriptive of a total annihilation from which no one would escape. It is equivalent to our statement with no survivors."[6] The sins of Jacob, committed long previously, were the basis of his pitiful fear, a condition that always results when sin is committed. As a matter of fact, Esau had long ago forgiven Jacob and had probably longed to see him. Josephus preserved the tradition that, "When Esau received the messengers from Jacob, he was very glad."[7] Of course, Jacob did not know that.

Verse 13
"And he lodged there that night, and took of that which he had with him a present for Esau his brother: two hundred she-goats and twenty he-goats, two hundred ewes and twenty rams, thirty milch camels and their colts, forty cows and ten bulls, twenty she-asses and ten foals. And he delivered them into the hands of his servants, every drove by itself, and said unto his servants, Pass over before me, and put a space betwixt drove and drove. And he commanded the foremost, saying, When Esau my brother meeteth thee, saying, Whose art thou? and whose are these before thee? and thou shalt say, They are thy servant Jacob's; it is a present unto my lord Esau: and, behold, he is also behind us. And he commanded also the second, and the third, and all that followed the droves, saying, On this manner shall ye speak unto Esau, when ye find him; and ye shall say, Moreover, behold, thy servant Jacob is behind us. For he said, I will appease him with the present that goeth before me, and afterward I will see his face; peradventure he will accept me. So the present passed over before him: and he himself lodged that night in the company."
This "present" was indeed a rich one, some 550 animals,[8] or 580 animals,[9] depending, apparently, on how many colts the camels and asses had; but, since they were milch camels, they would all have had colts, and, therefore, the higher estimate is correct. What a present! It would take at least $100,000.00 today to put together such a drove as that which Jacob sent Esau.

The skilled arrangement of its presentation is one of the marvels of this episode. None of the drove captains knew that he was being followed by another drove, for he was instructed to say, "Jacob is behind us." Thus, no loose-tongued servant could apprise Esau of the full extent of the gift, which he would not know until Jacob himself appeared. This intention lay behind Jacob's instruction that there should be a space between drove and drove. One must admire that kind of planning.

Verse 22
"And he rose up that night, and took his two wives, and his two handmaids, and his eleven children, and passed over the ford of the Jabbok. And he took them, and sent them over the stream, and sent over that which he had."
"The Jabbok is a stream that flows west into the Jordan, entering it about halfway between the Sea of Galilee and the Dead Sea."[10] "Today the Jabbok is known as the Zerka."[11] "The name Jabbok means wrestler, a name evidently given to it later in commemoration of Jacob's experience that night."[12]
Verse 24
PENIEL
"And Jacob was left alone, and there wrestled a man with him till the breaking of day. And when he saw that he prevailed not against him, he touched the hollow of his thigh; and the hollow of Jacob's thigh was strained, as he wrestled with him. And he said, Let me go, for the day breaketh. And he said, I will not let thee go, except thou bless me. And he said unto him, What is thy name? And he said Jacob. And he said, Thy name shall be called no more Jacob, but Israel; for thou hast striven with God and prevailed. And Jacob asked him, and said, Tell me, I pray thee, thy name. And he said, Wherefore is it that thou dost ask after my name? And he blessed him there. And Jacob called the name of the place Peniel: for, said he, I have seen God face to face, and my life is preserved. And the sun rose upon him as he passed over Penuel, and he limped upon his thigh. Therefore the children of Israel eat not the sinew of the hip which is upon the hollow of the thigh: because he touched the hollow of Jacob's thigh in the sinew of the hip."
Here we have the record of one of the most important events in the history of human redemption. Jacob, the head of the Messianic line through whom the CHRIST would come was facing the most serious threat of his whole life. "If Esau had been victorious here, all of God's plans and promises would have been defeated, and the world would never have had a Savior."[13] It was this crisis nature of the situation that required and justified God's personal intervention to establish and confirm Jacob's faith.

The big question here concerns the understanding of what really happened. Peake alleged that Jacob wrestled with "a local deity ... one of the river gods (pagan)," trying to prevent anyone's crossing the river.[14] "Jacob was not wrestling with an angel, but with his brother Esau."[15] "Some scholars hold that this was a struggle with a demon of some kind."[16] Still others insist that this was merely some kind of vision or a vivid dream. Against such arrogant and unbelieving denials it is a genuine pleasure to present the words of one of the great young scholars of today who wrote:

"The Biblical author is not relating a vision, dream, or fantasy; nor is he using well-known external phenomena to symbolize an inner struggle (like prayer); rather, he is relating a real, hand to hand combat. Genesis 32:28,30, show that Jacob was actually wrestling with God Himself, but apparently God had assumed a human form, for Jacob's assailant is called "a man" in Genesis 32:24,25. Although the plain meaning of the text is very hard for modern man to comprehend or rationalize, there is no justification for forcing it to say something it does not say."[17]
Yes. Here the wrestler with Jacob was "the captain of the Lord's host" (Joshua 5:13f).[18] "He was none other than The Angel, the pre-incarnate Christ."[19] As we shall see a moment later, the very name given on this occasion celebrated the divine nature of Jacob's assailant.

"Touched his thigh ..." Skinner translated this "struck his thigh, with the meaning that the socket of his thigh was dislocated."[20]
The unwillingness of the assailant to continue the conflict after daylight was not founded on the superstition that "spirits of the night must vanish at dawn," as alleged by Skinner;[21] but "The angel's desire to depart before daylight expressed God's concern lest Jacob perish through beholding his face unobscured by darkness."[22]
"Israel ..." The great spiritual crisis that Jacob passed through here was memorialized by the bestowal upon him of a new and glorious name, a boon which only God could give. The Heel-catcher has now become the "Prince of God." "The Israel of God" has signified the ultimate of human blessing and privilege from that memorable night until the present day! Although most scholars give the meaning of "Israel" as "Prince of God," Josephus declared that it means "One that struggled with the divine angel." Moreover, William Whiston, the noted translator of Josephus' works affirmed that:

"This may be the proper meaning of Israel. It is certain that the Hellenists of the first century, in Egypt, and elsewhere, interpreted Israel to be a man seeing God."[23]
This tremendous episode also carried with it a deep spiritual awakening on the part of Jacob. He was defeated and powerless to continue, but he clung to God and would not let go until he received the blessing. It is written that "he prevailed"; but how did he do so? He won by surrender, by confessing his unworthiness in the admission of his name (Heel-catcher), and by pleading for the blessing which could come only from the grace of God. That is precisely the way that the saints of all ages have triumphed. Cling to the Lord, and never let go! "Here Jacob received the final lesson that humbled and broke down his self-will, and convinced him that he would not snatch the blessing from God's hand, and that he must accept it as a gift of God's grace."[24]
33 Chapter 33 

Verse 1
It seems incredible that critics would attempt to split this chapter as to its alleged sources, there being no rational basis whatever for it. If one should accept the theory that the names for God are determinative, then the chapter clearly belongs to the imaginary document "E"; but if one favors the dictum that "maid-servant" is a Jehovist word, then it belongs to so-called "J." However, the chapter is clearly a unit, demanding the conclusion reached by Aalders that, "neither of those reasons for assigning a passage to a `source' carries any weight."[1] (See our refutation of the whole documentary speculation in the Introduction.)

We have here the dramatic and beautiful reunion of the twin brothers Jacob and Esau, whose lives were to figure so prominently in the history of human redemption. The fears and apprehensions of Jacob had been somewhat allayed by the precious experience at Peniel, or Penuel ("The latter being nothing more than an old form of the same word"[2]). However, there appeared to remain a certain degree of uncertainty as the meeting drew near.

"And Jacob lifted up his eyes, and looked, and, behold, Esau was coming, and with him four hundred men. And he divided the children unto Leah, and unto Rachel, and unto the two handmaids. And he put the handmaids and their children foremost, and Leah and her children after, and Rachel and Joseph hindermost."
What was the reason for Jacob's arrangement of these divisions in his family, divisions that surely separated them in the order of his love for them? Two reasons have been suggested: (1) he did this to provide greater safety for Rachel and Joseph, or (2) he had in mind the order of their being presented to Esau, intending to present them in ascending climactic order. Either reason, or both, might easily have motivated Jacob's action.

"With him four hundred men ..." Previously, we referred to these men as "armed," that being the almost unanimous opinion of scholars, but it should be pointed out that the text does NOT say that. And the widespread notion that Esau was approaching Jacob with a "small army," intent on destroying him, is more consistent with the guilty fears of Jacob than with anything in the Bible.

There is no evidence of this alleged hostility. There is no proof that the four hundred men with Esau were armed. There is every proof that he acted toward his brother with all openness and candor, and with such a forgetfulness of past injuries as none but a great mind could have been capable of.[3]
Despite this, the question persists that, "If they were not armed, what were they for?" They were not herdsmen, because the text makes it clear that they were capable of swifter travel than was Jacob with his flocks. They were not members of Esau's family, or else they would have been introduced as were Jacob's. Could they have been some kind of a "welcoming committee" gathered by Esau to welcome his long absent brother? We are left with the strong suspicion that, after all, they were soldiers.

Verse 3
"And he himself passed over before them, and bowed himself to the ground seven times, until he came near to his brother. And Esau ran to meet him, and embraced him, and fell on his neck, and kissed him: and they wept. And he lifted up his eyes, and saw the women and the children; and said, Who are these with thee? And he said, The children whom God hath graciously given thy servant. Then the handmaids came near, they and their children, and they bowed themselves. And Leah also and her children came near, and bowed themselves; and after came Joseph near and Rachel, and they bowed themselves."
"Bowed ... seven times ..." The manner of this was, "not in immediate succession, but bowing and advancing, until he came near his brother."[4] Willis summarizes the steps that each brother took in the reconciliation:

JACOB: (1) he bowed before him seven times (Genesis 33:3); (2) he called himself Esau's servant twice (Genesis 33:5,14); (3) referred to Esau as his "lord" four times (Genesis 33:8,13,14); (4) dispatched ahead of time a most impressive present; (5) insisted that Esau keep it (Genesis 33:8-11); and (6) declared that seeing Esau's face was like seeing the face of God (Genesis 33:10).

ESAU: (1) came with a company to welcome Jacob; (2) ran to meet him; (3) embraced him; (4) fell on his neck; (5) kissed him; (6) invited Jacob to keep the present; (7) offered to accompany him; (8) offered to leave a guard to protect him; (9) addressed him as "my brother" (Genesis 33:9); and (10) graciously accepted the present, which in the customs of the day amounted to a pact of friendship.[5]
In view of the above, we cannot accept Skinner's declaration that, "Esau's intention was hostile, and Jacob gained a diplomatic victory over him."[6] It need not be thought that Jacob's bowing to Esau, calling him "lord," and referring to himself as "thy servant," etc., was in any manner a renunciation on Jacob's part of the preeminence that God had given him in the matter of the covenant people. Such effusive actions on Jacob's part were merely in keeping with the customs of the day usually followed when one approached and addressed a powerful leader, or ruler. In thus recognizing Esau, we may be sure that Jacob pleased him. The Tel el-Amarna tablets, dated in the fourteenth century B.C., record that, "One approaching a king always bowed seven times in so doing."[7]
Aalders apparently gave the correct analysis of this meeting, writing that, "Esau's hostility had vanished; that `army' of four hundred men had no hostile intention; all that Esau had in mind was to provide a display of his own success."[8]
"And he kissed him ..." "In the Masoretic Bibles, each letter is noted with a point over it to make it emphatic."[9] So much for the fact. The conclusions that scholars draw from this fact, however, are amazingly opposed. Clarke thought that they thus emphasized this passage to "show the change that had taken place in Esau, and to stress the sincerity with which he greeted Jacob."[10] Keil interpreted the points as "marking the passage suspicious"![11] Our conclusion should be that it is precarious to formulate an interpretation based upon such a thing. That Esau really forgave Jacob seems too obvious to deny, and we agree with Francisco that, "Such forgiveness is hardly a possible virtue without the providence of God."[12] Thus, we must conclude that God had been working on Esau as well as upon Jacob during the intervening twenty years of their long separation.

Verse 8
"And He said, What meanest thou by all this company which I met? And he said, To find favor in the sight of my lord. And Esau said, I have enough, my brother; let that which thou hast be thine. And Jacob said, Nay, I pray thee, if now I have found favor in thy sight, then receive my present at my hand; forasmuch as I have seen thy face, as one seeth the face of God, and thou wast pleased with me. Take, I pray thee, my gift that is brought to thee; because God hath dealt graciously with me, and because I have enough. And he urged him, and he took it."
"What meanest thou by all this company which I met ..." This is such an obvious reference to the present which Jacob had dispatched in three droves to Esau the day before that one may only marvel that Peake would refer it to one of the "two companies" into which Jacob had split his group (Genesis 32:7), also inferring that Esau extorted another half of all Jacob had, taking it away from him. He wrote:

"Esau inquires as to the meaning of the camp (one of the two companies) he had already met; and on the spur of the moment Jacob offered it (the half of all possessions). The question was a broad hint; and then there were the four hundred men ... Of course he took it. Jacob paid a heavy price, but it was worth it. His brother was appeased; half his property was left, and he and his family were safe ... Jacob had probably already in his mind written off the loss of half his property anyway.[13]
"Take my gift ... that is brought to thee ..." (Genesis 33:11). This makes it absolutely clear and certain that the gift under consideration in this passage has nothing to do with the "companies" into which Jacob split his people, but it is a reference to the droves, with the men driving them, who had brought the present to Esau the day before. Keil understood this: "The camp which Esau mentioned was the present of cattle that were sent to meet him."[14] As to why Esau referred to them as "a camp" merely indicated that the drivers of some 580 livestock, at least a day's journey ahead of the meeting, had actually made camp, pending the arrival of Jacob and the meeting of the brothers. Of course, the drivers of the "present" had been commanded to tell Esau that they were a present for him; but Esau respected the fact that he needed to ask Jacob personally about such a gift.

"And he urged him, and he took it ..." The reason Jacob so urgently pressed his gift upon Esau was that, "If Esau had refused to accept it, Jacob would never have been in peace. The refusal to accept a gift means permanent enmity ... The gift was a token of reconciliation and everlasting peace. It healed the wound and repaired the breach."[15] In the Orient until this day, the receiving of a gift is understood as a pledge of friendship.

"I have enough ..." (Genesis 33:9,11). Our version thus translates the expression as having been made by both brothers. Actually, however, the words are different in the Hebrew. "Esau said, I have much ([~raab]); and Jacob said, I have everything ([~qowl])."[16] Thus, there may have been a difference in the attitude of the brothers toward their possessions.

"I have seen thy face as one seeth the face of God ..." "Jacob recognized through Esau's reconciled countenance that the God of Peniel was making his face shine upon him."[17]
Verse 12
"And he said, Let us take our journey, and let us go, and I will go before thee. And he said unto him, My lord knoweth that the children are tender, and that the flocks and herds with me have their young; and if they overdrive them one day, all the flocks will die. Let my Lord, I pray thee, pass over before his servant; and I will lead gently, according to the pace of the cattle that are before me and according to the pace of the children, until I come unto my Lord unto Seir. And Esau said, Let me now leave with thee some of the folk that are with me. And he said, What needeth it? let me find favor in the sight of my lord. So Esau returned that day on his way unto Seir. And Jacob journeyed to Succoth, and built him a house, and made booths for his cattle: therefore the name of the place is called Succoth."
The brothers parted amicably in this scene. The offer of an escort by Esau was probably in good faith, but it would have been an embarrassment to Jacob. And, besides, there could have developed friction between his men and those of Esau. When Esau understood Jacob's unwillingness to receive it, he left off suggestions and returned on the way to Seir.

"Until I come unto my lord unto Seir ..." The meaning of this, like that of many things in the passage, is disputed. Some credit Jacob with a deceptive falsehood here, alleging that he never had any intention of going to Seir. It is more likely that Esau had invited Jacob to visit him in Seir, and that this is Jacob's promise to do so, a promise that he might very well have kept. "They could, and no doubt did, continue to see each other."[18] That Esau fully understood this is likely. After all, he had not invited him to bring his cattle and all his family to Seir, which would have been what Jacob did if he had followed Esau to Seir at this time. There is no justification for the judgment that, "Jacob here made a promise he had no intention of keeping."[19]
Verse 18
"And Jacob came in peace to the city of Shechem, which is in the land of Canaan, when he came from Paddan-aram; and he encamped before the city. And he bought the parcel of ground, where he had spread his tent, at the hand of the children of Hamor, Shechem's father, for a hundred pieces of money. And he erected there an altar, and called it El-Elohe-Israel."
The last verses of the preceding paragraph recounted Jacob's stopping in Succoth (meaning booths), and so named by Jacob after the shelters he erected there for his cattle. Whitelaw supposed that it was winter time, a fact also supported by the fact of the cattle having young calves. There, Jacob was still east of the Jordan, occupying an elevated plain affording a beautiful view of the whole area. His stay at Succoth was probably about two years.

These final verses of the chapter speak of the patriarch's entry into Canaan, to the city of Shechem, where he purchased property, built a house, and apparently intended to stay a long time. However, misfortune that befell Dinah, and the bloody vengeance of her brothers (recounted in the next chapter) interfered with those plans.

The property which Jacob bought here was the first that he owned in the Promised Land. It later served as a burial plot; and Joseph's bones were interred there (Joshua 24:32), when the children of Israel entered Canaan. "Thus the grave of Joseph, like that of Abraham at Machpelah, belonged to Israel by purchase."[20]
It is notable that Jacob built an altar here, thus following in the steps of Abraham who built an altar wherever he went. The name of it is also significant, for this is the first time that the name "Israel" was used after God gave it.

How long Jacob stayed in Shechem is not exactly known, but it was apparently a minimum of ten or twelve years. As Unger said, "However long it was; it was too long!"[21] The entry of Jacob, however, into Canaan, was evidently considered by the inspired author of Genesis as an extremely important event. The repetition of the word Paddan-aram as the place of his previous residence indicates this. Jacob was then in the Promised Land, but as God had revealed prophetically to Abraham, some four hundred years of servitude lay ahead of Israel before God would bring the whole nation into Canaan. That period of bondage was destined to be in Egypt. And the Genesis account moves swiftly and dramatically to recount the events that set the stage for the posterity of Israel in the land of Egypt. The key figure in those events of destiny was Joseph, and a great deal of the remainder of Genesis will be concerned with him.

Before ringing down the curtain on Jacob in Shechem, we should remember that Jacob digged a well there, that the Christ himself sat on the edge of it and taught the Samaritan woman from Sychar. It is situated between Mount Ebal and Mount Gerizim, and was located very near the future city of Samaria, which became the capital of the Northern Israel after the division of the kingdom. Oddly enough, the well of Jacob here was never mentioned in the O.T., but John 4:6 speaks of it. Samaria had not been built when Jacob resided there. This whole territory became, in time, the portion of the Promised Land occupied by Ephraim, the principal tribe of Northern Israel.

The peculiar word for altar in Genesis 33:20 is connected with a word sometimes used for pillar; and "because of this some scholars want to emend (change) the text here to make it read pillar. However, there is no support for this in the ancient versions."[22] One reason for this could lie in the rather peculiar manner in which Jacob built his altars, a fact we noted in the incident at Mizpeh. He first put up a pillar, and then built the altar around it and to the top of it. Of course, what the critical scholars are aiming at is some excuse for making a pagan out of Jacob.

"El-Elohe-Israel ..." This name, given by Jacob to the altar he built may be translated, "Mighty is the God of Israel, or God is the God of Israel."[23] Here, then, is another addition to the names of God found in the O.T.
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Verse 1
The tragic nature of this amazing chapter was pinpointed by Yates who said, "The story could make even a strong man weep."[1] The chapter is unique, containing the only personal reference to Dinah in the whole Bible. The poor light in which Jacob appears here effectively refutes all allegations that the narrative is an interpolation introduced later by the Jews. Another favorite allegation of Biblical critics that would make this event "tribal, rather than personal history,"[2] is also an error. Jacob had bought the land at Shechem, and some personal reason, such as the ravishing of Dinah, is the most reasonable explanation of why he went back to Bethel. Furthermore, the savage cruelty of Simeon and Levi was remembered by Jacob in the patriarchal blessings of Genesis 49, and there is absolutely no reason whatever for refusing to understand this narrative as being true to the facts involving the persons indicated. "The situation is plainly that of Genesis, not Judges."[3]
With regard to the critical exercises of attempting to assign some extra-Biblical source to every chapter in Genesis, this chapter is their unqualified Waterloo. It is simply impossible; and all of the postulations about "J," "E," "P," etc., the last one of them, should be rejected. As Von Rad admitted: "It seems that the ultimate scientific clarification is no longer possible."[4] Von Rad's remark simply means that there is no intelligent way to postulate various "sources" of this chapter. We also believe that the remark applies to the whole of the Genesis account, although, of course, Von Rad did not mean it that way.

This chapter fits into the overall design of Moses, the author, that purpose being to show that, despite Jacob's evident intention of acquiring property and settling down in Shechem, which would inevitably have led to the amalgamation of the Jews with the pagan populations of Canaan, God overruled such a patriarchal mistake by the tragic events of this chapter. If Jacob had been permitted to do as he evidently intended, the purpose of God would have been frustrated. "There could be no compromise with the Canaanites. Israel must remain a sojourner until all the land is theirs. To settle down too soon would be to lose all sense of destiny and to become just like the Canaanites."[5] Also, in this same vein of thought, this chapter shows how God made use of the passions, sins, and wickedness of men in the achievement of His ultimate goals. None of this, to be sure, implies any approval whatever of the gross treachery and cruelty indulged by the sons of Jacob. The basic truth of the chapter is that Jacob and his family were settled in Shechem, evidently intending to stay there, but God's will was accomplished in the dark deeds of the events here deployed upon the sacred page. Jacob would promptly go back to Bethel for a new beginning.

"And Dinah the daughter of Leah, whom she bare unto Jacob, went out to see the daughters of the land. And Shechem the son of Hamor the Hivite, the prince of the land, saw her; and he took her, and lay with her, and humbled her. And his soul clave unto Dinah the daughter of Jacob, and he loved the damsel, and spake kindly unto the damsel. And Shechem spake unto his father Hamor, saying, Get me this damsel to wife. Now Jacob heard that he had defiled Dinah his daughter; and his sons were with his cattle in the field: and Jacob held his peace until they came. And Hamor the father of Shechem went out unto Jacob to commune with him. And the sons of Jacob came in from the field when they heard it: and the men were grieved; and they were very wroth, because he had wrought folly in Israel in lying with Jacob's daughter; which thing ought not to be done."
The age of Dinah. Dinah was in her early teens when this occurred. "Dinah was probably between 13,15 at the time, and had attained perfect maturity, for this is often the case in the East at age 12, and sometimes earlier."[6]
"Went out to see the daughters of the land ..." Josephus tells us that a festival was in progress, so something more than a mere visit may be intended. There is blame enough for all involved in this story, but right here at the beginning it must be evident that allowing a young girl to visit women of her own age in the pagan environment was an extremely hazardous thing, especially since she did so without an escort. It could be that the young woman had become rebellious against parental restrictions, and that she was out to prove her independence. In any event, it was a disaster.

"Shechem ... took her ... lay with her ... humbled her ..." As Willis pointed out, "The whole drift of this chapter indicates that Shechem raped Dinah against her will and forced her to live in his house."[7] These very words, [~laqach], meaning that, "an irresistible force was used,"[8] [~innah], meaning that Dinah was humbled, and [~timme'], meaning defiled are indeed eloquent regarding the bestiality to which Dinah was subjected. Some commentators want to make a big thing out of the fact that Dinah might have encouraged Shechem, but, so what? Even if she had consented, which was not the case at all, it was a clear case of statutory rape. Shechem, like any other selfish, spoiled son of a ruler, simply took what he wanted when he wanted, and by force, if necessary.

"Get me this damsel to wife ..." "Get me what I want when I want it!" He had no regard to the wrong perpetuated against Dinah. He, along with his father, felt that dishonor could be healed with money and property. No word of sorrow, no word of repentance, no word of seeking forgiveness, no admission whatever of any wrong done was ever given either by Shechem or his father. No wonder the sons of Jacob were outraged by such behavior.

"He (Shechem) had wrought folly in Israel by lying with Jacob's daughter ..." It is ridiculous that commentators in general seek to brand this reference to "Israel" as an anachronism. As Clarke pointed out:

"The land, afterward called Israel, was not yet so named, and the sons of Jacob were neither called Israel, Israelites or Jews until long after this. How then could it be said that Shechem wrought folly in Israel?"[9]
This, of course, states the problem, a problem which Clarke also solved, as we shall note a little later. The disturbing thing is that so many scholars still allege an anachronism, despite the truth having been made perfectly plain more than a century ago. Clarke pointed out that the words "wrought folly IN Israel" should be translated, "wrought folly AGAINST Israel," which is even a more literal translation than the one usually given.[10]
Now read the passage: "He wrought folly against Israel (that is, Jacob) in lying with Jacob's daughter." The very structure of this passage demonstrates what is meant. The sin was not "in Israel" but "against the patriarch," as plainly stated. Whatever anachronism there may be in the passage is a product of poor translation!

Yates' definition of "folly" is specific: "It indicates a vile, shameful, senseless deed that displays utter insensibility in moral behavior."[11] "A world of argument lies in this Scriptural identification of wickedness with folly. The moral man is the wise man."[12] This dual classification of the whole race of men as "wise" or "foolish" was often made use of by Christ, as in the wise and foolish virgins, the rich fool, the wise builder and the foolish builder, etc., etc.

Before leaving this passage, we should note again that Dinah's evident intention of being entertained by the pagan community, whether with parental consent or not, was dangerous. There was not only the physical danger, but the moral and religious danger also. The sensuous worship indulged by the Canaanites would have had its allurements for Dinah.

"Dinah seems to have invited trouble. Her desire to "visit the women of the land" (literally, "to look at with delight") was more than innocent curiosity, dangerous as that might have been."[13]
"And they were very wroth ..." The excessive anger of the sons of Jacob should have been anticipated by Shechem. Throughout the East at that time, there was a generally-held opinion, in evidence even today, that, "A brother is more dishonored by the seduction of a sister than by the infidelity of a wife, because one may divorce a wife, but a sister or daughter always retains the relationship."[14]
Verse 8
"And Hamor communed with them, saying, The soul of my son Shechem longeth for your daughter: I pray you give her unto him to wife. And make ye marriages with us; give your daughters unto us, and take our daughters unto you. And ye shall dwell with us: and the land shall be before you; dwell and trade ye therein, and get you possessions therein. And Shechem said unto her father and unto her brethren, Let me find favor in your eyes and what ye say unto me I will give. Ask me never so much dowry and gift, and I will give according as ye shall say unto me: but give me the damsel to wife."
Both Shechem and his father Hamor joined in this appeal to Jacob and his sons, and many have written of the "honor" and "good will" of the proposal, but as will become apparent a little later, such a proposition included the purpose of swallowing Jacob and his whole posterity. Look in Genesis 34:23: "Shall not their cattle and their substance and all their beasts be ours?" We therefore find it impossible to discourse on the honor and fairness of those unrepentant sinners boldly offering to buy Dinah's virginity with money and a proposal of "marriage." What kind of marriage would it have been? Shechem certainly recognized no restraint beyond the selfish lust that motivated him. Hamor's part in the offer had other designs than that of getting his wild son out of difficulty. His tribe (or clan) was evidently small, and a union with Jacob would increase his power and wealth. Thus, we can fully agree with Roehrs:

"Jacob's sons were not the only ones to hide their real intentions ... Hamor and Shechem were plotting to disintegrate Jacob's family, and in the end, gain full possession of all their property, their cattle, and their beasts. Circumcision, which they would accept, was a small price to pay for such gains."[15]
Again, it should be noted that the pagan chiefs of Shechem never admitted any wrongdoing, nor any injury inflicted upon Israel (Jacob); they never asked forgiveness nor made apology, being totally unaware that they needed to do either! Yes, the sons of Jacob appear here as sinners of the worst kind, but we should refrain from glorifying the Shechemites. Wicked indeed was the conduct of Jacob's sons, but underneath their treachery and murder there surely lay the sense of violated decency and honor. They would not trade for money or property! Note also that they referred to their father Jacob as Israel in Genesis 34:7. Who taught them these significant perceptions? "Who else could it have been but Jacob?"[16]
The great thrust of this chapter is to show how God used the faults and even the gross wickedness of men in the furtherance of His wise designs. In the people of this chapter, no one appears without blame, even sin, but if Almighty God should be restricted to using only perfect and righteous people, all would be lost. Of course, this does not nullify the truth that all sinners, even the ones that God might use, must suffer the consequences of their sins. This chapter stresses that truth:

"Shechem was killed, along with his father; Dinah was left broken-hearted and defiled; Jacob was forced to leave a profitable business; and his guilty sons bore his curse (Genesis 49:5,6). Yet God's redemptive plan moved on."[17]
Verse 13
"And the sons of Jacob answered Shechem and his father with guile, and spake, because he had defiled Dinah their sister, and said unto them, We cannot do this thing, to give our sister to one that is uncircumcised; for that were a reproach unto us. Only on this condition will we consent unto you: if ye will be as we are, that every male of you be circumcised; then will we give our daughters unto you, and we will take your daughters to us, and we will dwell with you, and we will become one people. But if ye will not hearken unto us, to be circumcised; then will we take our daughter, and we will be gone."
There is a possibility that Jacob's sons never dreamed of the Shechemites submitting to the conditions that they laid down. What an unreasonable thing to demand, that all the males of the city should be circumcised! Such an agreement surprises us today, after millenniums of time, and the surprise of the sons of Jacob must indeed have been shocking. It does not seem right to suppose that Jacob's sons:

(1) intended the destruction of Shechem from the first;

(2) that they foresaw the acceptance of their demand for all the men of the city to be circumcised;

(3) that they had calculated the day of greatest pain and soreness to the defenders; and

(4) that the whole design of their attack and victory was thought out in advance. On the other hand, the "guile" mentioned here was simply that of proposing conditions which they supposed were unacceptable to the Shechemites, intending all the while to rescue and take their sister back by force. Note the last line of Genesis 34:17.

Much to the consternation of Jacob's household, however, the Shechemites accepted the demands in toto, as detailed in the next paragraph.

Verse 18
"And their words pleased Hamor, and Shechem, Hamor's son. And the young man deferred not to do the thing, because he had delight in Jacob's daughter: and he was honored above all the house of his father. And Hamor and Shechem his son came unto the gate of their city, and communed with the men of their city, saying, These men are peaceable with us; therefore let them dwell in the land, and trade therein; for, behold, the land is large enough for them; let us take their daughters to us for wives, and let us give them our daughters. Only on this condition will the men consent unto us to dwell with us, to become one people, if every male among us be circumcised, as they are circumcised. Shall not their cattle and their substance and all their beasts be ours? Only let us consent unto them, and they will dwell with us. And unto Hamor and unto Shechem his son hearkened all that went out of the gate of his city; and every male was circumcised, all that went out of the gate of his city."
Genesis 34:23, here, reveals the design of Hamor and Shechem to "take over" the house of Jacob and all that he possessed. The pattern, repeated over and over in history, of a whole population blindly accepting the foolish plans of their rulers recurs again here. "All that went out of the gate of their city" is a reference to all the able-bodied men, all the members of the town meeting. As is often the case, when "every one agrees," only ONE was doing the thinking. They blindly sealed their doom unanimously! The skill by which Hamor and Shechem proposed their acceptance and made it look good to the people must be hailed as a marvel.

Hamor's speech was a diplomatic masterpiece. Without reference to the Dinah episode, or to his own personal interest, he showed that the agreement would be of great value to the townspeople.[18]
The initiative then lay with the sons of Jacob. Contrary to anything that could have been predicted, the Shechemites did it! When Jacob and his sons confronted the dilemma presented by this development, the plans of God for the isolation and development of a "Chosen People" who would in the fullness of time deliver to mankind their Redeemer would have been frustrated and destroyed if Jacob's family had accepted it. However wickedly the sons of Israel rejected it, they did what they had to do, although with a wicked cruelty and avarice that were the shame of generations of Israel. They had trapped themselves by proposing what they thought were unacceptable conditions. When the Shechemites accepted and met the conditions, their only course was to go back on their word and refuse to keep the promises that they had made. Herein lay the "guile" ascribed to Jacob's sons. They made promises and proposed conditions upon which they would act, knowing full well that even if Shechem met the conditions, they would never fulfill their side of the false bargain. Their bloody and treacherous refusal to do what they had promised to do is next recorded.

Verse 25
"And it came to pass on the third day, when they were sore, that two of the sons of Jacob, Simeon and Levi, Dinah's brethren, took each man his sword, and came upon the city unawares, and slew all the males. And they slew Hamor and Shechem his son with the edge of the sword, and took Dinah out of Shechem's house, and went forth. The sons of Jacob came upon the slain, and plundered the city, because they had defiled their sister. They took their flocks and their herds and their asses, and that which was in the city, and that which was in the field; and all their wealth, and all their little ones and their wives, took they captive and made a prey, even all that was in the house."
"Dinah's brethren ..." Simeon and Levi were children of Leah, as was also Dinah. Thus, they were her real brothers distinguished from others who were half-brothers.

There is some question as to whether any other of Jacob's sons took part in this episode, Simeon and Levi being the only ones mentioned. The indefinite "sons of Jacob" (Genesis 34:27) could mean that all of Jacob's sons participated in looting and plundering the city. It is one of the things that we can not know. At least it is a reasonable conjecture that Simeon and Levi had some kind of assistance, since two men would not have been able to carry off a whole city. The women alone could have prevented only two men from doing that. Perhaps many of the servants commanded by Jacob's household were recruited for this mission, especially those controlled by Simeon and Levi, and perhaps many others.

The shameful deeds of gross wickedness in evidence here include these:

(1) They desecrated the sacred rite of circumcision, making it the means of their brutal cruelty and murder of a whole city.

(2) They "took" all the wives of the slain, a violation as sinister and damnable as the rape of Dinah, thus multiplying endlessly the very sin they claimed they were avenging.

(3) They shamelessly backed out of an agreement they themselves had proposed, doing so even after the Shechemites had kept their part of it to the letter.

(4) Their robbery of all the property and wealth of the city itself, as well as of all that was in the field, was a horrible example of greedy avarice.

(5) They made a "prey" of women and helpless children, whom they either kept for their own profit and lust, or sold into slavery. Never was there a darker day to cast its shadow over the people of God.

"They took Dinah out of Shechem's house ..." This indicates that Dinah was indeed a prisoner in Shechem's house, having been sexually assaulted and confined to his dwelling. The word "took" here is the same one used earlier to describe how Shechem "took" her, meaning that the taking was violent.

"In effect, Simeon and Levi had waged a two-man war against the city of Shechem and had come out completely victorious, at least in their own estimation. They might have even considered their great victory as an evidence of the blessing of God."[19]
Regardless of what they might have thought, however, God was sorely displeased with their wicked behavior, and by inspiration, Israel (Jacob) on his deathbed remembered and reprobated their malicious evil (Genesis 48:5,6).

Verse 30
"And Jacob said to Simeon and Levi, Ye have troubled me, to make me odious to the inhabitants of the land, among the Canaanites and the Perizzites; and, I being few in number, they will gather themselves against me and smite me; and I shall be destroyed, I and my house. And they said, should he deal with our sister as with a harlot?"
Jacob was a man of faith, but the fear and anxiety expressed here were not an expression of that faith. It was a moment of weakness, doubt, confusion and uncertainty in the life of the patriarch. Who can fail to sympathize with his grief and fear. Through his weakness in allowing his sons to settle a matter that he should have dealt with himself, he had been irrevocably compromised by the malignant cunning and vicious violence of his angry sons. He simply did not know what to do. Jacob, like everyone else in the narrative, exhibited all the sinful incompetence that is common to all men.

The phenomenal objectivity of the Bible is most conspicuous in this chapter. "There is no glorification of leading figures and no glossing over their faults and their crimes."[20] It is impossible intellectually to assign any authorship of the Bible except to God Himself. "Never man so spake."

"This event shows us "in type" all of the errors into which the belief in the pre-eminence of Israel was sure to lead in the course of history, when that belief was rudely held by men of carnal minds."[21]
Francisco's comment on the attitude of Jacob as contrasted with that of his sons is as follows:

"Jacob was alarmed, but his sons were not impressed by it. The honor of their sister was worth more to them than the risk of their own lives. Thus, it always is. Those who are young and have not fully lived place relatively little value upon life, and venture into mortal danger without fear. Those who have lived much longer tend to nurse life to its last hour."[22]
"Should he deal with our sister as with a harlot ..." One may deplore the rejection by many writers of this blunt statement of fact by Jacob's sons. Whitelaw, for example, has this as his total comment on this verse: "But Shechem offered Dinah honorable marriage!"[23] How could marriage to a lust-motivated pagan be considered "honorable marriage"?

"As with a harlot ..." The etymology of this word is interesting. There are two possible derivations of it. The word "horolet" is a diminutive form for "whore," meaning "little whore." Another possibility was cited by Adam Clarke:

"Robert, Duke of Normandy, saw a fine-looking country girl dancing with her companion on the green, and took her to his bed. She was the daughter of a skinner, and her name was Arlotta; and of her, William, surnamed The Conqueror, was born. Thus, such women were called, from her, harlots as William himself was usually called The Bastard."[24].

This chapter, like Genesis 19, is a sad one, but the sacred author was telling it like it was, with an objectivity that proclaims in tones of thunder that "God is no respecter of persons." This is only the first in a series of sad events about to be related, all of which were part of the discipline by which Jacob came in time to be truly "The Israel of God."

35 Chapter 35 

Verse 1
This chapter is a collection of somewhat miscellaneous items, some of them out of chronological sequence, but all of them pertinent to concluding the personal history of Jacob, reaching a climax in his accession to the patriarchal preeminence inherited from Isaac as head of the Chosen People. Alan Richardson called the chapter "a series of fragments to complete the story of Jacob."[1] There are indeed, "several brief paragraphs, in a sense disconnected, but together providing a useful transitional section in Genesis."[2]
The events recorded are:

(1) the return to Bethel (Genesis 35:1-7);

(2) the death and burial of Deborah (Genesis 35:8);

(3) God's appearance again to Jacob, reaffirming the patriarchal promise (Genesis 35:9-15);

(4) the death of Rachel in childbirth at the birth of Benjamin (Genesis 35:16-20);

(5) the incest of Reuben with Bilhah (Genesis 35:22);

(6) a list of the twelve sons of Jacob (Genesis 35:22b-26);

(7) Jacob's final visit to his father Isaac, Isaac's last days, death and burial by Esau and Jacob (Genesis 35:27-29).

We shall not trouble the reader with the conflicting testimonies of critical scholars declaiming various and sundry opinions regarding the alleged "sources" of this chapter. Moses, of course, in a sense is the human source, but all of the sacred record here is of God Himself. Speiser caught a glimpse of this basic truth in the remark extolling the "credibility of each separate source (which) can only add to one's appreciation of the work as a whole."[3] It is the WORK AS A WHOLE, the Bible upon which the focus should rest. How absolutely irrelevant is the imaginary analysis of the unknown and unknowable sources upon which Moses might have relied for information! Luke was an inspired evangelist who wrote the third book of the N.T.; and he mentioned his having information gathered and written down by many people, and also that he had personally interviewed many of the "eyewitnesses" of things he wrote. It must be supposed, for sure, that Moses did the same thing. However, the truth of what is written in the Bible is assured, not by the integrity or accuracy of the persons consulted or records reviewed either by Moses or Luke, but by the inspiration and reliability of the sacred writers, or compilers themselves. What difference could it make what record Moses might have reviewed in the compilation of a given paragraph? Are the alleged "scholars" of the present time, some 3,500 years after Moses, any better qualified than was Moses to affirm or deny the integrity and accuracy of what he wrote? He is indeed naive and gullible who might think so. In addition to the question regarding the ability of present-day scholars compared with Moses, there must also be added the factor of Moses' having had the documents in hand (according to their theories). How can it be supposed that people are so skilled and intelligent that they can analyze documents they never saw better than such a man as Moses who, according to their theories, had the documents in his possession? This major assumption of critical scholarship in the current generation is preposterous, untenable, and actually ridiculous. If there was any certainty whatever about all of those imaginary "documents" or "sources," or if even one of them had ever been seen by any human being living during the last 3,000 years, there might be some point in all the talk about "J," "E," "P," "Some Fourth Source," etc., etc. We consider it a phenomenal understatement by Francisco that, "There is considerable uncertainty about this!"[4]
Regarding the fragmentary nature of the chapter, this also is in the highest tradition of all the sacred writings in both the O.T. and the N.T. Mark, for example, compiled totally unrelated and independent statements of Jesus Christ in consecutive sentences (Mark 8:38; 9:1), as attested by the wisest scholars of our generation.[5] In view, therefore, of this recurring phenomenon in the sacred Scriptures, it is exceedingly tenuous and precarious to depend blindly upon the position of either sentences or paragraphs in the text. For example, in this very chapter, the death and burial of Deborah might well have occurred many years prior to the events in which it appears to be sequenced here, although there is no problem of accepting the narrative either way.

JACOB RECALLED TO BETHEL
"And God said unto Jacob, Arise, go up to Bethel, and dwell there: and make there an altar unto God, who appeared unto thee when thou fleddest from the face of Esau thy brother. Then Jacob said unto his household, and to all that were with him, Put away the foreign gods that are among you, and purify yourselves, and change your garments: and let us arise, and go up to Bethel; and I will make there an altar unto God, who answered me in the day of my distress, and was with me in the way which I went. And they gave unto Jacob all the foreign gods which were in their hand, and the rings which were in their ears; and Jacob hid them under the oak which was by Shechem. And they journeyed, and a terror of God was upon the cities that were round about them, and they did not pursue after the sons of Jacob. So Jacob came to Luz, which is in the land of Canaan (the same is Bethel), he and all the people that were with him. And he built there an altar, and called the place El-Beth-El; because there God was revealed unto him, when he fled from the face of his brother."
The acute distress of Jacob due to his sons' massacre of the Shechemites had probably sent the patriarch to his knees in prayer. God's answer came in the command to "Go up to Bethel," a thing Jacob had long ago promised to do, but which he had neglected, despite the fact of its being only a day's journey from Shechem. He had just been too busy making money. To go "up" to Bethel was true geographically, for the place was a thousand feet above the lowland of Shechem, but the expression "to go up to" was also true in another way. "The verb go up often described a religious pilgrimage."[6] In Jacob's case both meanings are applicable, for it was indeed a renewal of religious faith on the part of Jacob.

As a preparation for this journey, Jacob demanded and received obedience from his family that they: (1) put away their idols; (2) purified themselves; and (3) changed their clothes. Francisco suggested that this latter requirement might have been the origin "of our custom of wearing `our Sunday best'."[7]
"The foreign gods ..." Included in the idols uncovered here were Laban's which had been stolen by Rachel, a fact unknown by Jacob until this occasion. Josephus tells us that, "As he was therefore purifying his followers, he lighted upon the gods of Laban; (for he did not before know that they were stolen by Rachel)."[8]
The reappearance of idols in possession of the children of Israel is noted in connection with the wilderness wanderings, centuries later (Acts 4:42); and, from this, it has been supposed that some of Jacob's posterity might have recovered some of those "gods" after Jacob buried them. Certainly everyone knew where they were, and, if the gods were made of metal, they would have suffered no great damage in being buried. To avoid such inference, Whitelaw, and others, have supposed that Jacob "destroyed them before burying them."[9]
"And the rings which were in their ears ..." There was nothing innocent about those ear-rings. "These were amulets with idolatrous significance."[10] "They were often covered with allegorical figures and mysterious sentences, supposed to be endowed with talismanic virtue."[11]
"And they journeyed ..." The word here rendered journeyed literally means to "pick up the tent stakes,"[12] and the imperative form of this verb, [~nasa'], is "sometimes printed on the green light of the traffic signals in Israel."[13]
"A terror of God was upon the cities ..." This mantle of God's protection cast about the journeying Israel was all of grace and none of merit, because his evil sons certainly deserved to suffer for their massacre and enslavement of the Shechemites. That God nevertheless protected Israel in this extremity was due to the necessity of it in order not to allow the frustration of the ultimate purpose of making redemption available for all men. It will be recalled that a similar thing fell upon the citizens of Jericho at the approach of the Israelites after the forty years of wandering in the wilderness. The harlot Rahab revealed to the spies of Joshua that, "I know that Jehovah hath given you the land, and that the fear of you is fallen upon us, and that all inhabitants of the land melt away before you" (Joshua 2:9). Again and again, God used this same device in the protection of the Chosen People.

"He built there an altar ... called the name of the place El-Beth-El ..." "This is no double account of the same event. The new name presupposes the first visit."[14] Furthermore, this does not mean that he changed the name of it back to Bethel (Genesis 35:8), the use of Bethel in that verse probably indicating the time of Deborah's death as being prior to this event. In fact, Jacob was "not renaming the place, but he reiterated it for the benefit of his household."[15] The name for God in this passage is plural, just as in earlier chapters. However, it is impossible for the reference here to be understood as "divine angels."[16] It is only another example of "singular-plural polarity in Israel's idea of God."[17] We join many others in finding here intimations of the Triune Godhead revealed in the N.T.

Verse 8
DEBORAH
"And Deborah Rebekah's nurse died, and she was buried below Bethel under the oak: and the name of it was called Allon-bacuth."
As Richardson said, "This note, so surprising in its context, can only be explained as recording an event that took place."[18] Many have commented upon the fact that Deborah, a woman of low estate, should be accorded this special and devoted reference, whereas her mistress Rebekah died and was buried with no notice whatever of the event itself appearing anywhere in the sacred text. This is an outstanding demonstration of how worthless in the sight of God are the social distinctions so precious in the sight of men.

The place of Deborah's burial was called Allon-bacuth, which means "Oak of Weeping,"[19] indicating that Deborah was highly respected and sincerely loved.

Note that there is not the slightest indication in this verse of when the event recorded occurred. It might have been long before Jacob's visit to Bethel on the occasion just related. Nevertheless, many respected scholars assume that it was a happening closely connected, timewise, with other events in the chapter. Of course, there is no problem either way it may be understood. If Deborah's death occurred here at Bethel on the occasion of Jacob's return, then she must have been at least 150 years of age, which is not at all unreasonable in view of the ages recorded for other people of that same historical period. Regarding the fact of Deborah's being part of Jacob's household, rather than that of Isaac, Keil has this:

"Deborah had either been sent by Rebekah to take care of her daughter-in-law and grandsons, or had gone of her own accord into Jacob's household after the death of her mistress Rebekah. The mourning at her death, and the perpetuation of her memory, are proofs that she must have been a faithful and highly esteemed servant in Jacob's house."[20]
Verse 9
GOD APPEARS TO JACOB AGAIN
"And God appeared to Jacob again, when he came from Paddan-aram, and blessed him. And God said unto him, Thy name is Jacob; thy name shall not be called any more Jacob, but Israel shall be thy name: and he called his name Israel. And God said unto him, I am God Almighty: be fruitful and multiply; a nation and a company of nations shall be of thee, and kings shall come out of thy loins; and the land which I gave unto Abraham and Isaac, to thee will I give it, and to thy seed after thee will I give the land. And God went up from him in the place where he spake with him. And Jacob set up a pillar where he spake with him, a pillar of stone: and he poured out a drink offering thereon, and poured oil thereon. And Jacob called the name of the place where God spake with him, Bethel."
As anyone familiar with critical comment could have known in advance, there are all kinds of allegations about this being a "repeat" from a different source of the previous mention of God changing Jacob's name. But as Willis accurately discerned, "It is not inappropriate at all for God to repeat this."[21] The very terminology seems to say here, Look Jacob, you have still continued to live in your old character; but now, that you have returned to Bethel and have fulfilled your vow, purified your household, and put away the idols, you and yours must henceforth live as Israel. "God here summarized his previous revelations to Jacob: the name-blessing Israel, and the promise of nationhood in Abraham's land."[22] The command to be fruitful and multiply does not apply to Jacob personally but to his posterity, who are here reminded to continue in the original mandate for humanity announced in Genesis 1:28. "It is clear that the change of name and the reiteration of the promise are connected with Jacob's settlement in the land. Jacob settles in the land as Israel, claiming it by divine right."[23]
THE DEATH OF RACHEL
One tragic event after another was experienced by the patriarch Jacob, and one of the bitterest, perhaps, was that of the death of Rachel in childbirth, as the twelfth son of Jacob is born.

Verse 16
"And they journeyed from Bethel; and there was still some distance to come to Ephrath: and Rachel travailed, and she had hard labor. And it came to pass that when she was in hard labor, that the midwife said unto her, Fear not, for thou shalt have another son. And it came to pass, as her soul was departing (for she died), that she called his name Benoni: but his father called him Benjamin. And Rachel died, and was buried in the way to Ephrath (the same is Bethlehem). And Jacob set up a pillar upon her grave: the same is the pillar of Rachel's grave unto this day.
"Journeyed from Bethel ..." Was Jacob in violation of God's command to "dwell" in Bethel? Since God did not specify how long he was to dwell there, and since Jacob had already built the altar and fulfilled his vow, as commanded, it would appear that he was not in violation of God's will by this journey.

"Ephrath ..." We should be thankful for the ASV parenthesis, the same is Bethlehem, as it saves us from all kinds of allegations about contradictions and various sources. Bethlehem was the same as Ephrath; and sometimes, the names were even used together, as in Micah 5:2, "But thou, Bethlehem Ephrath." There is no reasonable ground whatever for denying the traditional site of Rachel's grave near Bethlehem. It is significant that the sacred author here used both names interchangeably; and if he did so with regard to a city, why should it be supposed that the use of various names for God must always signify different writers, or sources, the same being an altogether unproveable and unreasonable proposition. Moses certainly knew many names for God, and no one can disprove the fact that he might have used such names interchangeably, just for variety, a device that is continually used by every critic on earth.

Note another thing. Nothing may be decided by the fact of the mother or the father naming the child. Here both Rachel and Jacob named Benjamin! We can identify with Jacob who did not desire that his twelfth son should bear such a sorrowful name as, "Son of My Sorrow." One cannot forget the rash prayer of Rachel who had cried, "Give me children, or I die." (Genesis 30:1). God answered her prayer, and she died!

"Benjamin ..." usually said to mean "Son of My Right Hand," may, however, have had another meaning. Certainly, the Samaritan Version gives it as "Son of Days," meaning "Son of My Old Age."[24] Another comment on this, worthy of attention, is that of William Whiston, famed translator of the works of Josephus, as follows: "The commonly explained meaning of Benjamin, son of my right hand, makes no sense at all, and seems to be a gross modern error only. Both the Testament of Benjamin and Philo de Nominum Mutatione explain the name not as `son of my right hand' but as `son of days'."[25] Whatever the true meaning might be, "Son of Days" certainly makes more sense. J. R. Dummelow also recognized and reported this alternative meaning.[26]
"The same is the Pillar of Rachel's grave unto this day ..." Such an expression always calls for claims favoring a late date for Genesis; but as Keil said, "This remark does not necessarily point to a post-Mosaic period, but could easily have been written even ten or twenty years after the event."[27] Therefore, we must reject the speculation of Francisco that, "It is quite unlikely that Moses, born in Egypt, knew of the location of Rachel's tomb."[28] Our reply to this is that it is far more likely that Moses knew the grave of his famous ancestor than that Francisco has any valid information whatever about what Moses either knew or did not know.

Verse 21
REUBEN FORFEITS HIS BIRTHRIGHT
"And Israel journeyed and spread his tent beyond the tower of Eder. And it came to pass while Israel dwelt in that land, that Reuben went and lay with Bilhah his father's concubine: and Israel heard of it."
This blunt note of Reuben's conduct seems to have been introduced here in anticipation of Reuben's loss of birthright (Genesis 49:4). It is amazing that none of the details about Jacob's reaction to this crime, nor any other consequence of it, is cited here. His morality is mentioned again in Deuteronomy 33:6, and the fact of its costing him his birthright appears in 1 Chronicles 5:1.

Verse 22
THE LIST OF THE TWELVE SONS
"Now the sons of Jacob were twelve: the sons of Leah: Reuben, Jacob's first born, and Simeon, and Levi, and Judah, and Issachar, and Zebulun; the sons of Rachel: Joseph and Benjamin; the sons of Bilhah, Rachel's handmaid: Dan and Naphtali; and the sons of Zilpah, Leah's handmaid: Gad and Asher: these are the sons of Jacob that were born to him in Paddan-aram. And Jacob came unto Isaac his father to Mamre, to Kiratharba (the same is Hebron), where Abraham and Isaac sojourned."
Genesis 35:26 should not be read as stating that Benjamin was actually born in Paddan-aram, for as Speiser noted, this is merely an "apparent" meaning.[29] As a group, the twelve were indeed born in Paddan-aram; and even Benjamin was evidently conceived there and was born as they were leaving, or had just left, Paddan-aram. Such loose use of prepositional phrases is common in all languages, no less than in the sacred text. As Francisco pointed out, the arrangement of the sons in this list is according to rank and chronological sequence. Leah's sons are first, then Rachel's, this being the chronological order of the children of his two wives. Then the sons of Bilhah are given, for they were next born, followed by the sons of Zilpah, this being the chronological sequence of the sons of the handmaids. Due to their rank as children of a wife, not a handmaid, the sons of Rachel, though later than the children of the handmaids, are named before them. Other lists of the twelve do not follow this pattern. See other lists in: Genesis 49:1-28; Numbers 26:5-51; Deuteronomy 27:12-13; Deuteronomy 33:6-25. Francisco's comment on the application of Paddan-aram here as the birthplace of the whole twelve is as follows:

"It simply means that when Jacob returned to Hebron, he was still regarded as being in the Paddan-aram journey. The reunion with his father marked the end of that undertaking. In a way, the statement is made from the viewpoint of Isaac when the sons were first brought to him. Jacob was bringing all of them back from Paddan-aram."[30]
Verse 28
THE DEATH AND BURIAL OF ISAAC
"And the days of Isaac were a hundred and fourscore years. And Isaac gave up the ghost, and died, and was gathered unto his people, old and full of days: and Esau and Jacob his sons buried him."
Isaac was buried in the cave of Machpelah, although that detail is not given in this verse.

This event also is related out of chronological sequence, for Isaac lived with Jacob at least 12 or 13 years after Jacob's return from Paddan-aram. Keil relates the basis of the calculations that indicate Isaac's living some dozen years after the events of Jacob's return from Paddan-aram. "He lived to witness the grief of Jacob at the loss of Joseph, and died but a short time before his promotion in Egypt, which occurred thirteen years after Joseph was sold, and only ten years before Jacob's removal with his family to Egypt, as Jacob was 130 years old when he was presented to Pharaoh (Genesis 47:9), but the historical significance of his life was at an end when Jacob returned home with his twelve sons."[31]
It is clear that this chapter knits together a number of loose ends in concluding the accession of Israel to the headship of the Chosen Nation. After a brief interlude in the next chapter, relating to Esau, the story of Israel henceforth will be the story of the sons of Israel.

It is interesting that Esau is mentioned first in regard to the burial of Isaac. Although this is the last mention of the brothers in each other's company, it is reasonable to suppose that they might have enjoyed many visits together, as the land of Seir was not all that far away from Hebron. The Bible never caters to the mere curiosity of its readers. It is also likely that Israel had visited Isaac repeatedly, although no visit is recorded. The appearance of Deborah as a member of Israel's household almost guarantees this.

The account of Isaac's death and burial here, at least 12 years before it happened, emphasizes the nature of the chapter as a collection of events pertinent to Jacob's elevation to the position of covenant patriarch, a fact received and accepted by Isaac and Esau.

36 Chapter 36 

Verse 1
Toledoth IX (Genesis 36:1)
Roehrs referred to this chapter as a "list of meaningless names," suggesting that it is an act of penance merely to read it![1] Despite such a view, however, there remains an eternal significance in what is here written.

(1) This chapter shows that God continued to be interested in all people, not merely the covenant family, and that His ultimate purpose was the blessing of "all the families of the earth," even as mentioned to Abraham (Genesis 12:1ff).

(2) It was just as necessary to register the generations of Esau as it was to register those of Jacob, "in order to show that the Messiah did not spring from the former, but from the latter."[2]
(3) Esau's intermarriage with the Canaanites resulted in the amalgamation with them, demonstrating the reason why God refused to the Israelites any foreign marriages.

(4) The adoption on the part of Esau and his posterity of the monarchical system of government, resulting in anarchy and the degeneration of his whole race, provided for Israel an object lesson which they should have heeded, but did not. The blunt notice in Genesis 36:31 that those kings of Edom came earlier than the rise of the monarchy in Israel emphasizes the fact that Israel had, as a result of Edom's experience, a detailed picture of what would eventually happen to them if they adopted a monarchical system. Those who would like to view the reference to kings arising in Israel (Genesis 36:31) as a proof of a late date for Genesis are frustrated, absolutely, by the fact that, at such a later time, after there had indeed arisen kings in Israel, such an implied warning would have been without any meaning whatever. Previous prophecies had made it clear that "dominion" would belong to Esau (Genesis 27:40), and that, in time, "kings" would be found among Jacob's posterity (Genesis 35:11). It was with respect to those prophecies that the example of what would come of theft "kings" found its place in this chapter.

(5) Another purpose of the chapter was that of showing "fairness to Esau."[3] Here we learn that it was Esau who voluntarily left Canaan and dwelt in Seir in order to avoid conflict with his brother Jacob. Also, it should be remembered that, when Esau had all the force necessary as well as a favorable opportunity to destroy Jacob, he refrained from doing so. This chapter further confirms the fact of the reconciliation of those once-estranged brothers being complete. Thus, as Richardson said, "The chapter has much useful information."[4]
Regarding the familiar pastime of critics cutting up Genesis into multiple "sources," "Even they have failed to find a possible source to which they can ascribe these names"[5] Maybe Moses? The divisions of the chapter are:

(1) Esau's wives and children (Genesis 36:1-8).

(2) Esau's sons and grandsons, as fathers of tribes (Genesis 36:9-14).

(3) Tribe-princes who descended from Esau (Genesis 36:15-19).

(4) Pre-Edomite peoples, descendents of Seir the Horite (Genesis 36:20-30).

(5) The kings of the land of Edom (Genesis 36:31-39).

(6) Seats of the tribe-princes of Esau (Genesis 36:40-43).[6]
"Now these are the generations of Esau (the same is Edom). Esau took wives of the daughter of Canaan: Adah, the daughter of Elon the Hittite, and Oholibamah, the daughter of Anah, the daughter of Zibeon the Hivite, and Basemath Ismael's daughter, sister of Nebaioth. And Adah bare to Esau Eliphaz; and Basemath bare Reuel; and Oholibamah bare Jeush, and Jalam, and Korah: these are the sons of Esau, that were born to him in the land of Canaan. And Esau took his wives, and his sons, and his daughters, and all the souls of his house, and his cattle, and all his beasts, and all his possessions, which he gathered in the land of Canaan; and went into a land away from his brother Jacob. For their substance was too great for them to dwell together; and the land of their sojournings could not bear them because of their cattle. And Esau dwelt in Mount Seir: Esau is Edom."
"These are the generations of Esau ..." This is the ninth of the ten great toledoths that introduce the respective sections of Genesis.[7] Note that, as in every other use of this word, it is a reference to what FOLLOWS, not to what PRECEDES.

We shall not dwell upon the difference in the names of Esau's wives from the names given in Genesis 26:34, and in Genesis 28:9. It is not certainly known why they do not agree. Many proposed "solutions" have included allegations that: it is due to the Arabian custom of replacing original names with surnames marking some memorable event;[8] it is accounted for by there being two sets of wives, those here being the ones married after the others were deceased;[9] it is explained by the fact that each wife had two names (as did also their parents), a not unusual feature among ancient peoples.[10] One explanation is as good as another, but we still do not know. Despite the impossibility of resolving this difficulty, however, it is gratifying to note that Speiser wrote, "The customary breakdown into documentary sources cannot be attempted with much hope of success;"[11] and that Francisco discounted this problem completely with the declaration that, "These records represent authentic ancient materials and come from a time before the Edomites were regarded with hostility."[12]
"Eliphaz ..." This is a name afterward borne by one of Job's friends (Job 2:11; Job 4:1; and Job 15:1).

"Reuel ..." This was a name afterward borne by Moses' father-in-law (Exodus 2:18).

"Born to him in the land of Canaan ..." (Genesis 36:5). This indicates that Esau continued to make his principal residence in Canaan until the removal mentioned in this paragraph. He also had probably been maintaining his vast herds of livestock in the mountains of Seir during a great portion of the same time.

"His cattle, and all his beasts ..." The Anchor Bible translates this as "his livestock," a term which includes cattle, beasts, flocks, and herds.

"The land of their sojournings could not bear them because of their cattle ..." This was the same situation that existed between Abraham and Lot, resulting in their separation. Both examples show the divisive power of great wealth, this being one of the ways in which wealth is wicked, called by Jesus Christ, "the Mammon of Unrighteousness." This does not mean that wealth is necessarily the fruit of unlawful or wicked deeds, but that money itself is wicked:

(1) because it divides loved ones and friends;

(2) surrounds its possessor with false friends;

(3) tempts him to trust in it;

(4) promises to solve all his problems, but instead becomes a problem,

(5) it deceives the owner into thinking it belongs to him;

(6) it promises much and delivers little; and

(7) it is an unqualified enemy of spirituality.

"And Esau dwelt in Mount Seir: Esau is Edom ..." Yates gave the principal cities of Mount Seir as: Sela, Bozrah, Petra, Teman, and Ezion-Geber.[13] This area lay southward from the Dead Sea in the mountainous region toward the Gulf of Aqaba. Edom lay between Moab to the northward, and Midian to the southward. "Edom," of course, is another name for Esau. The area was also called Idumaea, and its inhabitants Idumaeans. Josephus attributed that change to the Greeks, who, he said, "gave it a more agreeable pronunciation, and named it Idumea."[14]
Verse 9
"And these are the generations of Esau, the father of the Edomites in Mount Seir: these are the names of Esau's sons: Eliphaz the son of Adah the wife of Esau, Reuel the son of Esau by Basemath the wife of Esau. And the sons of Eliphaz were Teman, Omar, Zepho, and Gatam, and Kenaz. And Timna was concubine to Eliphaz Esau's son; and she bare to Eliphaz Amalek: these are the sons of Adah, Esau's wife. And these are the sons of Reuel: Nahath, and Zerah, Shammah, and Mizzah: these were the sons of Basemath, Esau's wife. And these were the sons of Oholibamah the daughter of Anah, the daughter of Zibeon, Esau's wife: and she bare to Esau Jeush, Jalam, and Korah."
This list reveals the sons (grandsons) of Esau: TEMAN; OMAR; ZEPHO; GATAM; KENAZ; AMALEK (by Adah's son Eliphaz, except Amalek whose mother was Timna, a concubine), NAHATH; ZERAH; SHAMMAH; MIZZAH (through Reuel the son of Basemath), JEUSH; JALAM, and KORAH (sons of Esau by Oholibamah). With minor variations, these are all called "Chiefs" or "Dukes" of Edom in the next paragraph:

Verse 15
"These are the chiefs of the sons of Esau: the sons of Eliphaz the first-born of Esau: chief Teman, chief Omar, chief Zepho, chief Kenaz, chief Gatam, chief Amalek: these are the chiefs that came of Eliphaz in the land of Edom; these are the sons of Adah. And these are the sons of Reuel, Esau's son: chief Nahath, chief Zerah, chief Shammah, chief Mizzah: these are the chiefs that came of Reuel in the land of Edom; these are the sons of Basemath, Esau's wife. And these are the sons of Oholibamah, Esau's wife: chief Jeush, chief Jalam, chief Korah: these are the chiefs that came of Oholibamah the daughter of Anah, Esau's wife. These are the sons of Esau, and these are their chiefs: the same is Edom."
The apparent misplacement of the name "Korah" in the two lists is another variation that remains unexplained. It is of no great importance.

It is significant that these "chiefs" were, except for the three sons of Oholibamah, "grandsons," not "sons" of Esau. This usage of these terms is prevalent throughout the Bible.

"Chiefs ..." is substituted in the ASV and later versions for "Dukes" as in the KJV. Scholars tell us that the Hebrew word here "is [~'aluph], a term related to [~'eleph], (thousand, or tribe),"[15] hence, the ruler or commander of a thousand men. Similarly, the Greeks had [@chiliarch] for the same authority.

The mention of Timna the concubine of Eliphaz was probably due to the importance of her son Amalek whose tribe later became the inveterate enemies of Israel, although some deny this identification with the Amalekites in the days of Saul.

One of the most important of these chiefs was Teman, the oldest son of Eliphaz, who later developed into a powerful tribe, becoming so important that the whole land of Edom was sometimes called Teman (Amos 1:12; Obadiah 1:1:9).

Verse 20
"These are the sons of Seir the Horite, the inhabitants of the land: Lotan and Shebal and Zibeon and Anah, and Dishon and Ezer and Dishan: these are the chiefs that came of the Horites, the children of Seir in the land of Edom. And the children of Lotan were Hori and Heman; and Lotan's sister was Timna. And these are the children of Shebal: Alvan and Manahath and Ebal, Shepo and Onam. And these are the children of Zibeon: Aiah and Anah; this is Anah who found the hot springs in the wilderness, as he fed the asses of Zibeon his father. And these are the children of Anah: Dishon and Oholibamah the daughter of Anah. And these are the children of Dishon: Hemdan and Eshban, and Ithran and Cheran. These are the children of Ezer: Bilhan and Zavaran and Akan. These are the children of Dishan: Uz and Aran. These are the chiefs that came of the Horites: chief Lotan, chief Shobal, chief Zibeon, chief Anah, chief Dishon, chief Ezer, chief Dishan: these are the chiefs that came of the Horites, according to their chiefs in the land of Seir."
This list of the pre-Edomite inhabitants of Seir is of the greatest significance, for it reveals the manner of Edom's eventual amalgamation with the people through intermarriages with them, and finally coming to dominate the whole area. Esau's wives included Anah a daughter of Zibeon, and Oholibamah was the daughter of Anah, another of the Horite, or Hivite chiefs. Also, Timna, the concubine of Esau's first-born son Eliphaz, who was the mother of chief Amalek, was a sister of Lotan, one of the chiefs of Seir. What Esau did here through intermarriage with the pagans of Seir, Jacob likewise could have done at Shechem; but the result would have been just as disastrous as it was for the posterity of Esau. Sure, Esau took over the country, but the pagan culture of Seir took over the Edomites. Thus, the wisdom of God's providential interference with Jacob's continued residence in Shechem is demonstrated in this chapter.

Note that Zibeon is called a Hivite is Genesis 36:2, and a Horite in Genesis 36:20. "Hivite is a synonym for Horite, and both are applied where `Hurrians' are involved."[16]
"Anah who found the hot springs in the wilderness ..." The words here given as "hot springs" are rendered "the mules" in the KJV. There has been much dispute about this expression. "There is no warrant for the traditional `hot springs',"[17] which began with Jerome. The word is "hymn" and is used only here in the whole Bible. Jewish scholars generally favor the KJV rendition of "mules," which we also favor. A feeding lot for asses is a far more likely place to find a mule than a hot spring. The Tarrgum of Jonathan paraphrases this place as follows:

"This is the Anah who united the `onager' with the tame ass; and in the process of time, he found mules produced by them."[18] (Onager here should be understood as a wild horse.)

Verse 31
"And these are the kings that reigned in the land of Edom, before there reigned any king over the children of Israel. And Bela the son of Beor reigned in Edom; and the name of his city was Dimhabah. And Bela died, and Jobab the son of Zerah of Bozrah reigned in his stead. And Jobab died, and Husham of the land of the Temanites reigned in his stead. And Husham died, and Hadad the son of Bedad, who smote Midian in the land of Moab, reigned in his stead; and the name of his city was Avith. And Hadad died, and Shamlah of Masrekah reigned in his stead. And Shamlah died, and Shaul of Rehoboth by the River reigned in his stead. and Shaul died, and Baalhanan the son of Achbor reigned in his stead. And Baal-hanan the son of Achbor died, and Hadar reigned in his stead: and the name of his city was Pau; and his wife's name was Mehetabel, the daughter of Matted, the daughter of Mezahab."
"Before there reigned any king over the children of Israel ..." As noted in the chapter introduction, there would have been no point whatever to such a remark as this except as a warning derived from the disastrous experience of the Edomites in their adoption of government by monarchy. The usual, knee-jerk comment by critics, of course, makes this "proof" of a late date for Genesis after the rise of the monarchy in Israel. Willis asserted that this expression, "shows that this verse was written after Saul had taken the throne."[19] Such a deduction is absolutely unnecessary, as many able scholars have pointed out:

"This does not refer to the time after the monarchy was introduced into Israel under Saul, but was written with the promise in mind, that kings should come from Jacob (Genesis 35:11), and merely expresses the thought that Edom became a kingdom before Israel."[20]
This reference to the kings to which their sister nation had submitted (was) a warning against the desires of the children of Israel to have kings.[21] (Kline and Francisco also both follow this same line of thought).

And what a warning this monarchy was for Israel! Every single one of the kings was succeeded by another one who was not his son. The inference that they were overthrown violently is irresistible. That this was some kind of benign "elective" or "democratic" monarchy is actually ridiculous. No such monarchy ever existed anywhere. The very word, "king" forbids such a view. Of course, exactly this same pattern developed during the reigns of the last series of kings in Northern Israel. Israel had their warning quite early in their history, but they heeded it not.

The fourth king on the list was distinguished by his fighting the Midianites on the field of Moab. The Midianites were south of Edom, and the Moabites were north of Edom, Edom being squarely between them; and some have suggested that this presents a problem. The only problem is the total disappearance from history of any reference to such a war, except for this brief note in Genesis. Most Americans would have no problem with a statement that, "Andrew Jackson fought the British in New Orleans." How did the British happen to be in New Orleans? They went there; and that is exactly how the Midianites came to be in Moab.

Before leaving this paragraph, it should be noted that the capital of the monarchy was moved with the accession of each new king. What a scramble that was!

Verse 40
"And these are the names of the chiefs that came of Esau, according to their families, after their places, by their names: chief Timna, chief Alvah, chief Jetheh, chief Oholibamah, chief Elath, chief Pinon, chief Kenaz, chief Teman, chief Mibzar, chief Magdiel, chief Iram; these are the chiefs of Edom, according to their habitations in the land of their possession. This is Esau, the father of the Edomites."
The apparent inclusion of women's names, Timna and Oholibamah, as titles of certain chiefs shows that the chief took his title from the tribal mother in some cases. That this list does not exactly correspond with that given above presents no problem, for it probably represents the chiefs at a later time than that of the earlier list. The unifying of the tribes under the names of Timna and Oholibamah indicates this.

37 Chapter 37 

Verse 1
Toledoth X (Genesis 37:2)
Here, in Genesis 37:2, begins the tenth and final division of Genesis, the same being the [~toledowth] of Jacob, following logically upon that of Esau just concluded. The narrative in this section is concerned chiefly with the story of Joseph; and, for that reason, liberal scholars often fail to see that the story of Joseph is secondary, absolutely, to the overall history of Israel, the posterity of Jacob, as they are removed to Egypt, rise to greatness as a nation, suffer enslavement, and are later delivered. It is the authority of the patriarch Jacob that continues throughout this section to the very end of it, especially as it pertained to the bringing in of the Messiah; and the authority of Joseph pertained only to the secular and temporal affairs of the chosen nation. The whole section, therefore, is accurately introduced as the [~toledowth] of Jacob.

One need not be surprised that critical commentators resist such a conclusion. It should be remembered that they are still preoccupied with trying to justify their inaccurate understanding of the use of [~toledowth] in the early chapters of Genesis. As Dummelow observed, "This section is the history of Jacob's descendants, especially of Joseph."[1] Although Joseph is a key factor in the development of the nation at this point, dominating the narrative almost completely. Nevertheless, "Jacob is still the dominant character."[2]
The entire last section of Genesis, beginning here, records eleven important events which were significant in the continued development of Israel. Willis, following Skinner, listed these as follows.[3]
(1) Joseph sold into Egypt by his brothers (Genesis 37).

(2) Judah continues the Messianic line through his daughter-in-law (Genesis 37).

(3) Joseph is cast into prison in Egypt (Genesis 39).

(4) Joseph interprets the dreams of the butler and the baker (Genesis 40).

(5) Joseph interprets Pharaoh's dream (Genesis 41:1-52).

(6) When the predicted famine comes, Joseph's brothers come to Egypt (Genesis 41:53-44:34).

(7) On the second trip, Joseph reveals himself to his brothers (Genesis 45).

(8) Jacob and all his family move to Egypt (Genesis 46-47).

(9) Jacob blesses the sons of Joseph, Manasseh and Ephraim (Genesis 48).

(10) Final blessing and prophecy of Jacob (Genesis 49).

(11) Death, burial, and mourning for Jacob, Joseph's reconcilation with his brothers, his death, embalming, and request concerning his bones, when at last the children of Israel should re-enter Canaan (Genesis 50).

The very summary of these dramatic events suggests the intense interest that has always centered in this part of Genesis. Scholars of all shades of belief have praised the unity, beauty, and effectiveness of this astounding narrative, in which the finger of God is so evident, overruling the sins and wickedness of men in order to achieve the divine purpose.

Furthermore, there is no need to question whether, or not, we are dealing here with history or legend. It is history, accurate and detailed history. As Richardson said, the onus of proof does not rest upon those receiving this account as history, "but on those who seek some other explanation."[4]
It is also of very great interest that Joseph appears in these chapters as somewhat of a type of Jesus Christ. We cannot affirm that he is indeed such a type, for the N.T. nowhere refers to him as such, and in the fact of his name being finally identified with the Northern Israel (Ephraim), their reprobacy, and final removal from the face of the earth, one is surely confronted with an insurmountable obstacle (in making him a type), as is also the case with his marriage to a pagan princess. Nevertheless, there are significant resemblances which have been pointed out by many:

1. The brothers of Joseph were envious and hated him; just so it was with Jesus who was hated by his brethren ("For envy they delivered him" ... Matthew 27:18).

2. Both Joseph and Jesus were sold for silver.

3. The efforts of Joseph's brothers to destroy him actually elevated him; and the efforts of Satan to destroy Christ made him the Saviour of all the world.

4. Joseph found himself "in a sense" between two malefactors, the butler and the baker; Christ was crucified between two thieves.

5. One of those characters was forgiven and elevated, the other was not; just so the two thieves with Jesus - one was forgiven the other not.

6. Joseph, beloved of the father, was sent with a mission to the brethren; Jesus was sent from the Father with a mission to Israel.

7. Joseph begged of the chief butler that he would remember him when restored to his honor; and, in an interchange resembling this, but with marked differences, the forgiven thief requested that Jesus would "remember" him when he came into his kingdom.

8. Joseph saved the whole Jewish nation from the famine and death by bringing them into the land of Goshen; Christ saves the new Israel by bringing them into his kingdom.

"Though these parallels are not stamped as typical in the N.T., there can hardly be any doubt as to their validity."[5] There is yet another oddity in that Joseph begged the body of the First Israel from Pharaoh, along with the privilege of burying it. And another Joseph, in time, begged the body of the New Israel from Pontius Pilate, along with the privilege of burying it!

Our attention is now directed to the first of these eleven great events that mark this final section of Genesis.

JOSEPH SOLD INTO EGYPT
"And Jacob dwelt in the land of his father's sojournings, in the land of Canaan."
This is a connecting link between the generations of Esau, just related, and those of Jacob, next to follow.

Verse 2
"These are the generations of Jacob. Joseph, being seventeen years old, was feeding the flock with his brethren. And he was a lad with the sons of Bilhah, and with the sons of Zilpah, his father's wives: and Joseph brought the evil report of them unto their father."
"These are the generations of Jacob ..." The word here is the great divisional marker in Genesis, [~toledowth], invariably denoting what follows, not that which precedes. This tenth and final division of Genesis "covers the period of Jacob's patriarchal authority, which began upon his return to Isaac in Canaan."[6] Despite the prominence of Joseph in this account, and his being elevated in order to preserve the chosen nation, he remained subordinate to Jacob within the covenant structure. Therefore, the following account is the [~toledowth], not of Joseph, but of Jacob.

"Was feeding the flock with his brethren ..." Joseph was not reared in a life of ease and idleness. Some have read that into the implications of the gift of the special garment (Genesis 37:4), but that appears to be an error.

"And Joseph brought the evil report of them to their father ..." We cannot accept the explanation of this offered by Friedman who wrote: "Joseph did not actually bear tales of the conduct of his brothers to his father. But by his own conspicuous righteousness, he caused Jacob to be displeased with the conduct of his other children."[7] The only thing wrong with such an interpretation is that it denies what the sacred text says. Such errors we believe to be due to the tendency of some scholars to see Joseph as a perfect hero, a paragon of virtue and righteousness. Even Skinner fell into that trap. He wrote:

"The hero is idealized as no other patriarchal personality is. Joseph is not (like Jacob) the embodiment of one particular virtue but is conceived as an ideal character in all the relationships in which he is placed: he is the ideal son, the ideal brother, the ideal servant, the ideal administrator."[8]
Such a view, of course, makes a tattletale brother an "ideal" that few brothers would gladly accept. Leupold, commenting on Skinner's words here, said that they are a case of "misplaced emphasis," and that in the inner spiritual things, "He does not come up to the level of his fathers."[9]
Verse 3
"Now Israel loved Joseph more than all his children, because he was the son of his old age: and he made him a coat of many colors."
Some of the later versions read "coat of many colors" as "a long sleeved coat," but it is admitted by all that the text here is difficult and that no one really knows what is meant, except, that is, the only important thing, namely, that it was a distinctive, special garment designed to endow the wearer with special attention and favor. That part is clear enough. The implications of Joseph's receiving it were that he was his father's special favorite, and that, in all likelihood, the birthright, forfeited by Reuben's adultery with one of Jacob's wives, would eventually pass to Joseph, which of course, it did. That such distinguished honor be emphasized in so conspicuous a manner was extremely foolish never seems to have entered Jacob's mind. Such action on his part was certain to foster egotism, arrogance, conceit, and pride on Joseph's part, and bitter envy and hatred on the part of his brothers.

How strange it is that Jacob, who himself had been brought up in a household of foolish parental preferences between their sons, and who thus had accurate knowledge of the foolishness of such parental preferences, should have, himself, foolishly indulged in the same wickedness.

"The son of his old age ..." This cannot be used to prove that Benjamin was not yet born, for the literal meaning of the phrase is, "a son of his old age."[10]
Verse 4
"And his brothers saw that his father loved him more than all his brethren; and they hated him, and could not speak peaceably unto him."
"It was the partiality of Jacob toward Joseph that made his brothers hate him."[11] The additional factor of Joseph's talebearing was not mentioned by Keil, but there is no way this could not have been an additional factor. The immaturity and lack of discernment on Joseph's part are also visible. He evidently enjoyed the distinction placed upon him, as evidenced at once in his foolishly relating those dreams to his family.

Verse 5
" And Joseph dreamed a dream, and he told it to his brethren: and they hated him yet the more. And he said unto them, Hear, I pray you, this dream which I have dreamed: for, behold, we were binding sheaves in the field, and lo, my sheaf arose, and also stood upright; and, behold, your sheaves came round about, and made obeisance to my sheaf. And his brethren said unto him, Shalt thou indeed reign over us or shalt thou indeed have dominion over us? And they hated him yet the more for his dreams, and for his words."
The relation of such a dream by Joseph to his brothers poured additional fuel upon the smoldering embers of their jealous hatred, and one may only marvel at the naive, childish, immaturity of Joseph, who either was unaware of the effect his words would have on his brothers, or was egotistically pleased by it. Certainly he does not appear here as an "ideal brother."

These dreams (including the one next related) actually came true; and it may be assumed that they were of God. Thus, God was using the wicked partiality of Jacob, the foolish immaturity of Joseph, and the sadistic hatred of his hardened brothers to bring about the transfer of all Israel into Egypt. How wonderful are the ways of God! It was not until long afterward that God's people were able to see the hand of the Almighty in these events.

Verse 9
"And he dreamed yet another dream, and told it to his brethren, and said, Behold, I have dreamed yet another dream; and, behold, the sun and the moon and eleven stars made obeisance to me. And he told it to his father, and to his brethren; and his father rebuked him, and said unto him, What is this dream that thou hast dreamed? Shall I and thy mother and thy brethren indeed come to bow down ourselves to thee to the earth? And his brethren envied him; but his father kept the saying in mind."
Thus, Joseph's dream was doubled, and from this, it may be supposed that Joseph was enabled, at a later time, to recognize the meaning of Pharaoh's doubled dream regarding the cattle and the ears of grain. Whitelaw believed that this doubling of the dream "was designed to indicate its certainty."[12] "Even assuming that the dream came from the Lord, Joseph was foolish, and even arrogant, to tell it, not only to his brothers, but, this time, also to his father."[13] Morris also thought that Jacob probably had trouble accepting Joseph's dreams as anything except the product of Joseph's egocentric subconscious. Nevertheless, just as Mary treasured up all the things that the angel had revealed concerning the son Jesus, keeping them in her heart; so Jacob did here.

"And eleven stars ..." This has no impact whatever upon the question of whether or not Benjamin was yet born. The dream was prophetic; and, in no sense, was it limited to the literal circumstances of the moment.

The fantastic notion that the "twelve stars (counting Joseph also) were a mythical designation of the twelve signs of the Zodiac, as advocated by Jeremias and accepted by Skinner, "is too untenable to be regarded seriously."[14]
These dreams were literally fulfilled, first, when the brothers actually prostrated themselves before Joseph in Egypt. And, although it is not stated that Jacob prostrated himself before Joseph, he nevertheless accepted the support and protection provided by Joseph, endowments invariably coming from the greater to the lesser.

Verse 12
"And his brothers went to feed their father's flock in Shechem. And Israel said unto Joseph, Are not thy brethren feeding the flock in Shechem? come, and I will send thee unto them. And he said unto him, Here am I. And he said to him, Go now, see whether it is well with thy brethren, and well with the flock; and bring me word again. So he sent him out of the vale of Hebron, and he came to Shechem. And a certain man found him, and, behold, he was wandering in the field: and the man asked him, saying, What seekest thou? And he said, I am seeking my brethren: tell me, I pray thee, where they are feeding the flock. And the man said, They have departed hence; for I heard them say, Let us go to Dothan. And Joseph went after his brethren, and found them in Dothan."
"So he sent him out to the vale of Hebron," Neither Jacob nor Joseph could have realized that this would be "forever" as far as Joseph's ever living in Hebron again was concerned. Such a simple thing it was, and yet what permanent and far-reaching results came of it.

Shechem was about two days' journey from Hebron, and Dothan was some fifteen miles farther north. Thus it was probably on the third day, or possibly, even the fourth morning that Joseph actually came to his brothers.

With the appearance of Joseph, the long germinating seeds of hatred in Joseph's brothers, would spring forth bearing fruit. As James said, "Sin, when it is finished, bringeth forth death" (James 1:15). Thus, our Lord equated hatred with murder, and thus it has ever been. All sinful thoughts and emotions are freighted with terrible and devastating potential, ever waiting for the right opportunity to reach the natural climax of evil.

Verse 18
"And they saw him afar off, and before he came near unto them, they conspired against him to slay him. And they said one to another, Behold, this dreamer cometh. Come now therefore, and let us slay him, and cast him into one of the pits, and we will say, An evil beast hath devoured him: and we shall see what will become of his dreams. And Reuben heard it, and delivered him out of their hand, and said, Let us not take his life. And Reuben said unto them, Shed no blood; cast him into this pit that is in the wilderness, but lay no hand upon him: that he might deliver him out of their hand, to restore him to his father. And it came to pass, that when Joseph was come unto his brethren, that they stripped Joseph of his coat, the coat of many colors that was on him; and they took him, and cast him into the pit: and the pit was empty, there was no water in it."
Some of the critical scholars, preoccupied with finding multiple sources anywhere they can, insist upon changing "Reuben" in this passage to "Judah," supposing that only Judah attempted to protect Joseph. To do this, of course, would require changing the text; and, as Speiser put it, "There is no encouragement (for such a change) in any of the ancient versions."[15]
One is shocked by the cold-blooded murder contemplated, and so narrowly averted, by these jealous and hate-filled brothers. The holiness expected of the people of God was a total stranger to those murderous sons of Jacob.

The good intention of Reuben is negated somewhat by the fact of his attempting to thwart evil by cunning, not by appealing to the Word of God.

Even Judah's successful effort, later, to prevent Joseph's murder, was grounded not upon what was right or wrong, but upon what was expedient and profitable! The sons of Jacob appear in a poor light indeed in this tragic chapter. We are indebted to Willis for this comment on "the pit" into which Joseph was cast. "A pit was a cistern that held water during the rainy season but went dry toward the end of the summer."[16] The actual sale of Joseph is related next.

Verse 25
"And they sat down to eat bread: and they lifted up their eyes and looked, and behold, a caravan of Ishmaelites was coming from Gilead, with their camels bearing spicery and balm and myrrh, and going to carry it down to Egypt. And Judah said unto his brethren, What profit is it if we slay our brother and conceal his blood? Come, and let us sell him to the Ishmaelites, and let not our hand be upon him; for he is our brother, our flesh. And his brethren hearkened unto him. And there passed by Midianites, merchantmen; and they drew and lifted up Joseph out of the pit, and sold Joseph to the Ishmaelites for twenty pieces of silver. And they brought Joseph into Egypt."
"And they sat down to eat bread ..." What a glimpse of unfeeling hardness is afforded here! Like the soldiers who sat and "watched him there," as the Lord suffered, these evil men, insensitive to the cries of their brother, which were probably heard by them, simply sat down to eat, apparently with no pangs of conscience whatever.

"Ishmaelites ... Midianites ... Ishmaelites ..." This is exactly the type of pseudocon so dear to the hearts of skeptics and unbelievers. Which were they? Ishmaelites or Midianites? Well, they were both! They were Ishmaelites by race, being descended from Ishmael, and they were Midianites by residence. It is said of Moses, that, "He fled from Pharaoh and dwelt in the land of Midian" (Exodus 2:15). And any dweller in the land of Midian would have been, as to residence, a Midianite, just as, today, the Dallas-ites live in Dallas. All of the scholarly squabbles about this passage are simply "much ado about nothing." That this is clearly the meaning of these names in this passage appears in the second use of "Ishmaelites." In addition, it may be pointed out that these two names are actually used interchangeably in Judges 8:24,26. People who wish to hunt contradictions will have to find something besides this.

"For twenty pieces of silver ..." This would have been two pieces each for the ten remaining brothers. How cheaply they held the life of their brother! Sure they sold him, but one only needs to turn a few pages until all of the posterity of these heartless brothers is suffering under the whips of the taskmasters in Egypt. What a horrible price to pay for the sale of a brother. Thus history, in which God's finger always writes, has a way of executing retribution upon the wrongdoers. After a full investigation of this, Keil concluded that, "The different names given to the traders here do not show that the account is derived from different legends,"[17] as alleged by critics. Interpretations like that of Skinner who read into the passage a kidnapping story in which the Midianites stole Joseph out of the pit, and later sold him to the Ishmaelites, were commented upon by Willis thus:

"Genesis 37:28-36 and Judges 8:22-26 show that Midianites and Ishmaelites are overlapping terms often used for the same people. The idea suggested by the New English Bible that Midianite merchants came by the pit, now abandoned by Joseph's brothers, drew Joseph out of it, and sold him to Ishmaelite merchants does not make any sense in the light of Genesis 37:36."[18]
Verse 29
"And Reuben returned unto the pit; and, behold, Joseph was not in the pit; and he rent his clothes. And he returned unto his brethren, and said, The child is not; and I, whither shall I go?"
Reuben's sorrow was apparently real. As the firstborn, he realized what a terrible crime had been injected into the heart of the chosen nation. Long centuries of slavery for all of them would result.

Verse 31
"And they took Joseph's coat, and killed a he-goat, and dipped the coat in the blood, and they brought it to their father, and he said, This we have found: know now whether it is thy son's coat or not? And he knew it, and said, It is my son's coat; an evil beast hath devoured him; Joseph is without doubt torn in pieces. And Jacob rent his garments, and put sackcloth upon his loins, and mourned his son many days."
Willis called attention to the manner of the sons' calling Joseph "your son" when addressing their father, instead of "our brother," suggesting that this is after the manner of the older brother of the parable of Jesus who said, "When this thy son is come, thou hast killed for him the fatted calf."

Today, the blood could be analyzed, and the he-goat's blood could not have been mistaken for human blood, but in that age, the stratagem was perfectly successful. Jacob was completely deceived. We cannot leave this without remembering that Jacob himself was the deceiver of his father Isaac, in the matter of procuring the blessing. And now, the deceiver is deceived. Sin always works out its tragic retributions upon the head of sinners. What a life of grief and sorrow descended at this point upon the mourning patriarch! Only the merciful providence of God could have woven all of the shameful threads of this chapter into a pattern that would conform absolutely to the divine will.

Verse 35
"And all his sons and all his daughters rose up to comfort him; but he refused to be comforted; and he said, For I will go down to Sheol to my son mourning. And his father wept for him."
"And all his sons and daughters ..." The name of only one of Jacob's daughters, that of Dinah, is given in the O.T., but this passage seems to indicate that there were others whose names were not given. None of the names of Jesus' sisters were given (Matthew 13:56), and this could be a similar thing here. Willis commented that "daughters" here "is a generic term and can mean one person or several, depending on the passage."[19] Leupold thought it means "daughters-in-law, and daughters born after Dinah."[20] The question, however, has more interest than importance.

Verse 36
"And the Midianites sold him into Egypt unto Potiphar, an officer of Pharaoh's, the captain of the guard."
This verse verifies our interpretation of Ishmaelites and Midianites as the same people, for, otherwise, the passage would say that the Midianites sold him to the Ishmaelites, and then the Ishmaelites sold him back to the Midianites, and then that the Midianites again sold him finally into Egypt. As Willis commented, "That makes no sense."[21]
Some scholars make a point out of the fact that the basic meaning of Potiphar's name is "eunuch," but, since he was married, the term evidently cannot have that meaning here. In the course of languages, many words change their meaning from their basic denotation to other meanings quite foreign to the root meaning of the words. For example. "Steward" is a highly regarded English word, but it is derived from "stig-ward," meaning keeper of the sty, an old Anglo-Saxon term. But later George Washington's "Chief Steward" was a man of impeccable social standing and of great authority.

Here, then, is the conclusion of the events of this chapter, leaving Reuben filled with remorse, Jacob in perpetual mourning, and Joseph (the future savior of the nation) a slave to one of Pharaoh's officers in Egypt! The fortunes of Israel appear very low at this point. What about the brothers? There is no hint here of their guilty consciences, but later, when Judah rose to a spiritual eminence rarely equaled in his unselfish offering of himself in the place of Benjamin when they all stood before Joseph in Egypt, it indicated that during the long interval then beginning God would be working on the hearts of the sinful brothers also.

38 Chapter 38 

Verse 1
The next event recorded in the [~toledowth] of Jacob is the continuity of the Messianic line through Judah by Tamar his daughter-in-law. The weakness and nobility, alike, of Judah appear in this somewhat sordid narrative. His immorality while away from home was shameful, but his acknowledgement of his sin and his acceptance of the consequences represented in him a type of honor absolutely unknown to the tribal leaders of that era.

One cannot fail to be amazed that critical scholars generally denominate this chapter as "a completely independent unit,"[1] and that, "It has no connection with the story of Joseph."[2] Of course, it is true that this chapter is unrelated to the story of Joseph, for the section is the [~toledowth] of Jacob, not Joseph, and with relationship to the subject of the whole section it is definitely not a completely independent unit. It pertains very significantly to the story of Jacob in his capacity as the head of the Chosen Nation.

The immoral conduct of Judah, here related, shows why it was necessary for God to remove Israel from the pagan environment where they lived. As Leupold accurately observed:

"No matter how strongly Jacob's sons may have believed in the divine destiny of their family, they were in grave danger of being submerged by the Canaanite element, making matrimonial alliances with them, adopting Canaanite ideals of life, and so being ultimately absorbed by the dominant element."[3]
This danger was compounded and multiplied by the friendly nature of the pagan Canaanites who sought alliances and matrimonial connections with Israel. Thus, we can easily see why it was absolutely necessary for God to remove the whole people from that environment, as was definitely accomplished by their transfer to Egypt. "The Egyptians of old were noted for their aversion to strangers, especially shepherds (Genesis 46:34)."[4] If the Lord had left Israel in Canaan, they would most certainly have fallen "before the temptation of marrying with the daughters of the land, resulting in a great and rapid moral deterioration in the holy seed."[5] Furthermore, there would eventually have disappeared completely the line of demarcation between God's people and the pagan world in which they lived. How marvelous was the providence of God that removed His people from a situation in which they would surely have failed, to another, in which their temptations were offset by the aversion in which the Egyptians held them!

From these observations, it is clear enough that the episode of this chapter is a vital link in the [~toledowth] of Jacob. We appreciate the wise words of Willis on this: "Although Joseph is the chief character in these chapters (Genesis 37-50), these chapters deal with the family of Jacob."[6] Keil also affirmed that, "This chapter is no interpolation, but an integral part of the history of Israel."[7]
This chapter deals with matters that cannot be the subject of social conversation, but they are honestly and plainly set forth. As Dummelow said, "The honesty and truthfulness of the historian are shown in his not concealing the dark spots in the history of Judah, whose descendants attained such greatness."[8]
TAMAR CONTINUES THE MESSIANIC LINE
"And it came to pass at that time, that Judah went down from his brethren, and turned in to a certain Adullamite, whose name was Hirah."
"At that time..." From this, some have concluded that all of the following incidents occurred shortly after the sale of Joseph into Egypt, just related. Keil reached this conclusion, as did also Willis; but we have concluded that such a conclusion is not necessary. As Speiser said, "The Hebrew phrase here is formulaic."[9] and thus used merely as an introductory remark. We agree with Skinner (without accepting his reasons) that, "We cannot tell when or where the separation took place."[10] Whitelaw has fully discussed the chronological problems involved in any effort to nail down any firm placement, as to time, when these events happened.

Verse 2
"And Judah saw there the daughter of a certain Canaanite whose name was Shua; and he took her, and went in unto her."
Without consulting his father, and with total disregard of the Canaanite nature of Shua's daughter, Judah simply took her. That he actually married her appears in Genesis 38:12. God could not have been pleased with this union of the prince of Israel, destined to receive the birthright of Jacob, with one of the women of Canaan. It is stated in the previous verse that Judah "went down"; and it is clear that he not only descended to a lower level, geographically, but that he also descended to a lower level spiritually.

Verse 3
"And she conceived and bare a son; and he called his name Er. And she conceived again, and bare a son; and she called his name Onan. And she yet again bare a son, and called his name Shelah: and he was at Chezib, when she bare him."
It is of interest that Judah named Er, but that his wife named the other sons. Morris gave the names this meaning: "Er means watcher; Onan means strong; and the meaning of Shelah is not known."[11] None of these first three sons of Judah was destined to receive the birthright, in all probability, because of the pagan persuasion of their mother. There might have been a strong aversion on the part of the mother to Judah's choice of Tamar, evidently a believer in God, as the bride for her sons. Certainly, there was some reason why neither Er nor Onan consented to have a child by Tamar.

Verse 6
"And Judah took a wife for Er his firstborn, and her name was Tamar."
Whereas, Judah had married without parental consent, he nevertheless chose a wife for Er, no doubt having seen what a mistake he had made in his own marriage. The childless state of that union with Er can only be explained on the basis of Er's objection to the union, which we have supposed was due to the pagan convictions of his mother. Although it is assumed by most scholars that Tamar was also a Canaanite. Nevertheless, it appears that Judah had won her over to an acceptance of God. The blessings that she later received, in fact, would be proof of this. It is apparent that our narrative here conveys the impression that Tamar was a woman of remarkably fine character, despite her deceiving Judah.

Verse 7
"And Er, Judah's firstborn, was wicked in the sight of Jehovah; and Jehovah slew him."
Here, and in the following verses, where it is stated that God also slew Onan, some profess to find a difficulty, but no difficulty exists. "There could have been many ways in which he died, but, whatever the manner of death, the wrath of God lay behind it."[12] Willis also noted that, "The fact that the Lord kills people because of their wickedness is taught in both the O.T. and N.T."[13] N.T. examples of this are in Acts 5:1-11; Acts 12:23; and in Revelation 2:22. Such summary judgments of God never fell upon anyone capriciously, or without due cause. And in all the recorded instances of it, some very grave danger to the covenant people was thus averted. Certainly that was the case in the instances of it here given.

Verse 8
"And Judah said unto Onan, Go unto thy brother's wife, and perform the duty of a husband's brother unto her, and raise up seed to thy brother. And Onan knew that the seed would not be his; and it came to pass, when he went in unto his brother's wife, that he spilled it on the ground, lest he should give seed to his brother. And the thing which he did was evil in the sight of Jehovah: and he slew him also."
There are a number of extremely interesting questions that hinge upon what is revealed in this passage.

1. From this it appears that the social custom of brothers raising up children to a deceased brother's name through marriage to his widow is much older than the Mosaic Law, which elevated this custom to the status of a divine command about four hundred years afterwards (Deuteronomy 25:5). This does not indicate a late date for Genesis; for, "The existence of the practice has been traced in different forms in Indians, Persians, and other nations of Asia and Africa."[14] As a matter of fact, "The custom of levirate marriage prevailed widely in primitive times."[15] The family or tribal ownership of land required this arrangement in order to assure a more equitable distribution of real estate. Without such an arrangement, the death of a childless man would have transferred his estate to another branch of the family. In this example of it, if Onan had been willing to give Tamar a child, the child would have inherited an estate which would have reverted to Onan in the absence of any heir to his brother Er. This would have substantially reduced the wealth which Onan would have received, since his brother Er was the firstborn and would have received the double portion.

2. It should be particularly noted that the word "seed" is used with two different meanings here. It is used for offspring in Genesis 38:9a, and a physical emission in Genesis 38:9b. A similar diversity is seen in God's promise to give Abraham innumerable "seed," (offspring) and that in his "seed" (singular) all the families of the earth shall be blessed. Although our version uses "it" for "seed" in Genesis 38:9b, the true meaning is "seed."[16] "The same Hebrew noun [~zera`] in this verse is used both in its literal sense and in the secondary sense."[17]
3. Onanism is allegedly founded here. "Catholic theologians, lacking any authority for their extreme position on birth control, have taken this ancient story of Onan, distorted its meaning by declaring that Jehovah slew Onan for his "coitus interruptus", and inflated this interpretation (!) into a whole system of social hygiene for the 20th Century."[18] If this event has any moral at all, it is that every man who refuses to marry his brother's widow and have a child by her should be killed. That, of course, is what happened to Onan. His willful disobedience to his father, his shameful disregard of the rights of his deceased older brother, his heartless fraud perpetrated against Tamar who desperately desired a child, and his selfish greed in hoping to have a bigger estate himself by cheating Tamar ... that was his sin. As Hobbs stated it: "He was condemned, not just for spilling his seed, but for doing it in order to avoid his marital responsibility."[19] "This has nothing to do with masturbation (`onanism'). It was selfish greed."[20] Why is it that such sins are not punished by death today? This sin of Onan required the fatal judgment of God because it could have thwarted the proper foundation of the Messianic family, and was therefore a threat to God's purpose of redeeming mankind. There can be no doubt, that if a similar threat existed today, the judgment of God would be executed in such a manner as to remove it.

4. "The thing which he did..." This should not be construed as reference to a single act. "The verbs in the second and third clauses of Genesis 38:9 are frequentative and should be translated, `whenever he went,'"[21] thus indicating, not a single act, but a long sustained purpose. Payne read it properly as a declaration that Onan, "persistently and maliciously cheated Tamar of her legal rights."[22]
Verse 11
"Then said Judah to Tamar his daughter-in-law, Remain a widow in thy father's house, till Shelah my son be grown-up; for he said, Lest he also die, like his brethren. And Tamar went and dwelt in her father's house."
This was an impossible arrangement for Tamar, having been defrauded by two husbands, she was now to be defrauded by her father-in-law Judah, who had no intention of marrying her to Shelah. Yet, at the same time, any breach of this so-called betrothal to Shelah would, according to custom, have exposed her to the most brutal penalties. There is no wonder that God judged her case. However, Tamar was a most remarkable woman, and she would eventually claim her rightful place as a mother in Messiah's line. One cannot fail to be outraged by the vicious double standard of morals prevalent in those times.

Verse 12
"And in process of time Shua's daughter, the wife of Judah died; and Judah was comforted, and went up unto his sheep-shearers to Timnah, he and his friend Hirah the Adullamite."
There would appear to be something of a sinister nature in Judah's close connection with the pagan Hirah, the whole context favoring the thought that Judah and Hirah were "on the town" in an unfavorable sense. Sure, Judah "went up" to Timnah, but the altitude of his spirituality remained low. "This cannot be the Danite Timnah, for it is even lower than Abdullam,"[23] and it is usually identified as, "The Timnah of Joshua 15:57, the modern Tibne, some ten miles west of Bethlehem."[24]
Verse 13
"And it was told Tamar, saying, Behold, thy father-in-law goeth up to Timnah to shear his sheep. And she put off from her the garments of her widowhood, and covered herself with her veil, and wrapped herself, and sat in the gate of Enaim, which is by the way of Timnah; for she saw that Shelah was grown up, and she was not given unto him to wife."
Thus, Tamar was keeping abreast of all developments. She could see the transparent fraud Judah was practicing against her, and she doubtless had also become aware of Judah's immoral habits. Whatever stories got around about Judah, Tamar remembered. Therefore, she took matters into her own hands, stripped off the garments of her widowhood, clothed herself in the garb of one of the sacred prostitutes seen everywhere in Canaan, and placed herself in a likely place to attract the attention of Judah. Sheep-shearings were usually fiesta occasions, and Tamar accurately understood the things that usually went on at such celebrations.

"Covered herself with her veil, and wrapped herself..." Those who accept the medieval superstition that even found its way into the KJV and ASV versions of the Bible, that the wearing of a veil by women was in some manner a mark of virtue and chastity, should take a look at this. It had the very opposite meaning. "According to Assyrian law, only a cult prostitute was to wear a veil."[25] Evidently, Judah did not know this; and thus he mistook Tamar for a common prostitute (Genesis 38:15), but when he sent Hirah to redeem his pledge (Hirah having in all probability inquired of Judah as to how the woman was dressed), Hirah, pagan that he was, promptly recognized by the attire what he assumed to be one of the cult priestesses, using the technical word for sacred, or temple prostitute repeatedly in Genesis 38:21 and Genesis 38:22. This very evil was the backbone of pagan worship in Canaan.

Verse 15
"When Judah saw her, he thought her to be a harlot; for she had covered her face. And he turned unto her by the way, and said, Come, I pray thee, let me come in unto thee: for he knew not that she was his daughter-in-law. And she said, What wilt thou give me, that thou mayest come in unto me? And he said, I will send thee a kid of goats from the flock. And she said, Wilt thou give me a pledge, till thou send it? And he said, What pledge shall I give thee? And she said, Thy signet, and thy cord, and thy staff that is in thy hand. And he gave them to her, and came in unto her, and she conceived by him."
The stratagem worked. Tamar had completely outwitted him. Little could Judah have realized that he had just become the father of a great multitude through Tamar, including the Christ himself. Why did God permit such a thing? Simply because Tamar was a convert from the paganism to the true faith, and, by her, God would cut off the fountain head of paganism in the Chosen People, an influence which had already entrenched itself in the household of Judah through the Canaanite daughter of Shua.

It is useless to inquire about the exact nature of the signet, the cord, the staff, etc. They were simply valuable personal ornaments worn by Judah, and, what was most important to Tamar, they made in possible for her to identify the father of her child with absolute certainty.

Verse 19
"And she arose, and went away, and put off her veil from her, and put on the garments of her widowhood. And Judah sent the kid of the goats by the hand of his friend the Adullamite, to receive the pledge from the woman's hand: but he found her not. Then he asked the men of the place, saying, Where is the prostitute, that was at Enaim by the wayside? And they said, There hath been no prostitute here. And he returned to Judah, and said, I have not found her; and also the men of the place said, There hath been no prostitute here. And Judah said, Let her take it to her, lest we be put to shame: behold, I sent this kid, and thou hast not found her."
"Where is the prostitute... ?" The word here for prostitute is [~qªdeshah], strictly sacred prostitute."[26] "All of the other places in the O.T. where this word is used, namely, in Deuteronomy 23:17,18 and Hosea 4:14, use the word in this sense."[27] If we inquire as to why Judah did not himself go to redeem the pledge, it would appear that he was ashamed to do so. Some commentators try to make excuses for Judah on the grounds that he "lived in that kind of a society." Sure he did, but he knew better, and his conduct here proves it. Keil rendered Genesis 38:23 thus: "Let her take them (the signet, etc.) for herself, that we may not become (an object of) ridicule!"[28] It would have involved publicity that Judah did not want if they had made any further inquiry about the Kedeshah. All of this shows clearly that Judah was ashamed and wished, as much as possible, to avoid any talk about his deed. Little could he have imagined that people thousands of years afterward would know all about it and keep on speaking of it! Yes, Judah would get his signet, cord and staff back again, but in circumstances he never dreamed of.

Verse 24
"And it came to pass about three months after, that it was told Judah, saying, Tamar thy daughter-in-law hath played the harlot; and, moreover, behold, she is with child by whoredom. And Judah said, Bring her forth, and let her be burnt."
Like many another, Judah could see sins in others a lot easier that he could see sin in himself. Even as David the king was outraged by the prophet's parable about killing the lamb, and then discovered that he himself was the guilty person, when the prophet said, "Thou art the man!" In the same way, Judah here realized his own guilt. It appears that Judah here exceeded the usual penalty for offenses such as Tamar's by commanding her to be burnt, whereas stoning was the customary penalty. Only the daughter of a priest was condemned to be burned for adultery. Judah, however, would promptly be blessed with the opening of his eyes!

Verse 25
"When she was brought forth, she sent to her father-in-law, saying, By the man whose these are, am I with child: and she said, Discern, I pray thee, whose these are, the signet, and the cords, and the staff."
One can hardly resist putting an exclamation point after the above verse. Who brought those tokens to Judah, the clan leader, who had the power of life and death over its members? Did Tamar's father do so? Whoever did it, there was not a soul in the whole company attending what they thought would be an execution who did not recognize the items as the personal property of Judah. It was a climax nobody but Tamar had anticipated. This event can never die, for it is the truth. There was no way for Judah to deny it; to have done so would have made his name infamous forever, and it would have incurred the hostility and revenge of Tamar's entire generation. Judah did the honorable thing, with one little face-saving exception. (See the next verse.)

Verse 26
"And Judah acknowledged them, and said, She is more righteous than I, forasmuch as I gave her not Shelah my son. And he knew her again no more."
"More righteous than I..." A better word would have been, "She is less sinful than I", but, under the circumstances, it was an astounding victory for Tamar. God had vindicated her case against the house of Judah, in effect, taking the Messianic line away from it and bestowing it upon Tamar, making it the new household of Judah. It was unlawful for Judah to continue his relationship with Tamar, and he strictly honored it. There is a glimpse of greatness in this patriarch, who in time would justify his right to stand in the line of Messiah, who in fact, would be forever known as, "The Lion of the Tribe of Judah."

Sinful as were the deeds of Tamar here, it should be remembered that she was not motivated by lust, but by her lawful desire for a child. That God indeed overlooked her mistakes would appear to be certain in the light of subsequent developments.

In the blood-line of the Messiah, there were no less than three women who attained their status through adultery - Tamar, Ruth the Moabitess, and Rahab the harlot of Jericho. Perhaps, we should not ascribe such a sin to Ruth, but going to bed with Boaz is not far removed from it. Some would include Bathsheba in this list, but she was not in the blood-line of Jesus. (Mary was descended not through Solomon but through Nathan.)

Verse 27
"And it came to pass in the time of her travail, that, behold, twins were in her womb. And it came to pass when she travailed, that one put out a hand; and the midwife took and bound upon his hand a scarlet thread, saying, This came out first. And it came to pass, as he drew back his hand, that, behold his brother came out; and she said, Wherefore hast thou made a breach for thyself?, therefore his name was called Perez. And afterward came out his brother, that had the scarlet thread upon his hand: and his name was called Zerah."
Such details were recorded because of the importance of the key link in Messiah's line. Perez, the firstborn, was the one through whom Jesus came. It was only an oddity that the firstborn was not Zerah; and perhaps the ancients saw in this a figure of how narrowly the Messianic line was spared the necessity of passing down from the daughter of Shua the Canaanite.

"This incident testifies to the importance and privileges attached to the firstborn."[29]
It is inconceivable that some scholars, vainly trying to make this event fit into the story of Joseph, which they erroneously suppose to be the subject of this section of Genesis, appear to be totally blind to the fundamental importance of this narrative regarding the posterity of Jacob, which, of course, is the true subject all the way to the end of Genesis.

39 Chapter 39 

Verse 1
This third series of events in the [~toledowth] of Jacob begins the detail of providential dealings with the Chosen Nation that eventually transferred them all into the land of Egypt. That Joseph is the key figure in a number of these events cannot obscure the truth that it is God's dealing with the nation of Israel, the posterity of Jacob, which is the master theme, as should be expected in the [~toledowth] of Jacob. We may entitle it:

JOSEPH IN THE HOUSE OF POTIPHAR
The speculations of many imaginative critics that the simple, straightforward story here unfolded is a combination of different traditions skillfully woven together by a "redactor" are nothing but imaginative guesses, founded upon no scientific evidence whatever, and absolutely unsupported in any manner by the Hebrew text. Such men, whether willingly or knowingly or not, are merely the instruments of Satan, who has always engaged in efforts to pervert and deny the Word of God.

The above paragraph is especially applicable to the allegation that was made quite generally at the beginning of this century to the effect that, "The story has a striking parallel to the Egyptian Tale of Two Brothers."[1] Skinner even made the Egyptian story, "the original"[2] of this account in the Bible. Such allegations are merely fantastic nonsense. That Egyptian yarn is dissimilar in every important particular from the Biblical account in this chapter:

(1) Here a man's slave was tempted by his wife; in the yarn, two brothers were the principals.

(2) Here Joseph was judged guilty and imprisoned, but in the Egyptian story the wronged brother murdered his wife whom he found to be guilty.

(3) Here, the woman offered Joseph's coat as evidence against him, but in the tale, the woman stabbed herself over and over, and offered that as evidence. What kind of mind is it that finds such a tragedy as that a "parallel" and "original" of the record here? There is only one point of similarity, namely, in the seductive intentions of the two women; but, in all human history, there is absolutely nothing unusual about that!

(4) Another difference: in the Two Brothers tale, the tempted is an agricultural worker in the field; in the Biblical narrative, Joseph is the chief steward whose duties required his presence in the house. We are happy to observe that with the passing of years, the critical scholars have just about given up their false position regarding this. "Few recent writers are willing to make one of these dependent upon the other. Seduction, attempted seduction, and false accusations, are age-old human misdeeds. It would have been surprising if there were no parallels."[3] This comment by Payne was written in 1979. Although the chronology of the period is notoriously uncertain, many reputable scholars affirm that the Genesis record existed centuries before the Tale of Two Brothers. We have devoted more space to this than it is worth, but it seems to have been required by fulsome attention given to it by some of the commentators.

"And Joseph was brought down to Egypt; and Potiphar, an officer of Pharaoh's, the captain of the guard, an Egyptian, bought him of the hand of the Ismaelites, that had brought him down thither."
This important verse does a number of things:

(1) It shows that the Ismaelites and Midianites of Genesis 37 were the same group of traders.

(2) It gives more fully the status of Potiphar, captain of the guard, an office that also included the directorship of the prisons, the deputy of Potiphar also being called, the captain of the guard, the title relating to his actual work. It is clear that he held his authority under Potiphar (Genesis 40:3). In fact, Potiphar may actually be the one referred to in that verse.

(3) The race of Potiphar is also given as Egyptian, an essential note, for, if this was during the Hyksos kings of Egypt, the employment of Egyptians who were of a different race was unusual, and may also explain why Potiphar was a eunuch. We have already noted that the word could have meant merely a king's officer, but the possibility remains that he was actually a eunuch. If so, it would explain his wife's inordinate desire to seduce Joseph. Morris elaborated this thesis rather fully as follows:

"It was a custom in ancient pagan countries, beginning with Sumeria, to require prominent officers associated closely with the king's court to be castrated, in order to minimize the possibility of their taking over the kingdom and founding their own dynasty. Here it seems that either Potiphar (already married) had consented to be castrated in order to hold the office, or that his wife, after the event, married him for financial or political reasons. Some eunuchs were known to have wives."[4]
Naturally, the information contained in this verse refutes many of the claims of critical Biblical enemies; so what do they do with it? They throw it out of the Bible! A portion of this verse was explained by Speiser as a "redactorial gloss!"[5] Of course, it is no such thing. "It is just another of the guesses of criticism."[6]
Verse 2
"And Jehovah was with Joseph, and he was a prosperous man; and he was in the house of his master the Egyptian."
"And Jehovah was with Joseph ..." This is the key to the whole chapter. In Genesis 39:2,3,5,21, and Genesis 39:23, the same fundamental truth is repeated. The reader is expected to see the hand of the Lord in these marvelous events.

"In the house of his master, the Egyptian ..." Some of the critics try to make this "Egyptian" out to be someone other than Potiphar; but the reason for again stressing his race will appear in the unfaithful wife's injection of racial overtones into her accusations against Joseph (Genesis 39:14). The fact of Potiphar's proper name being omitted in much of the narrative is of no moment. The names of the deputy captain of the guard, the name of the seductive wife, the names of all the servants, and even the name of Pharaoh are all likewise omitted.

Verse 3
"And his master saw that Jehovah was with him, and that Jehovah made all that he did to prosper in his hand. And Joseph found favor in his sight, and he ministered unto him: and he made him overseer of his house, and all that he had put into his hand. And it came to pass that from the time that he made him overseer in his house, and over all that he had, that Jehovah blessed the Egyptian's house for Joseph's sake; and the blessing of Jehovah was upon all that he had, in the house and in the field. And he left all that he had in Joseph's hand: and he knew not aught that was with him, save the bread which he did eat. And Joseph was comely and well-favored."
Two things of interest in this passage are:

(1) the fact that Joseph did not have charge of Potiphar's meals, and

(2) the unusual physical beauty that belonged to Joseph.

In the first of these, no certainty exists. Dummelow thought this may have been due to "the strict caste laws of Egypt."[7] Yates believed that, "As a foreigner, Joseph could not see to the preparation of food."[8] This is based on the supposition that a foreigner would not have known all of the religious ritual the Egyptians connected with eating. Keil thought it was neither of these, and that the passage simply means that, "Potiphar did not trouble himself with anything but his own eating!"[9] Keil's view seems the most reasonable to this writer.

The remarkable physical appearance of Joseph was probably inherited from his mother Rachel, of whom Genesis speaks in glorying terms of her beauty (Genesis 29:17), using some of the very words here.

Verse 7
"And it came to pass after these things that his master's wife cast her eyes upon Joseph; and she said, Lie with me. But he refused, and said unto his master's wife, Behold, my master knoweth not what is with me in the house, and he hath put all that he hath into my hands: he is not greater in this house than I; neither hath he kept back anything from me but thee, because thou art his wife: how then can I do this great wickedness, and sin against God? And it came to pass as she spake to Joseph day by day, that he hearkened not unto her, to lie by her, or to be with her."
What a temptation this presented to Joseph! The youthful passions of life were at full tide in him. He might have reasoned that it would be the means of his escape from slavery. He might have felt that the wrongs he had suffered entitled him to any revenge that was handy. The prospect of secrecy was evident. He was far from home, living in a culture that did not have the moral standards he believed in. It might also have occurred to him that his refusal would make his status worse. And, most importantly of all, it was a continual and persistent temptation that was renewed "day by day." As Bowie said:

"A decent man can be shocked by the bold suddenness of evil, and his conscience may recoil, but when the shock wears off, the suggestion seems not so strange. Then comes a new danger. Just as a steel bridge which can resist a heavy blow may be endangered by the successive shocks that come from the feet of marching men, a man's moral resistance may disintegrate beneath the impact of temptation that comes relentlessly on and on."[10]
Joseph met and withstood the severe challenge that confronted him. It could be that the challenge had been in progress for some time when Joseph verbally responded to it, as in this passage. A Jewish writer has stated that, "When someone tries to talk a man into sinning, the first thing he must do is to refuse without going into details; only after he refuses may he recite his reasons."[11] Whether or not Joseph knew of such a dictum, it would appear that such was the course he followed here.

And what were his reasons? They were:

(1) It would have been an act of disloyalty to his master (Genesis 39:8).

(2) His master had not wronged him.

(3) It would have been a "wickedness against God," (Genesis 39:9). Of these considerations, the far most important was (3). In a sense, adultery with Potiphar's wife could hardly have been a sin against her, nor even against Potiphar (who was possibly a eunuch), but it was against God. In fact, all sin is against God. Even the prodigal son in the parable finally recognized that he had "sinned against heaven," and in his father's sight (Luke 15:18). Here then is the primary reason for avoiding all sin.

Josephus reports this incident in far greater detail, giving the conversation that took place upon the occasion, indicating that Potiphar's wife not only promised absolute secrecy, but promised Joseph greater advancements than he had already enjoyed, and even threatening to become a witness accusing him of the very act he disdained to commit, if he refused.[12] There is another tale about this experience to the effect that when Joseph protested against sinning "against God," Potiphar's wife stripped herself, threw her garments over an Egyptian statue of a "god" that adorned the room, and said, "God will not be able to see it!"

The question as to why God permitted Joseph to confront such a test was answered by Friedman: "It was to see whether he was truly fit to become ruler of Egypt. By passing the test, he proved that he would be able to rule over the land of impurity and immorality without succumbing to its corrupting influence himself."[13]
"Or to be with her ..." Joseph did not only refuse the seductive wife's advances, but he also avoided being in her presence except when necessity demanded it. As to the occasion of the climax of the temptation, Josephus stated that it came about on a festival occasion that demanded her husband's presence with the other noblemen of the kingdom, and that Potiphar's wife pretended sickness as an excuse for staying at home.

Verse 11
"And it came to pass about this time, that he went into the house to do his work; and there was none of the men of the house there within. And she caught him by his garment, saying, Lie with me: and he left his garment in her hand; and fled, and got him out. And it came to pass that when she saw that he had left his garment in her hand, and was fled forth, that she called unto the men of her house, and spake unto them, saying, See he hath brought in a Hebrew unto us to mock us: he came in unto me to lie with me, and I cried with a loud voice: and it came to pass that when he heard that I lifted up my voice and cried, that he left his garment by me, and fled, and got him out. And she laid up his garment by her, until his master came home. And she spake unto him according to these words, saying, The Hebrew servant, whom thou hast brought unto us, came in unto me to mock me; and it came to pass, as I lifted up my voice and cried, that he left his garment by me and fled out."
Very little in this requires comment. Perhaps it is of interest to note that Potiphar's wife also used words to the servants that cast her husband in a poor light, introducing a racial slur, and alleging that Potiphar himself was to blame for the alleged situation in that he had imported a despised foreigner into their household. This would have been music to the ears of the other servants, for they no doubt were probably jealous of Joseph's rapid elevation to a position of authority above them. The diabolical cunning of her false charges is an amazing phenomenon. Right here is an emphatic denial of one of Satan's cleverest cliches, "Wherever there's smoke, there's bound to be fire!" Well, here, there was a lot of smoke, and no fire at all!

"And fled, and got him out ..." Willis' wise words on this are:

"Sometimes the only way to avoid sin is to flee from temptation. This is not cowardice but realistic acknowledgment of the power of sin, and also of one's need of God's help in time of trial and temptation."[14]
Through the device of her lying claim that she had lifted up her voice and cried out, Potiphar's wife brought herself under the protection of a custom, later incorporated into the divine law (Deuteronomy 22:24), that entitled her "to a claim of innocence by virtue of the outcry."[15]
Unger observed that, "Once again, Joseph's garment was again made to lie wickedly about him."[16] The first occasion was that of his brothers' dipping his splendid coat in goat's blood to prove Joseph's death to their father, and this, of course, is the second. The ultimate wickedness lay behind both events.

Verse 19
"And it came to pass when his master heard the words of his wife, which she spake unto him, saying, After this manner did thy servant to me; that his wrath was kindled. And Joseph's master took him, and put him into prison, the place where the king's prisoners were bound: and he was there in prison. But Jehovah was with Joseph, and showed kindness unto him, and gave him favor in the sight of the keeper of the prison."
"His master's wrath was kindled ..." The tradition handed down through Josephus is that Potiphar believed his wife's accusation, and that even after the events of this chapter, spoke highly of her as a woman of virtue. Despite this, however, there would appear to be a great deal of doubt about it. First, the sentence executed upon Joseph was "hardly expected for a slave taken for attempted rape of his master's wife,"[17] the death penalty being usual in such cases. There is also the fact that Potiphar evidently placed Joseph in a prison under his own jurisdiction, which also he did without any kind of trial, assigning the penalty under his own authority. From these considerations, many scholars have concluded that perhaps Potiphar accepted the truth of his wife's charges against Joseph with something less than total belief.

Why then, was Joseph imprisoned at all? It would have been necessary in order for Potiphar to make an example of Joseph to the other slaves and to prevent social repercussions of all kinds. What kind of imprisonment was it? Not long afterward, when Joseph's favor with the deputy captain of the guard had been established, his lot was evidently quite tolerable; but, at first, the imprisonment was extremely rigorous. Psalms 105:18 has this:

He (God) sent a man before them (Israel);

Joseph was sold for a servant:

His feet they hurt with fetters:

He laid in chains of iron.

Significantly, an alternate reading for the fourth line of this quotation is rendered in one of the Targums as, "The iron entered into his soul."[18] What caused the drastic change that followed? As to what did it, we do not know, but as to who did it, we are certain. The answer is given in this passage, "Jehovah was with Joseph and showed kindness unto him." It could easily have been that God sent Potiphar a dream, as God did for Pharaoh in the very next chapter, or it might have been some other development. One thing seems likely enough, and that is that Potiphar's deputy would not have so drastically alleviated Joseph's punishment without Potiphar's consent.

"The keeper of the prison ..." here, "was the governor or superintendent of the prison, and under Potiphar."[19]
Verse 22
"And the keeper of the prison committed to Joseph's hand all the prisoners that were in the prison; and whatsoever they did there, he was the doer of it. The prison keeper looked not to anything that was under his hand, because Jehovah was with him; and that which he did, Jehovah made it to prosper."
"Jehovah was with him ..." This dominant note in the narrative is struck half a dozen times in twenty-three verses, and herein lies the explanation of all the remarkable happenings recorded. This chapter, as a key part of the story of Jacob and his posterity, relates the providential circumstances that eventually led to the removal of the entire Chosen Nation into Egypt, where the natural aversion of the people to all foreigners, especially if they were sheepherders, made it a practical impossibility for God's people easily to contract marriages with the pagan population, and where their eventual slavery compelled them to grow from within, to become a separate nation of very great numbers and to be cohesively bound together by the very circumstances in which God placed them. This concerned every single member of the whole of Israel, and not merely Joseph.
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Verse 1
This is the fourth in the series of narratives that make up the [~toledowth] of Jacob; and the central theme in all of them is the providence of God in His protection and guidance of the Holy Nation until the Messiah should at last arrive as the redeemer of all mankind. We may entitle this chapter:

JOSEPH AND THE DREAMS OF THE BUTLER AND THE BAKER
Efforts of those preoccupied with finding evidence of divided sources in Genesis have no success with this chapter. One may find about as many illogical and unreasonable "divisions" as there are scholars advocating such things, all of them being apparently unaware that there are no prior documents! This record before us is all that has come down through the mists of centuries. And the traditional view that the great Lawgiver Moses, whatever "sources" he might have consulted or made use of, has delivered for us, through the inspiration of God, an accurate and trustworthy account of what happened is absolutely valid. The careful student should be especially wary of accepting the bizarre and outlandish "translations" of certain words, phrases, and clauses, because the fundamental purpose of most of such "emendations" and "corrections" of God's Word is that of trying to aid some critic in splitting up what he conceives to be Biblical sources. Willis cited three examples of this type of tampering with the text, as exhibited in the New English Bible, all three of them in the last two chapters. An example is: "Tamar perfumed herself and sat where the road forks in two directions!" (Genesis 28:18). "Such a translation flies in the face of the context."[1] In this, and dozens of other places, the New English Bible translators were simply substituting what they imagined happened for what the Word of God says happened. On that particular verse, one wonders how the New English Bible translators knew so much about how harlots were supposed to smell. Why did they not also give us the name of the perfume?

"And it came to pass after these things, that the butler of the king of Egypt and his baker offended their lord the king of Egypt. And Pharaoh was wroth against his two officers, against the chief of the butlers, and the chief of the bakers. And he put them in ward in the house of the captain of the guard, into the prison, the place where Joseph was bound."
This passage is not the melding of three different "documents," each using a different designation for the offenders, butler, chief of the butlers, and officer (and similarly for the baker), but these various terms are for the sake of greater clarity and more information. "Butler" in this narrative means the chief of the butlers, the same being called also "an officer." Note also that three different terms are used for the ruler of Egypt. He is called "King of Egypt," "Pharaoh," and "their lord." Now, if we suppose that each of the six terms here cited belonged exclusively to one of those imaginary "documents" the scholars are always talking about, it results in no less than half a dozen "sources" for these three short verses! The refutation of such nonsense lies in the simple truth that it is a mark of all intelligent writing that various and synonymous terms are always visible; and it could hardly be otherwise here.

There have been many speculations about the manner of these men offending Pharaoh, ranging all the way from the allegation that they had plotted to poison him to some more trivial offense. From the Jewish writings, we have this:

"The chief baker was put into prison because a pebble had been found in the pastry he baked for Pharaoh, and he was guilty of a misdemeanor because he had neglected the sifting of the flour. A fly had happened to fall into the wine that the chief butler poured for Pharaoh, but that could not be construed as caused by any negligence on his part. Thus, the butler had not committed a punishable offense."[2]
The distorted value of judgments of that ancient society appear vividly in such a comment.

Now, if to the triple designations of the offenders, and of the king, we add the triple designations of the place where the offenders were incarcerated, namely, (1) the ward in the house of the captain of the guard; (2) the prison; and (3) the place where Joseph was kept, we thus find a total of no less than nine possible "sources," according to the usual scholarly dictum to that effect. No wonder there is not any agreement anywhere on earth today as to what belongs to which "source" in Genesis. Even the New English Bible's gratuitous rendition of (1) as The Round House is no help! All the scholars we have read confess that the exact meaning of some of these terms is either unknown or ambiguous, and therein may lie the reason why the sacred author (singular) used various words.

As it stands, the text rewards us richly. Potiphar was not only the captain of the guard, but his duties also included the administration of the special prison used for detaining the king's prisoners. The keeper of the prison is not named, but the keeper was Potiphar's deputy, and the compound or palace where this establishment lay also served as Potiphar's residence.

This understanding of the passage clears up everything. Here is the explanation of how Potiphar was able to cast Joseph into prison without even an examining trial, and how things were said to be done by Potiphar, the captain of the guard, that were actually done by the deputy, who is nowhere named in the passage.

"The chief of the butlers ..." This office was also known as "the cupbearer," a position held by Nehemiah (Nehemiah 1:11) in the court of Persia. It was a highly-respected position because of the holder's access to the presence of the king. "Rabshakeh (Aramaic for `chief of the cup-bearers') was in the court of Assyria (2 Kings 18:17)."[3]
"Offended, or gave offense, to their lord ..." Speiser tells us that, "Literally, the word means proved to be at fault,"[4] Therefore, such a rendition as "sinned against" is inappropriate, especially in a secular context.

Verse 4
"And the captain of the guard charged Joseph with them, and he ministered unto them: and they continued a season in ward."
Aalders accurately understood this, pointing out that, "The prison in which the captain of the guard resided was the house of Potiphar."[5] In regard to the special arrangements that were made for taking care of the king's prisoners of such high rank:

"The captain (Potiphar) probably made these arrangements himself, consulting with his deputy, the `keeper,' with whom, by this time, Joseph had found considerable favor. This indicates that Potiphar's anger against Joseph had cooled considerably."[6]
Verse 5
"And they dreamed a dream both of them, each man his dream, in one night, each man according to the interpretation of his dream, the butler and the baker of the king of Egypt, who were bound in the prison. And Joseph came in unto them in the morning, and saw them, and, behold, they were sad. And he asked Pharaoh's officers that were with him in ward in his master's house, saying, Wherefore look ye so sad today? And they said unto him, We have dreamed a dream, and there is none than can interpret it. And Joseph said unto them, Do not interpretations belong to God? tell it me, I pray you."
The mention of "the butler and the baker (Genesis 40:5)" was understood by Skinner to be a "contradiction" with the meaning that the king of Egypt "had only one servant of each class!"[7] We cite it here merely to show what ridiculous conclusions result from that "multiple sources" fantasy which often engages critical scholars. In context, of course, "the butler" means the "chief of the butlers." Even today, "Mr. Secretary," as addressed to any of the President's cabinet, cannot imply that the President has only "one secretary."

The mention of dreams in this and the following chapters is, of course, alleged as proof that the narrative of dreams pertained exclusively to this or that "source," and that therefore we are here dealing with a different imaginary document! As Leupold truly stated it, however, "Moses wrote of dreams as they had bearing upon his subject, and, therefore, as they actually occurred."[8]
Speaking of dreams, the Egyptians, especially, believed in the prophetic nature of dreams, and perhaps that is the reason that God used such a device again, and again, in his dealings with Egyptians. Leupold also commented that, "Persons who stand on a lower spiritual level were the ones to whom revelation came through dreams."[9]
"There is none that can interpret ..." These officials of Pharaoh's court were dismayed that they, in prison, did not have access to their favorite interpreter of dreams, but Joseph promptly discounted the services of such professional interpreters, his words having the effect of saying that, "Such professionals were charlatans,"[10] and that only GOD could interpret dreams. His subsequent actions showed that Joseph believed that God would reveal the meaning of the dreams to him, as certainly proved to be true.

Verse 9
"And the chief butler told his dream to Joseph, and said to him, In my dream, behold, a vine was before me; and in the vine were three branches: and it was as though it budded, and its blossoms shot forth; and the clusters thereof brought forth ripe grapes: and Pharaoh's cup was in my hand; and I took the grapes, and pressed them into Pharaoh's cup, and I gave the cup into Pharaoh's hand. And Joseph said unto him, This is the interpretation of it: the three branches are three days; within yet three days shall Pharaoh lift up thy head, and restore thee unto thine office: and thou shalt give Pharaoh's cup into his hand, after the former manner when thou wast his butler."
It has been widely supposed, that since the ancient Pharaohs drank only "wine," then some kind of an anachronism was here committed by the author of Genesis, but as Dummelow pointed out:

"Among the inscriptions on the temple of Edfu is one in which the king is seen with a cup in his hand, and underneath are the words, "They press grapes into the water, and the king drinks."[11]
"Pharaoh will lift up thy head ..." Again we are face to face with an example of God's use of the same words or expressions with multiple, or even opposite meanings, as in the case of "seed" in the promise of Abraham, which we have repeatedly cited. This expression to the butler meant his restoration to his former office, and for the baker (Genesis 40:19), it meant he would be executed, probably by hanging. There are many such examples of this usage of one term with multiple meanings in the Bible. As Kline expressed it: "Joseph used a key expression with opposite meanings to describe the cupbearer's restoration, and secondly, to describe the decapitation (or hanging) of the baker."[12]
Some have supposed that, with the example before us, the interpretation of dreams may be attempted now; but, it is still true that "interpretations belong to God." Despite some implications of the dream seeming to be rather obvious, the key element is absolutely inscrutable. The three branches ... the three baskets - these could have signified three weeks, three years, three months, or nearly anything else. As a matter of fact, they represented three days.

Verse 14
"But have me in thy remembrance when it shall be well with thee, and show kindness, I pray thee, unto me, and make mention of me unto Pharaoh, and bring me out of this house: for indeed I was stolen away out of the land of the Hebrews: and here also have I done nothing that they should put me into the dungeon."
Joseph accurately discerned that this prospective contact with Pharaoh was providentially designed to trigger his release; and, the butler's tardy remembrance of Joseph indeed led to that very thing, but the providence of God would again intervene before it actually occurred. Otherwise, Joseph might have concluded that his release was due in a critical measure to his own actions. However, as it actually occurred, the hand of God Himself was unmistakably apparent in it. We cannot find fault with Joseph for making such a request of the butler.

"I was stolen away ..." What a nit-picking picayune criticism is it that makes this "contradict" the fact of Joseph's actually being "sold by his brothers? ... If a great injustice was done to me by selling me into slavery (and that at the paltry sum of twenty pieces of silver!) I am fully justified in referring to that as stealing me, for that is what it amounts to; and anyone should be able to see that."[13]
"Out of the land of the Hebrews ..." This cannot be viewed as an anachronism. Although it is true that Canaan, or Palestine, did not actually become the "land of the Hebrews," until centuries later, the promise to Abraham was already at this time centuries old, and the area was continuously claimed by the Hebrews dating from the times of Abraham. There is also the simple truth that Joseph himself was a Hebrew (Genesis 39:14), and that it was out of his homeland that he had been, in effect, stolen; and, therefore, no fault whatever can be alleged against this statement. In fact, there is marvelous thoughtfulness and restraint in Joseph's words here, in that he concealed the dastardly crimes of his brothers against his person. Peake remarked: "Observe the unsuitable designation of Palestine here as the land of the Hebrews."[14] Such criticisms are apparently blind to the fact that Joseph did not mention "Palestine" or "Canaan" either, but merely his homeland, from which indeed he had been removed, and he spoke in exactly the same terminology that any Hebrew would have used of his homeland. Additionally, as Leupold stated, "Hebrews were all the inhabitants of Palestine, of whatever race."[15]
The further critical allegation, based on those fantastic "sources," and placing Joseph, not as a prisoner, but as a slave, in Potiphar's house, are frustrated by Joseph's using in the same breath, "this house," and the "dungeon" interchangeably (Genesis 40:15). Thus, Joseph was both slave and a prisoner of Potiphar.

Verse 16
"When the chief baker saw that the interpretation was good, he said unto Joseph, I also was in my dream, and, behold, three baskets of white bread were on my hand: and in the uppermost basket there was of all manner of baked food for Pharaoh; and the birds did eat them out of the basket upon my head. And Joseph answered and said, This is the interpretation thereof: the three baskets are three days; within yet three days shall Pharaoh lift up thy head from off thee, and shall hang thee on a tree; and the birds shall eat thy flesh from off thee."
Of special interest is the opposite use of "lift up thy head" which we discussed under Genesis 40:13.

A great deal of uncertainty focuses upon the exact manner of the baker's execution, some supposing that he was first beheaded, and then impaled. And others taking the position that he was simply hanged. Since either method would answer perfectly to the tenor of Joseph's interpretation of the baker's dream, it cannot be a very important question. "The verb for hang (as used here) may then refer to the mode of execution, and not merely to the exposure of a decapitated corpse ... Hanging was not then unknown in Egypt."[16]
Dummelow commented that hanging is nowhere (else) mentioned in the Bible, except in the Book of Esther,[17] but this might well be an additional instance.

Verse 20
"And it came to pass the third day, which was Pharaoh's birthday, that he made a feast unto all his servants; and he lifted up the head of the chief butler and the head of the chief baker among his servants. And he restored the chief butler unto his butlership again; and he gave the cup into Pharaoh's hand; but he hanged the chief baker: as Joseph had interpreted to them. Yet did not the chief butler remember Joseph, but forgat him."
Such events demonstrated conclusively the standing that Joseph had in the eyes of God. The events here related could hardly have been unknown to others in the prison. And later, when the butler "remembered," there is no evidence that he was in any kind of private audience with the king, rather being in a public, or semi-public situation, where there would have been the most widespread publication of all the essentials of this event. What a new endowment of respect and appreciation must have accrued to Joseph as a result!

"But forgat him ..." This must have been a sore disappointment for Joseph. He would have to wait further upon the arm of Providence to deliver him. The butler's conduct was probably deliberate. His fortuitous remembrance of Joseph came at a time when the butler might have thought to profit by it, indicating that his previous "forgetfulness" was probably due to the same self-seeking attitude. And what a sin it was against Joseph!

Now comes another injury (to Joseph), less malicious but hardly less disillusioning than the others. Here is a man he had befriended and helped. The chief butler did not set out to do him any harm; he simply did nothing at all. He just went off casually, and forgot. But to Joseph in prison, that was as hurtful as if it had been a deliberate wrong.[18]
This must have been the period in Joseph's life, "When the iron entered into his soul." Such a statement is an alternate reading of Psalms 105:18, but it is a very expressive comment on Joseph's experience. The full bitterness of life's unjust and vicious blows made its full impact upon the heart of this noble man; but his faith did not fail. We feel somewhat apologetic for such frequent mention in this chapter of the false criticism current in today's Biblical literature, but the doing so has been founded upon the conviction that to understand those criticisms is to destroy them. Leupold said that our attention to such criticisms affords a wonderful illustration of the "presumption, not the scholarship, of the critics."[19]
41 Chapter 41 

Verse 1
This long chapter is the record of the fifth series in the [~toledowth] of Jacob and may be entitled:

THE ELEVATION OF JOSEPH
The narrative naturally divides into nine paragraphs:

(1) Pharaoh's dream (Genesis 41:1-8).

(2) The butler remembers (Genesis 41:9-13).

(3) Joseph appears before Pharaoh (Genesis 41:14-16).

(4) Pharaoh tells the dream to Joseph (Genesis 41:17-24).

(5) Joseph interprets the dream (Genesis 41:25-32).

(6) Joseph proposes measures to cope with the coming famine (Genesis 41:33-36).

(7) Joseph is appointed chief administrator (Genesis 41:37-45).

(8) The seven years of plenty (Genesis 41:46-53).

(9) The seven years of famine (Genesis 41:54-57).

"Even those who divide the sources recognize this chapter as a unified narrative."[1] This, of course, leaves the critics little to say about it. As Peake put it, "The narrative, for the most part, needs no comment!"[2] Perhaps the most impressive thing about the chapter is its perfect fulfillment of the pattern reaching all the way back to the double dream of Joseph (Genesis 37), the dream that foretold the very events centering around this double dream of Pharaoh, a dream which Joseph's father accurately interpreted (Genesis 37:10). That first pair of dreams was followed by a second pair, those of the butler and the baker related in the last chapter; and now, in this, "The providential series of double dreams concludes!"[3] The first prophesied of the third; and the second proved a stepping stone to the third, which is the climax of all three. Only one voice speaks throughout Genesis. Only one power controls its events. That voice and power are those of God.

"And it came to pass at the end of two full years, that Pharaoh dreamed: and, behold, he stood by the river. And, behold, there came up out of the river seven kine, well-favored and fat-fleshed: and they fed in the reedgrass. And, behold, seven other kine came up after them out of the river, and lean-fleshed, and stood by the other kine upon the brink of the river. And the and lean-fleshed kine did eat up the seven well-favored and fat kine. So Pharaoh awoke. And he slept and dreamed a second time: and, behold, seven ears of grain came up upon one stalk, rank and good. And, behold, seven ears, thin and blasted with the east wind, sprung up after them. And the seven thin ears swallowed up the seven rank and full ears. Pharaoh awoke, and, behold, it was a dream. And it came to pass in the morning that his spirit was troubled; and he sent and called for all the magicians of Egypt, and all the wise men thereof: and Pharaoh told them his dream; but there was none that could interpret them unto Pharaoh."
"Pharaoh ..." This monarch, under whom Joseph was elevated, "was probably one of the Hyksos rulers shortly after 1720 B.C."[4]
"Reed-grass ..." was rendered "Nile-grass"[5] by Keil and probably referred to any lush grass growing in the vicinity of the river, which, of course, was the Nile.

"Ears of grain ..." The word here rendered "grain" is the Hebrew term [~bar], the meaning of which is "wheat."[6]
"There was none that could interpret ..."; Genesis 41:24 gives further light on the situation in Pharaoh's remark that, "none could declare it unto him." The evil import of the dream seems perfectly obvious. And the skilled interpreters could have come up with a lot of reasonable solutions, but none of them would do so! According to the Midrash, one of the interpretations was that Pharaoh would beget seven daughters and bury all seven of them. Another said that seven provinces would rise in rebellion against him, etc. The meaning was that they had some interpretations, but kept whispering around among themselves and would not tell Pharaoh anything.[7] However it happened, Pharaoh got nothing from the interpreters and wise men. "Thus the hand of God was upon the interpreters, making their devices of no effect, that the revelation might come by his own chosen instrument."[8] Keil also has a priceless word on this which he attributed to Baumgarten:

"It is the fate of the wisdom of this world that where it suffices it is compelled to be silent. For it belongs to the government of God to close the lips of the eloquent, and take away the understanding of the aged" (Job 12:20).[9]
Verse 9
"Then spake the chief butler unto Pharaoh, saying, I do remember my faults this day: Pharaoh was wroth with his servants, and he put me in ward in the house of the Captain of the guard, me and the chief baker: and we dreamed a dream in one night, I and he; we dreamed each man according to the interpretation of his dream. And there was there a young man, a Hebrew, servant to the captain of the guard; and we told him, and he interpreted to us our dreams; to each man according to his dream did he interpret. And it came to pass, as he interpreted to us, so it was; me he restored unto mine office, but him he hanged."
Well, well, so at last the ungrateful butler remembered! However, it was not until "His ungrateful memory was stimulated by the opportunity of ingratiating himself with his royal master."[10]
Verse 14
"Then Pharaoh sent and called Joseph, and they brought him hastily out of the dungeon; and he shaved himself, and changed his raiment, and came in unto Pharaoh."
(Note: Genesis 41:15-24 are in all respects practically identical with Genesis 41:1-8, above; and so they are omitted here. Of the very slight variations, Skinner said they should be expected as quite natural from a "desire for variety."[11] The variation in Genesis 41:24 was commented on under Genesis 41:8, above).

The shaving and dressing of Joseph were required by the rules for those appearing before Pharaoh, but the change must also have been very welcome to Joseph.

Verse 25
"And Joseph said unto Pharaoh, The dream of Pharaoh is one: what God is about to do he hath declared unto Pharaoh. The seven good kine are seven years; and the seven good ears are seven years: the dream is one. And the seven lean and kine that came up after them are seven years, and also the seven empty ears blasted with the east wind; they shall be seven years of famine. That is the thing I spake unto Pharaoh: What God is about to do he hath showed unto Pharaoh. Behold, there come seven years of great plenty throughout all the land of Egypt: and there shall arise after them seven years of famine; and all the plenty shall be forgotten in the land of Egypt; and the famine shall consume the land; and the plenty shall not be known in the land by reason of that famine which followeth; for it shall be very grievous. And for that the dream was doubled unto Pharaoh, it is because the thing is established by God, and God will shortly bring it to pass."
Only God could have given the proper interpretation of this remarkable dream. Here, as in the case of the dreams of the butler and the baker, the revelation of what the numbers meant was the key to it. The sevens were not daughters, or provinces, as the wise men believed, but they were years. Also, the application of the dream was not to Pharaoh but to Egypt. That was important.

"The dream is one ..." This repeated statement not only provided the clue to Joseph's interpretation here, but it also has a much wider application in understanding the seven very similar sections of the Book of Revelation, the seven judgment scenes there, not being seven judgments at all, but seven presentations of the one and only final judgment.

"Will shortly come to pass ..." Here also is a most significant revelation. This statement definitely did not pertain to any notion that fourteen years of history would pass very quickly, but that the beginning of this series of events prophesied would be immediately. In the Book of Revelation also, the same principle holds true. Revelation speaks of many, many things which shall "shortly come to pass," not meaning in any sense that all of the events there foretold would take place within a few years, or even in a few centuries, but that the entire cosmic panorama of God's winding up and finishing the probation of Adam's race would begin at once.

"What God is about to do he hath showed unto Pharaoh ..." Joseph's thinking was always theocentric, and here he stressed the mercy of God in giving Pharaoh such an important alert and warning.

Verse 33
"Now therefore let Pharaoh look out a man discreet and wise, and set him over the land of Egypt, and take the fifth part of the land of Egypt in the seven plenteous years. And let them gather all the food of these good years that come, and lay up grain under the hand of Pharaoh for food in the cities, and let them keep it. And the food shall be for a store to the land against the seven years of famine, which shall be in the land of Egypt; that the land perish not through the famine."
Speiser commented on the foolish criticism that "the overseers (Genesis 41:34) is contradictory to the proposal of a single manager in Genesis 41:33! The task clearly involved a large staff, so all the clause indicates is that Joseph would choose his own assistants."[12] Such negative criticisms are on a parity with Peake's complaint that, "He had been twenty years in Egypt without troubling to let his father know that he was alive!"[13] Someone should enlighten men like Peake with reference to what the postal service was like in Egypt in those days for a slave in prison!

Verse 37
"And the thing was good in the eyes of Pharaoh, and in the eyes of his servants. And Pharaoh said unto his servants, Can we find such a one as this, a man in whom the spirit of God is? And Pharaoh said unto Joseph, Forasmuch as God hath showed thee all this, there is none so discreet and wise as thou: thou shall be over my house, and according to thy word shall all my people be ruled: only in the throne will I be greater than thou. And Pharaoh said unto Joseph, See, I have set thee over all the land of Egypt. And Pharaoh took off his signet ring from his hand, and put it upon Joseph's hand, and arrayed him in vestures of fine linen, and put a gold chain about his neck; and he made him ride in the second chariot which he had: and they cried before him, Bow the knee: and he set him over all the land of Egypt. And Pharaoh said unto Joseph, I am Pharaoh, and without thee shall no man lift up his hand or his foot in all the land of Egypt. And Pharaoh called Joseph's name Zaphenath-paneah; and he gave him to wife Asenath, the daughter of Potiphera priest of On. And Joseph went out over the land of Egypt."
It is obvious that no human source whatever lies behind this amazing narrative. If any man had written it, would there not have been a mention of the wife of Potiphar, or any other of those amazing events so closely connected with Joseph's history? What countless questions press themselves upon all who read these lines.

"Bow the knee ..." This is from a Hebrew term [~'abrek],"[14] which is usually classified by scholars has having no certain meaning. However, Dummelow pointed out that, "Throughout Egypt until today, this very word is used as a cry for the camel to kneel!"[15] This goes a long way toward establishing the validity of our translation here, "Bow the knee."

"Zaphenath-paneah ..." This new name conferred upon Joseph by Pharaoh is also one with disputed meanings, but one of the alternatives mentioned by Skinner was chosen by Whitelaw as a reasonable and probable meaning. It is "Salvator Mundi", as in the Septuagint (LXX) and followed by the Vulgate, meaning "Salvation of the World,"[16] which, in a sense, Joseph surely was.

"Priest of On ..." "On is Heliopolis, seven miles northeast of Cairo, anciently a center of the worship of the sun-god Re."[17]
"Asenath ..." has the meaning of, "She who is of Neith, the Minerva of the Egyptians."[18] Thus Joseph's marriage was to the daughter of a pagan priest, she herself being named after one of the pagan goddesses of Egypt. We agree with Francisco that, "This marriage was disastrous in its ultimate consequences. The lines of Ephraim and Manasseh were later leaders in Israel's idolatry."[19] There can be little doubt that the idolatrous tendencies of Joseph's sons had originated with Asenath.

Verse 46
"And Joseph was thirty years old when he stood before Pharaoh king of Egypt. And Joseph went out from the presence of Pharaoh, and went throughout all the land of Egypt, And in the seven plenteous years the earth brought forth handfuls. And he gathered up all the food for seven years which were in the land of Egypt, and laid up the food in the cities: the food of the field, which was round about every city, laid up he in the same. And Joseph laid up grain as the sand of the sea, very much, until he left off numbering; for it was without number. And unto Joseph were born two sons before the years of famine came, whom Asenath, the daughter of Potiphera priest of On, bare unto him. And Joseph called the name of the first-born Manasseh: For he said, God hath made me forget all my toil, and my father's house. And the name of the second called he Ephraim: For God hath made me fruitful in the land of my affliction. And the seven years of plenty, that were in the land of Egypt, came to an end."
The mention of "all the food of the seven years" (Genesis 41:48) means "all the food under consideration," namely, the double tithe, or one-fifth that had been appointed to be stored up.

"Made me forget ... all my father's house ..." was memorialized in the meaning of Manasseh, Joseph's first-born. And Calvin censured Joseph for this,[20] to which judgment many scholars object, but there appears to be justification for Calvin's view. The name which Joseph here used for God, was [~'Elohiym], the great Creator-God, and not Jehovah, the God of the covenant, thus leaving the impression that Joseph may have, at the moment, been drifting away from the stern implications of the holy covenant name for God. Surely, his marriage with a pagan princess was not in keeping with that covenant. However it was, the terrible years of famine were about to begin, and during the rigors of those years, and his eventual reunion with his family, all of his old faith in the blessed covenant was renewed. And, on his deathbed he requested that when Israel entered Canaan, they would carry his bones with them (Genesis 50:26).

Verse 54
"And the seven years of famine began to come, according as Joseph had said: and there was famine in all the lands; but in all the land of Egypt there was bread. And when all the land of Egypt was famished, the people cried to Pharaoh for bread: and Pharaoh said unto all the Egyptians, Go unto Joseph; what he saith unto you, do. And the famine was over all the face of the earth: and Joseph opened all the storehouses, and sold unto the Egyptians; and the famine was sore in the land of Egypt. And all countries came into Egypt to Joseph to buy grain, because the famine was sore in all the earth."
"In all the land of Egypt, there was bread (Genesis 41:54) ... And when all the land of Egypt was famished (Genesis 41:55) ..." The first statement refers to the beginning of the famine, and also to the vast storehouse of food accumulated during the years of plenty. The second statement applies to the second phase of the famine, when the supplies the people had available were depleted and they began to be in want.

"The famine was in all lands (Genesis 41:54) ... over all the face of the earth ... All countries came into Egypt ... to buy grain ... The famine was sore in all the earth (Genesis 41:57) ..." These expressions are usually understood as hyperbole, and there cannot be any doubt that such a figure of speech is used throughout the Bible, even in the N.T. However, men of the fourth millenium after the event are in no position to tell us what really happened. We appreciate the candor of Leupold who said, concerning this universal famine, "We do not deny the possibility of a world-wide famine at that time." Neither do we!

This chapter sets the stage for the removal of Israel to Egypt, an event that begins to unfold in the very next chapter.

42 Chapter 42 

Verse 1
This, the sixth episode in the [~toledowth] of Jacob, recounts the onset of the famine with its impact upon Israel, the ten sons journeying to Egypt to buy grain, Joseph's recognition of his brothers, and his maneuvering to keep Simeon bound in Egypt until they should return another day. We may entitle the events of this chapter:

THE JOURNEY INTO EGYPT
The remarkable narrative of the events recorded in this and related chapters is so vivid, true to life, and charged with emotion, that one may only marvel at the type of vicious and arrogant unbelief that would attempt to split the sources, contradict its plainest affirmations, and impose some corrupted substitute for what the Word of God says. The events of these chapters "are true to life and fit the character of Jacob (depicted in Genesis 25 and Genesis 26), making it difficult to accept the view of some scholars that two disparate sources lie behind the present material."[1]
"Now Jacob saw that there was grain in Egypt, and Jacob said unto his sons, Why do ye look one upon another? And he said, Behold, I have heard that there is grain in Egypt: get you down thither, and buy for us from thence, that we may live, and not die."
This record of a family council precipitated by the stern realities of the terrible famine and the threat of death from starvation emphasizes the authority and decisiveness of Jacob, whose "energy and resourcefulness (of the father) is (sic) set in striking contrast to the perplexity of the sons."[2] Such a glimpse underlines the fact that we are actually dealing with the [~toledowth] of Jacob, not that of Joseph. Like any good narrative, this one leaves out many things. It is not related how Jacob learned of the availability of grain in Egypt, nor what proposals (if any) his sons offered as a remedy for the situation. Whatever discussions and proposals were discussed and rejected, Jacob resolved them all by the order, "Get you down thither, and buy for us from thence!"

Verse 3
"And Joseph's ten brethren went down to buy grain from Egypt. But Benjamin, Joseph's brother, Jacob sent not with his brethren; for he said, Lest peradventure harm befall him."
Benjamin had become Jacob's favorite following what he supposed was the death of Joseph, and he might have been afraid that the same kind of hatred that had previously resulted from his partiality to Joseph might possibly have been transferred to Benjamin. There might even be some evidence here that Jacob in the intervening years had come to question some of the things his sons had told him. In any event, he refused to entrust Benjamin to them on this trip to Egypt.

Verse 5
"And the sons of Israel came to buy among those that came; for the famine was in the land of Canaan. And Joseph was the governor over the land; he it was that sold to all the people of the land. And Joseph's brethren came, and bowed down themselves to him with their face to the earth. And Joseph saw his brethren, and he knew them, but made himself strange unto them, and spake roughly with them; Whence come ye? And they said, From the land of Canaan to buy food."
"Came to buy among those that came ..." Keil gave the literal meaning of this as, "they came in the midst of the comers."[3] The narrative indicates that a large number of people were arriving from many different places. The ready access to Joseph by the brethren has been made the occasion of some very snide remarks by some scholars. Simpson charged the narrator here with total ignorance of "the administrative problems in such an office as Joseph's."[4] All such views are unjustified, because, as we have noted, many of the details are here omitted. While true enough that Joseph did not personally handle all of the details of so many sales, any group of strangers who might have been suspected of being spies would inevitably have been referred to Joseph, and this would appear to have been exactly what occurred here. Neither should it be overlooked that the hand of God was moving in all the events of the Bible.

Regarding Genesis 42:7, "according to a truly Semitic style of narrative, is a condensation of what is more circumstantially related in Genesis 42:8-17."[5] This explains the repetition of key statements."

Verse 8
"And Joseph knew his brethren, but they knew not him. And Joseph remembered the dreams which he dreamed of them, and said unto them, Ye are spies; to see the nakedness of the land ye have come. And they said unto him, Nay, my lord, but to buy food are thy servants come. We are all one man's sons; we are true men, thy servants are no spies."
The dramatic fulfillment of Joseph's dream that his brothers would bow down to him had just occurred; no wonder Joseph remembered. It may be wondered why Joseph charged his brothers with being spies. Some have charged Joseph with insincerity in this and have attempted to explain it in various ways. Some have thought that Joseph was intent on bringing his brothers to repentance. And some Jewish writers have made this an act of righteousness on Joseph's part. Friedman even stated that "he made himself a stranger unto them in order to spare them the shame of defeat."[6]
Perhaps a better explanation lies in the supposition that the case of his brothers had been brought before Joseph personally by subordinates in the bureaucracy and that they had originated the charge of spying. If so, this would account for two things: (1) Joseph's handling the case in person, and (2) the firm, even harsh manner in which he dealt with it. Anything on Joseph's part that could have been interpreted by lesser officials as disloyalty to Pharaoh would have been pounced upon and used by them against Joseph, for it may not be supposed for a moment that everyone in Egypt appreciated having "this foreigner" rule over them. Thus, Joseph discharged his duty under the circumstances to the fullest, openly backing up the false charges in a manner that left him above and beyond all possible criticism.

"We are all one man's sons ..." The argument is that no father would risk sending ten sons on a single spy mission. The argument was valid.

"We are true men ..." Joseph's opinion of that remark might have been, "Yes, I know what kind of true men you are. You sold a brother, and lied to your father about what became of him." Despite everything, however, Joseph was glad to see his brothers and was already of a mind to forgive them totally.

"To spy out the nakedness of the land ..." This has no reference to the lack of food supplies, for there was plenty of food. The word "nakedness" is here used "metaphorically for things that are meant to be hidden from potential enemies."[7] What is implied is that they had come to discover the state of Egypt's military preparedness to repel an attack.

Verse 12
"And he said unto them, Nay, but to see the nakedness of the land ye are come. And they said, We thy servants are twelve brethren, the sons of one man in the land of Canaan; and, behold, the youngest is this day with our father, and one is not. And Joseph said unto them, That is it that I spake unto you, saying, Ye are spies."
This is a further elaboration of the impromptu trial, initiated by Joseph on the spot, and conducted in the presence of everyone. The brothers supported their testimony by giving further information about the family, including the fact of Benjamin's being at home with Jacob, and the cryptic reference to Joseph who, they said, "is not." Joseph announced the verdict: Guilty! No underling could have complained about Joseph's handling of the case. Under the rules of that ancient society, every accused was considered guilty until proved innocent, and the burden of proof was always upon the defendant.

Verse 15
"Hereby shall ye be proved: by the life of Pharaoh ye shall not go forth hence, except your youngest brother come hither. Send one of you and let him fetch your brother, and ye shall be bound, that your words may be proved, whether there be truth in you: or else by the life of Pharaoh surely ye are spies. And he put them all together into ward three days."
So the accused must prove themselves innocent. To this point, Joseph had disposed of the case fully in keeping with what anyone in Egypt would have considered to be absolutely proper. After a period of three days, during which period practically everyone in Egypt would have forgotten all about the incident, Joseph would again review the case and reduce the number from ten to one of those who would be left in prison. Perhaps Joseph remembered the members of his father's house and thought of their dire need of food, and therefore he sent them all home except Simeon, their sacks laden with grain, and their money returned, as related at once by the sacred author.

"By the life of Pharaoh ..." This was a common oath, corresponding to an expression found in 2 Kings 2:4, "And Elisha said, As Jehovah liveth." In Egypt, Pharaoh was considered a god, but Joseph's early training had taught him the name of the true God, a truth he had not forgotten, despite his using the usual Egyptian expression here.

Verse 18
"And Joseph said unto them the third day, This do, and live; for I fear God: if ye be true men, let one of your brethren be bound in your prison-house; but go ye, carry grain for the famine of your houses: and bring your youngest brother unto me; so shall your words be verified, and ye shall not die. And they did so."
"This do, and live ... Your words shall be verified, and ye shall not die ..." From this it appears that the imprisonment of the alleged spies implied also that they were to be executed, a not unlikely sentence in view of the charges under which they had been imprisoned. Whitelaw says, "This was the death due to spies."[8]
"For I fear God ..." The word here is [~'Elohiym].[9] It is significant that in this phase of Joseph's life, Jehovah, the covenant name of God does not appear in his speech. Nevertheless, his mention of God in this passage must have been a source of hope for the brothers.

"And they did so ..." Speiser called this a mistranslation, "because no deed followed," adding that, "They made the Yes sign,"[10] signaling that they agreed. However, the same general expression is used in Genesis 42:25, where it has the meaning that the following events were in conformity with what Joseph said. And we see no good reason why the same is not the case here.

Joseph's purpose is clearly discernible in the turn of events recorded here. He wished to have charge of Benjamin, fearing, perhaps, that the same fate which had befallen him might also be the lot of his youngest brother, both Joseph and Benjamin being the sons of Jacob's favorite wife, Rachel, and therefore subject to the jealous hatred of the other brothers.

Verse 21
"And they said one to another, We are guilty concerning our brother, in that we saw the distress of his soul, when he besought us, and we would not hear; therefore is this distress come upon us. And Reuben answered them saying, Spake I not unto you, Do not sin against the child; and ye would not hear? therefore also, behold, his blood is required. And they knew not that Joseph understood them; for there was an interpreter between them."
"We are guilty ..." "Conscience arouses in the brethren the fear that the day of reckoning, so long delayed, has come at last."[11] Twenty years had not removed the horrible guilt of those brothers. And, although they had not actually killed their brother, they had little doubt that death had indeed claimed him. The edict of God Himself to the effect that "Whoso sheddeth man's blood, by man shall his blood be shed, for in the image of God made he man" (Genesis 9:6) was very much in the minds of those sinful brothers, who recalled their own merciless refusal to hear the pleas of their brother. That detail concerning how they heard and refused Joseph's pleading is not recorded elsewhere, but from this it appears that they sat down to eat bread within earshot of their brother's pitiful pleadings. No wonder their conscience tortured them when at last it appeared that the day of reckoning had come!

Supposing that Joseph could not understand their language, they did not bother to hide their remarks from him, but Joseph understood fully, and also learned from what they said something he might not until then have known, namely, that Reuben had attempted, though vainly, to restrain the others. This may also account for the fact that not Reuben, the oldest, but Simeon was chosen to be kept as hostage. Some have inferred from this that Simeon was the principal leader in the whole event of Joseph's sale. Francisco observed that, "If a man has a good conscience, he should heed it; it is easy to silence for awhile, but impossible to kill."[12]
Verse 24
"And he turned himself about from them, and wept; and he returned to them, and spake to them, and took Simeon from among them, and bound him in prison before their eyes. Then Joseph commanded to fill their vessels with grain, and to restore every man's money into his sack, and to give them provision for the way: and thus it was done unto them."
The conversation of the conscience-stricken brothers recalled all too vividly the tragedy in his own life for which they were guilty, and the burning memories of it, together with the thought that one of them vainly tried to save him, touched the fountains of tears in Joseph's heart, and he turned away to hide his tears. After a little while, he stopped weeping and returned to the business in hand.

"Bound Simeon in prison before their eyes ..." This is a strong statement. It was not, merely, that Simeon was imprisoned. They were all in prison. Something more was added to the sentence of Simeon and was executed in the presence of the other brothers. Did Joseph hold the cruel Simeon to be especially guilty? It would appear that he did.

"Commanded to fill their vessels with grain ..." The naive notion that has crept into the comments of some exegetes regarding this episode, namely, that these ten brothers had only ten sacks is ridiculous. On such an expedition, with pack animals to bring home the purchases, there were probably a great many sacks, or skins, in which to convey grain.

"Restore every man's money into his sack ..." This has the meaning of requiring the money to be put into "one of the sacks" pertaining to each of the ten brothers. The size of the whole operation fully explains why only one of them discovered the money en route home.

Verse 26
"And they laded their asses with their grain, and departed thence. And as one of them opened his sack to give his ass provender in the lodging-place, he espied his money; and, behold, it was in the mouth of his sack. And he said unto his brethren, My money is restored; and lo, it is even in my sack: and their heart failed them, and they turned trembling one to another saying, What is this that God hath done unto us?"
The mention here of only one of the brothers finding his money, and later of all of them finding their money after they arrive home, is no evidence whatever of two different, contradictory sources, a favorite allegation of unbelievers. On the other hand, this is exactly the way it happened. It was by chance that one of them opened a sack of grain to feed his ass, and that that particular sack was the one in which his money was restored. It would have been an exceedingly difficult and dangerous task to dismantle the whole shipment and search all the sacks at a lodging-place, where the curiosity of others and the cupidity of thieves would have been an added inducement for a hostile attack. One sack with the money restored was the only excuse which Joseph needed to have them all arrested, an event which they, at the time, might have expected. The full extent of the restored purchase price did not come to light until the entire cargo was unloaded AFTER they reached home.

Verse 29
"And they came unto Jacob their father unto the land of Canaan, and told him all that had befallen them, saying, The man, the lord of the land, spake roughly with us, and took us for spies of the country. And we said unto him, We are true men; we are no spies: we are twelve brethren, sons of our father; one is not, and the youngest is this day with our father in the land of Canaan. And the man, the lord of the land, said unto us, Hereby shall I know that ye are true men: leave one of your brethren with me, and take grain for the famine of your houses, and go your way; and bring your youngest brother unto me: then shall I know that ye are no spies: so will I deliver you your brother, and ye shall traffic in the land."
As is characteristic of the Biblical writings, there is here a detailed repetition of facts already known by the reader, but they were repeated for the sake of Jacob. It is interesting that the brothers, who certainly had no certain knowledge that Joseph was dead, nevertheless spoke of him as "is not," deceased. It was the same lie they had told Jacob twenty years earlier, but they had probably told it such a long time that they themselves believed it. Jacob's reaction to their report is recounted in the closing verses of the chapter.

Verse 35
"And it came to pass as they emptied their sacks, that, behold, every man's bundle of money was in his sack: and when they and their father saw their bundle of money, they were afraid. And Jacob their father said unto them, Me have ye bereaved of my children; Joseph is not, and Simeon is not, and ye will take Benjamin away: all these things are against me. And Reuben spake unto his father, saying, Slay my two sons, if I bring him not to thee: deliver him into my hand, and I will bring him unto thee again. And he said, My son shall not go down with you; for his brother is dead, and he only is left: if harm befall him by the way in which ye go, then will ye bring down my gray hairs with sorrow to Sheol."
"And ye will take Benjamin away ..." Jacob here anticipated the continuing famine and the eventuality that Benjamin would have to go on the next trip to Egypt. Reuben's rash promise about slaying his two sons as a surety made no impression at all upon Jacob. "Boiling over as water ..." was the ultimate verdict upon Reuben's whole life, as pronounced by Jacob in the final blessing of the twelve sons (Genesis 49:4). Therefore, for the present time at least, Jacob was determined not to comply with the demands that Benjamin go into Egypt.

Difficult as it might appear, the dramatic and emotional impact of this chapter is not diminished by what follows, but it is enhanced and deepened until it reaches the soul-stirring climax in Genesis 44, in which that mighty emotional storm swallowed up them all and Joseph was revealed to his brothers.

43 Chapter 43 

Verse 1
This chapter is a continuation of the remarkably dramatic history that began to unfold in the last chapter. Here we have:

THE SECOND JOURNEY INTO EGYPT
Jacob's determination not to send Benjamin into Egypt with the brothers on their return mission to buy grain gave way under the dire necessity for the procurement of food for his posterity. The famine grew worse and worse. And although he had no information about how long it might last, there was simply no other way to provide for the children of Israel. Reluctantly, he consented to send Benjamin upon the solemn assurance of Judah that he would be surety for the lad. He also put as good a face on things as he could by sending an appropriate present for the officers from whom they would buy grain, also returning the money which they had found in their sacks following the first journey.

That we are dealing with hard historical facts in this narrative is evident from the wealth of detail concerning social, political, cultural, and economic conditions mentioned here which are corroborated absolutely by the archeological findings of the present century. "The Biblical description of the historical background is authentic."[1] The details of Joseph's elevation to viceroy of Egypt is exactly how Egyptian artists depicted this ceremony. The ring, the costly vestments, the gold chain, even the second chariot have been found on murals and reliefs. "There is even a spot on the Nile river that bears the name of Joseph!"[2]
"And the famine was sore in the land. And it came to pass when they had eaten up the grain they had brought out of Egypt, their father said unto them, Go again, buy us a little food."
This entire experience of God's people was, "as much of a testing of Jacob because of his favoritism as it was of the sons because of their evil deeds."[3] It is not until Genesis 43:14 that Jacob decides to rely upon God, instead of his own devices and precautions. Until that time, he was centering his thoughts upon the dangers and difficulties, NOT the providence of God.

Verse 3
"And Judah spake unto him saying, The man did solemnly protest unto us, saying, Ye shall not see my face, except your brother be with you. If thou wilt send our brother with us, we will go down and buy thee food: but if thou wilt not send him, we will not go down; for the man said unto us, Ye shall not see my face, except your brother be with you."
The fact that Judah takes the leadership here, whereas, in the previous chapter Reuben had attempted to do so by his ridiculous proposal that Jacob could slay Reuben's two sons as a surety for Reuben's responsibility, is no evidence whatever of "two contradictory accounts from different `documents'" allegedly lying behind the history here. All such allegations are merely demonstrations of the remarkable blindness that characterizes such criticisms. The last chapter made it plain that Jacob rejected Reuben's proposal out of hand, "My son shall not go down with you!" That closed the matter of Reuben's leadership of the second expedition into Egypt. Here, as the narrative absolutely demands, Judah took charge. The Biblical account does not explain fully why Jacob consented to what Judah said, but Josephus tells us that Judah pointed out to him that Benjamin also could die without food, and appealed to Jacob on the basis of faith in God, saying, "Nothing can be done to thy son, but by the appointment of God."[4]; Genesis 43:14, below, supports this.

"The man ..." is used repeatedly here as a designation for Joseph. If they had learned his name, they had not become familiar with it.

"Ye shall not see my face ..." This expression meant that the sons of Jacob would not be permitted in Joseph's presence at all without Benjamin. Willis pointed out that, "To see Joseph's face, in court language, meant to get an audience with him or to be permitted in his presence."[5] Only ministers of the very highest rank were permitted to be in the ruler's presence, except by special permission. Jesus declared of the angels of little children, "Their angels, do always behold the face of my Father who is in heaven" (Matthew 18:11), the same being a recognition of the fact that "angels of the face," were the highest-ranking ministers in ancient kingdoms.

Verse 6
"And Israel said, Wherefore dealt ye so with me, as to tell the man whether ye had a brother? And they said, The man asked straitly concerning ourselves, and concerning our kindred, saying, Is your father yet alive? have ye another brother? and we told him according to the tenor of these words: could we in any wise know that he would say, Bring your brother down?"
"Wherefore dealt ye so with me ..." Skinner stated that this reproachful question is "intelligible only on the understanding that Jacob has just heard for the first time that he must part with Benjamin";[6] however, we believe that it is Skinner's statement that in not intelligible.

Also, we note the quibble that the account given in the previous chapter says nothing about the particular direct questions relating to Benjamin that are mentioned here. This, of course, is perfectly in the manner of Biblical narrative. Another example is in Jonah, the fact of his having told the mariners that he was fleeing from Jehovah did not occur in the first of the narrative but was revealed as something that occurred earlier, only after the lots had been cast and after the identification had fallen upon Jonah (Jonah 1:10). That what the brothers told Jacob here was absolutely true may not for a moment be doubted. Due to Joseph's great curiosity about his natural brother Benjamin, he most certainly would have inquired directly concerning him, a fact flatly stated here. After this explanation to Jacob, Judah took charge.

Verse 8
"And Judah said unto Israel his father, Send the lad with me, and we will arise and go; that we may live, and not die, both we, and thou, and also our little ones. I will be surety for him; of my hand shalt thou require him: if I bring him not unto thee, and set him before thee, then let me bear the blame forever: except we had lingered, surely we had now returned a second time."
By this time, Judah seems to have taken over as spokesman for the brothers. Evidently, no one paid much attention to Reuben anymore. Simeon was in prison in Egypt; and Levi was also regarded with disfavor because of his association with Simeon, not merely in the slaughter of the Shechemites, but also, probably, in the sale of Joseph.[7]
The crisis which Jacob here confronted and met successfully by trusting God and sending Benjamin on the expedition to buy food resulted in his being referred to here and in Genesis 43:11 as Israel, his covenant name. This is not evidence of different documents from which the narrative was compiled. The leadership of Judah which emerges here contrasts sharply with the impetuous irresponsibility of Reuben. Reuben spoke of his father slaying his two grandsons, children of Reuben, but Judah offered himself as surety for the youngest brother. What a world of difference! The next chapter reveals how gloriously Judah honored his promise.

Verse 11
"And their father Israel said unto them, If it be so now, do this: take of the choice fruits of the land in your vessels, and carry down the man a present, a little balm, a little honey, spicery and myrrh, nuts, and almonds; and take double money in you hand; and the money that was returned in the mouth of your sacks carry again in your hand; peradventure it was an oversight: take also your brother, and arise, go again unto the man."
Having resolved to consent to Benjamin's making the journey, Jacob at once moved to handle the mission as astutely as possible. Adequate preparations of an appropriate gift for "the man" was ordered, also the return of the money they had found in their sacks, and double money with which to buy more were among the preparations made for the journey, including, of course, the taking of Benjamin on the trip.

Verse 14
"And God Almighty give you mercy before the man, that he may release unto you your older brother and Benjamin. And if I am bereaved of my children, I am bereaved."
In this, Jacob rested his hope on the blessing of God, agreeing to accept whatever consequences came of the situation with faith and resignation. We cannot leave this record of the preparations for that second journey without recalling the words of Morris:

"These brothers had sold their brother into Egypt for twenty pieces of silver; and now they were having to pay into the treasuries of Egypt, not merely twenty pieces of money, but twenty bundles of money. The words for "silver" and "money" are the same in the Hebrew [~keceph]."[8]
"Almighty God ..." The word for God here is [~'El] [~Shadday], the God of the Abrahamic covenant (Genesis 17:1).[9] Jacob's use of this word showed that he had returned to the trust in God from which he had apparently somewhat drifted away, especially in his complaint in Genesis 42:36, "All these things are against me." Indeed it seemed that way, but God was in reality doing the very things that were required before Jacob could become a great nation. So it often is with men when it seems that all is wrong, that troubles are multiplying, and that life is unfair. But in reality the Lord knoweth them that are his, and he will never leave them nor forsake them.

Verse 15
"And the men took that present, and they took double money in their hand, and Benjamin; and rose up, and went down to Egypt, and stood before Joseph."
The treatment which the brothers received in Egypt no doubt came as a shocking surprise, the account of which follows.

Verse 16
"And when Joseph saw Benjamin with them, he said to the steward of his house, Bring the men into the house, and slay, and make ready; for the men shall dine with me at noon. And the man did as Joseph bade; and the man brought the men to Joseph's house. And the men were afraid, because they were brought to Joseph's house; and they said, Because of the money that was returned in our sacks the first time are we brought in; that he may seek occasion against us, and fall upon us, and take us for bondmen, and our asses. And they came near to the steward of Joseph's house, and they spake unto him at the door of the house, and said, Oh, my lord, we came indeed down at the first time to buy food: and it came to pass, that when we came to the lodging-place, that we opened our sacks, and behold, every man's money was in the mouth of his sack, our money in full weight: and we have brought it again in our hand."
The fear of the brothers is understandable enough. Joseph, the Chief Deputy of the all-powerful Pharaoh was supreme in Egypt, no doubt living in a place befitting his rank and authority. That these travelers from the land of Canaan were invited into such a place was no doubt an occasion for the most dreadful apprehension and fear. Supposing that the money in their sacks after the first journey might be an occasion for their seizure, they sought to put that matter at rest in advance by returning the money to the steward. His answers must have confounded and confused them even more.

Verse 22
"And the other money have we brought down in our hand to buy food: we know not who put our money in our sacks. And he said, Peace be to you, fear not, your God, and the God of your father hath given you treasure in your sacks: I had your money. And he brought Simeon out unto them. And the man brought the men into Joseph's house, and gave them water, and they washed their feet; and he gave their asses provender. And they made ready the present against Joseph's coming at noon: for they heard that they should eat bread there."
"And he brought Simeon out unto them ..." The notion of Skinner that this was merely a convenient place to introduce this fact in the narrative and that it in no way records what actually happened is unacceptable. That it was done, and that it was done exactly as indicated here is obviously the truth.

"Your God and the God of your father . . ." From this, it appears that Joseph's steward was aware of his master's faith in God, and that to some extent, at least, he himself shared it.

Verse 26
THE MEETING WITH JOSEPH
"And when Joseph came home, they brought him the present which was in their hand into the house, and bowed down themselves unto him to the earth. And he asked them of their welfare, and he said, Is your father well, the old man of whom ye spake? Is he yet alive? And they said, Thy servant our father is well, he is yet alive. And they bowed the head, and made obeisance. And he lifted up his eyes and saw Benjamin his brother, his mother's son, and said, Is this your youngest brother, of whom ye spake unto me? And he said, God be gracious unto thee, my son. And Joseph made haste; for his heart yearned over his brother: and he sought where to weep; and he entered into his chamber, and wept there."
Twice on this occasion, the brothers prostrated themselves before Joseph, thus fulfilling the dreams Joseph had dreamed such a long time ago, and which had precipitated the hatred of his brothers and their action against him in selling him into Egypt. Far from being elated over this, Joseph was deeply moved with compassion for his brothers, especially for Benjamin his uterine brother. His emotions almost overpowered him, but he retired to private quarters to weep, and after washing his face and regaining full composure, he returned to order the dinner.

Verse 31
THE DINNER WITH JOSEPH
"And he washed his face, and came out; and he refrained himself, and said, Set on bread. And they set on for him by himself, and for them by themselves, and for the Egyptians, that did not eat with him, by themselves: because the Egyptians might not eat bread with the Hebrews; for that is an abomination to the Egyptians. And they sat before him, the firstborn according to his birthright, and the youngest according to his youth; and the men marveled one with another. And he took and sent messes unto them from before him: but Benjamin's mess was five times as much as any of theirs. And they drank and were merry with him."
There are several things of the most extraordinary interest in these verses:

(1) There is the order of the seating of the brothers in exactly the sequences of their ages from oldest to the youngest. No wonder the men marveled at it. The mathematical odds that this could have been done accidentally were exactly 39,917,000 to 1.[10] This is about forty million to one!

(2) The "mess" which Joseph sent to his brothers, with such preference for Benjamin. It was the custom at such banquets in ancient times for the host to send especially choice morsels to guests from his own table. Plenty of food was served for all, but these tidbits were items of special honor to the guests chosen to receive them. Prominent here was the preference for Benjamin.

(3) "And they drank and were merry with him ..." The Hebrew here is literally, "they drank largely with him."[11] We cannot consider this any sufficient grounds for rendering the passage, "So they ate and drank with Joseph until they were drunk," as in the Good News Bible.[12] Aalders declared that such a rendition is, "more than the original text can rightly bear."[13] They drank until they were perfectly satisfied, but they were not drunk."[14] "There is no reason to suppose that either Joseph or his brethren were intoxicated."[15]
(4) Of great interest also is the fact that there were at least three different tables set for the participants in this feast. First, Joseph ate by himself, due to his rank and authority. There was also another table for the Egyptians present, and a third for the Hebrews. It is a strict and unyielding caste system that appears in such observances.

This chapter sets the stage for the dramatic triumph of the next in which Judah became the hero of the Jewish people, and from whom they would, as a race, forever bear his name. Joseph apparently wanted to reassure himself completely that the brothers held no animosity against Benjamin, and accordingly arranged the trial recorded in Genesis 44.

44 Chapter 44 

Verse 1
This chapter is entitled to special status in the sequence of events which was listed at the beginning of Genesis 37 as a series of eleven episodes in the [~toledowth] of Jacob. The list there, following Skinner and others, appended this chapter either to number six or to number seven; but we shall treat it as a special unit, thus expanding the outline.

The importance of this chapter lies in the narrative of Judah's offering of himself as a substitute for Benjamin, in which he made an impassioned plea to Joseph on behalf of his brother and his father. In all the writings which have come down from antiquity, nothing surpasses this. Skinner said, "It is the finest specimen of dignified and persuasive eloquence in the O.T."[1] We shall give further attention to this under Genesis 44:18 below.

We are entitling the chapter:

JUDAH EMERGES AS A TYPE OF CHRIST
Significantly, it is Judah who is the hero of this chapter, not Joseph. Joseph indeed was supreme in Egypt, but Judah was supreme among the sons of Jacob, and the events of this chapter entitled him to his place in the ancestry of the Son of God, and to the honor of giving his name to the Glorious One who would stand forever honored upon the sacred page as, "The Lion of the Tribe of Judah" (Revelation 5:5).

The source-splitters are completely frustrated and defeated by this chapter. Speiser admitted that, "There is not the slightest trace of any other source throughout the chapter."[2] The significance of such an admission lies in the fact that a variable name for God is found in Genesis 44:16, as well as other factors usually alleged as "proof" of prior sources. The admitted truth that such things are not proof of prior sources here discredits, absolutely, the notion that such things are "proofs" of prior sources anywhere else. As a matter of fact, the whole Biblical record of the providential appearance in history of the Jewish people, their miraculous preservation, divine guidance in their dispossession of the Canaanites, and in time, their deliverance of the blessed Messiah to mankind, exhibits a unity, coherence, and authority that point inevitably to one author of the entire Pentateuch. It is simply impossible that a redactor, or a hundred redactors, even if they possessed a thousand "prior sources," could ever in a million years have produced anything like the Book of Genesis. It is a person, a man, whose personality lies behind it all, an inspired man, who delivered unto us the Word of God. It is true of the Bible as Walther Eichrodt (quoted approvingly by George Foher and Martin Noth) stated concerning the religion of Israel:

"At the very beginning of Israelite religion, we find charisma, the special individual endowment of a person; and to such an extent is the whole structure based on it, that without it, it would be inconceivable.""And he commanded the steward of his house, saying, Fill the men's sacks with food, as much as they can carry, and put every man's money in his sack's mouth. And put my cup, the silver cup, in the sack's mouth of the youngest, and his grain money. And he did according to the word that Joseph had spoken. As soon as the morning was light, the men were sent away, they and their asses."
Why did Joseph order the actions related here? It is agreed by many that his purpose was that of finding out whether or not his brothers had in any manner changed from the heartless hatred of their father's favorite son as evidence in their sale of Joseph so long ago. The fine point of the trial Joseph arranged for them was just this: If given the opportunity, would the brothers abandon Benjamin, with a perfectly valid excuse, and, ignoring the grief and distress of their aged father, abandon their brother and return home without him? Everything in the procedure here exhibits that purpose. Even the special partiality shown to Benjamin at the preceding banquet fitted into this purpose of testing the true attitude of the brothers.

Verse 4
"And when they were gone out of the city, and were not yet far off, Joseph said unto his steward, Up, follow after the men; and when thou dost overtake them, say unto them, Wherefore have ye rewarded evil for good? Is not this that in which my lord drinketh, whereby he indeed divineth? ye have done evil in so doing. And he overtook them, and he spake unto them these words."
"And when they were gone out of the city ..." Willis said, "Unfortunately it is impossible to know what city in Egypt is intended here."[4] Although our curiosity would be gratified by having such information, it is characteristic of the divine writings to ignore many things that men would have considered important. It is wrong, however, to make the omission of the name of the city where these events happened an excuse for supposing "some different tradition" is involved, at variance with the frequent mention of place-names connected with the life of Jacob, such as Bethel, Shechem, etc. Keller noted that, "The story of Joseph, like so much of what the Bible relates, has received the most astonishing confirmation."[5]
Joseph had taken his steward into his confidence, as indicated when the steward gave permission for all the brothers except Benjamin to return to Canaan.

One of the points of interest here is the matter of that silver cup and Joseph's use of it for "divination." "Whether Joseph is conceived of as really practicing divination, or only wishing his brothers to think so, does not appear."[6] Many have mentioned the various ways of divination by means of a cup. Sometimes, "Such a divination cup was filled with water, then oil was poured on the water; and the future was predicted on the basis of the forms that appeared on the surface."[7] "Mesopotamian sources indicate that ... water was poured into oil, or fragments of silver and gold were dropped into water or oil, and a priest or diviner read the message in the way the globules arranged themselves."[8] Dummelow gave the name of this type of magic as "hydromancy."[9] Regarding the question, whether or not Joseph actually practiced such a thing, we do not consider it out of reason that he actually did so. After all, his mother Rachel stole the false gods of her father, and we have already noted that the evidence in this part of Genesis points to a significant spiritual drift away from the truth in Joseph himself.

Verse 7
"And they said unto him, Wherefore speaketh my lord such words as these? Far be it from thy servants that they should do such a thing. Behold, the money which we found in our sack's mouths, we brought unto thee out of the land of Canaan: how then should we steal out of thy lord's house silver and gold? With whomsoever of thy servants it be found, let him die, and we will be my lord's bondmen. And he said, Now also let it be according unto your words: he with whom it is found shall be my bondman; and ye shall be blameless."
An essential part of Joseph's trap so carefully laid for the brothers was that of providing them an excellent chance to abandon Benjamin and return to Jacob without him. The steward was in on the arrangements, and therefore, he modified their words by granting immediate freedom for all of them except the one with whom the cup should be found.

The brothers, of course, vigorously protested their innocence, for it was based upon what they were certain was the truth. We are not told whether or not they believed in Benjamin's guilt, but, apparently, they attributed the disaster as, in some strange manner, a visitation of God Himself upon them for their sins. One cannot fail to appreciate the shock and consternation which came to the brothers, as related in the next verses.

Verse 11
"Then they hasted, and took down every man his sack to the ground, and opened every man his sack. And he searched, and began at the eldest, and left off at the youngest: and the cup was found in Benjamin's sack. Then they rent their clothes, and laded every man his ass, and returned to the city."
The brothers met the situation with full honor and filial devotion to the wishes of their aged father. Instead of returning without Benjamin, they accepted the plight of their brother as their very own, tore their clothes, and together returned to the city to face the consequences.

Verse 14
"And Judah and his brethren came to Joseph's house; and he was yet there: and they fell before him on the ground. And Joseph said unto them, What deed is this that ye have done? know ye not that such a man as I can divine? And Judah said, What shall we say unto my lord? what shall we speak? or how shall we clear ourselves? God hath found out the iniquity of thy servants: behold, we are my lord's bondmen, both we, and he also in whose hand the cup is found. And he said, Far be it from me that I should do so: the man in whose hand the cup is found, he shall be my bondman; but as for you, get you up in peace unto your father."
Joseph was thoroughly testing his brothers. Here they had the opportunity to leave Benjamin and return to their father; but this they resolutely refused to do.

"Judah and his brethren ..." The priority and leadership of Judah are well-established at this point. He is the one to whom all of them looked.

"They bowed themselves to the ground ..." This is another fulfillment of the dream that Joseph had dreamed so long ago.

"God hath found out the wickedness of thy servants ..." Judah by this could not have meant that they were in any manner guilty as charged with reference to the cup. The thing that had haunted the guilty brothers for twenty years was their sinful, unmerciful hatred of their brother Joseph; and time had in no manner healed their guilty hearts. Their wicked act still seared and burned in their souls, and, therefore, in the present disaster, Judah confessed their guilt (in principle) and accepted the horrible penalty threatening them even as the penitent thief on Calvary had done, "as the just reward of our deeds!" This was a plateau of spiritual perception far above anything that Joseph could have expected of his brothers. There would even yet be a climax in this moving drama:

Verse 18
JUDAH'S INTERCESSORY PLEA
"Then Judah came near unto him, and said, Oh, my lord, let thy servant, I pray thee, speak a word in my lord's ears, and let not thine anger burn against thy servant; for thou art even as Pharaoh. My lord asked his servants, saying, Have yea father, or a brother? And we said unto my lord, We have a father, an old man, and a child of his old age, a little one; and his brother is dead, and he alone is left of his mother; and his father loveth him. And thou saidst unto thy servants, Bring him down unto me, that I may set mine eyes upon him. And we said unto my lord, The lad cannot leave his father: for, if he should leave his father, his father would die. And thou saidst unto thy servants, Except your youngest brother come down with you, ye shall see my face no more."
Verse 24
"And it came to pass that when we came up unto thy servant my father, we told him the words of my lord. And our father said, Go again buy us a little food. And we said, We cannot go down; if our youngest brother be with us, then will we go down; for we cannot see the man's face, except our youngest brother be with us. And thy servant my father said unto me, Ye know that my wife bare me two sons: and the one went out from me; and I have not seen him since: and if ye take this one also from me, and harm befall him, ye will bring down my gray hairs to Sheol."
Verse 30
"Now therefore when I come to thy servant my father, and the lad is not with us; seeing that his life is bound up in the lad's life; it will come to pass, when he seeth the lad is not with us, that he will die: and thy servants will bring down the gray hairs of thy servant our father with sorrow to Sheol."
Verse 32
"For thy servant became surety for the lad unto my father, saying, If I bring him not unto thee, then shall I bear the blame to my father for ever. Now therefore, let thy servant, I pray thee, abide instead of the lad a bondman to my lord; and let the lad go up with his brethren. For how shall I go up to my father, if the lad be not with me? lest I see the evil that will come upon my father."
This is the pinnacle of the Joseph story. Here Judah stood forth as a willing sacrifice to spare the life of his brother, and at a time when he might have supposed that Benjamin could have been guilty. After all, the cup was in his sack. Right here was, "the turning point in the relations between Joseph and his brethren."[10] In this magnanimous action, Judah earned the right to supplant his brother Reuben as the successor to the patriarchal birthright. It was this heart-breaking plea that opened the fountain of tears in the heart of the long-lost brother then upon the throne of Egypt.

What a transformation had occurred in the life of Judah! Standing before his very eyes, Joseph saw that same hard-eyed brother who had once mercilessly sold him as a slave into Egypt standing there pleading with all of his heart to be made a slave forever in the place of Benjamin! Such a scene was never known before. Joseph's heart was simply broken by it, and he burst into cries of weeping that were heard all the way to the palace of Pharaoh. A more pathetic scene can hardly be imagined than that shattering emotional storm that swept over the long-estranged brothers. Judah was the hero of the reconciliation. No wonder Jesus Christ himself would be called "The Lion of the Tribe of Judah." If ever a man earned the right to stand in the ancestry of Jesus and to give his name as one of his titles, Judah did so in that hallowed moment in the palace of Joseph.

Martin Luther said, "I would give very much to be able to pray to our Lord God as well as Judah prayed to Joseph here."[11] It will be noted that in our quotation above, we broke this long paragraph recording Judah's plea into four paragraphs instead of only one as in the ASV. Skinner entitled these successive paragraphs thus:

(1) The recital of the interview in which Joseph had insisted on Benjamin being brought down. (2) A pathetic description of his father's reluctance to part with him, overcome only by the harsh necessity of hunger.

(3) A suggestion of the death stroke which their return without Benjamin would inflict on their aged parent.

(4) The speaker's personal request to be allowed to redeem his honor by taking Benjamin's punishment upon himself.[12]
Josephus added to the Biblical record by affirming that, "All of Joseph's brothers fell down before him weeping, and delivering themselves up to destruction for the preservation of the life of Benjamin."[13] However, nothing in the sacred text even hints of such a thing.

"His life is bound up in the lad's life ..." (Genesis 44:30). "This is a figure for inalienable affection, as in 1 Samuel 18:1."[14]
The use of "lad" as a description of Benjamin "does not suggest that Benjamin was a young boy at the time. Judah used the term as a word of endearment, and naturally because he was several years older than Benjamin."[15] This is also the explanation of Joseph's remark back in 43:29, where he called him, "My son."

Morris' comment on this passage is:

In this willingness to give his own life in place of his brother's, for the sake of his father, Judah became a beautiful type of Christ, more fully and realistically than even Joseph himself, who is often taken by Bible expositors as a type of Christ. "Hereby perceive we the love of God, because he laid down his life for us: and we ought to lay down our lives for the brethren."[16]
This comment by Morris is pertinent to the fact that the principal theme of all this section of Genesis, beginning back in Genesis 37, is not Joseph at all, despite the prominence he enjoys in the record. These chapters are the [~toledowth] of Jacob, and it is the fortunes of the Chosen Nation which appear so dramatically upon these pages.

45 Chapter 45 

Verse 1
In this chapter, Joseph makes himself known to his brothers (Genesis 45:1-8); Joseph discloses his plans for moving the whole family of Jacob to Egypt until the famine is over (Genesis 45:9-15); the invitation is ratified and confirmed by the king who also offered wagons for transport (Genesis 45:16-20); the brothers depart with rich gifts and provisions for the family (Genesis 45:21-24); Jacob, after a momentary hesitation, decides to accept Joseph's invitation (Genesis 45:25-28).

Regarding the partitionists who have wrought such havoc in their false interpretations, they are again helpless to do any damage to this marvelous narrative. As Peake admitted, "It is not worthwhile to discuss the analysis!"[1] We cannot leave such an admission without observing that the same thing is also true of the entire madness regarding "the sources of Genesis." It should be noted that the usual principles followed in such discussions of the sources could be applied here. There is the use of [~'Elohiym] for God[2] in Genesis 45:8 and Genesis 45:9, but as Speiser admitted, "This is not an automatic indicator of E's authorship."[3] We do not believe that the appearance of various names for God is any valid indication whatever of various sources. If it is not true here, why should it be received as true anywhere else? As is perfectly evident throughout Genesis, the names for God are invariably related to the thought of the passages. Furthermore, there has never been any satisfactory answer to the proposition that various names for God could have been merely for the sake of variety, as in the use of all synonyms.

This chapter, of course, is the continuation of the [~toledowth] of Jacob, for as Noth said, "The theme here is really not Joseph, but Joseph and his brothers."[4] In other words, the theme is the posterity of Jacob. The same declared that, "The Pentateuch is concerned only with Israel as a whole and its common ancestors."[5]
We may entitle this dramatic chapter as:

JOSEPH REVEALS HIMSELF TO HIS BROTHERS
"Then Joseph could not refrain himself before all them that stood by him; and he cried, Cause every man to go out from me. And there stood no man with him, while Joseph made himself known to his brethren. And he wept aloud: and the Egyptians heard, and the house of Pharaoh heard. And Joseph said unto his brethren, I am Joseph; doth my father yet live? And his brethren could not answer him; for they were troubled at his presence."
Many have compared the speechless astonishment of these guilty brothers to the speechless terror that shall confound the wicked on the day of Judgment. Jewish writers have pointed out that Joseph effectively refuted Judah's brilliant appeal in this revelation of himself, his words, "I am Joseph," having the effect of the following:

If it did not occur to you when you sold me into slavery that it would kill my father, why are you so worried about him now? If he managed to survive the terrible grief you caused him then, he certainly will be able to survive even the loss of Benjamin now![6]
No wonder the brothers were speechless!

"Cause every man to go out from me ..." This was not a manifestation on Joseph's part of any shame concerning his family. All evidence points to the fact that Pharaoh was already familiar with Joseph's intentions of moving the family of Jacob into Egypt. Joseph here only wanted the decent privacy that all men desire upon occasions of deep emotion. For the same reason, funeral directors all over the world seclude the family of the deceased for those final intimate moments with the body of the beloved dead.

"Doth my father yet live ..." Nit-picking critics question this interrogation on the basis that Joseph had already asked the question back in Genesis 43:7, but the circumstances are radically different here, Joseph's words having the meaning, "Is my father really alive?" Sure, Joseph had already heard that Jacob was alive twice before; but, "His filial heart impelled to make sure of it once more."[7]
"And the house of Pharaoh heard ..." The meaning of this is that, "The Egyptian officials standing outside heard the weeping and reported it to the house of Pharaoh."[8]
Verse 4
"And Joseph said unto his brethren, Come near to me, I pray you. And they came near. And he said, I am Joseph your brother, whom ye sold into Egypt. And now be not grieved, nor angry with yourselves, that ye sold me hither: for God did send me before you to preserve life. For these two years hath the famine been in the land: and there are yet five years, in which there shall be neither plowing nor harvest. And God sent me before you to preserve you a remnant in the earth, and to save you alive by a great deliverance. So now it was not you that sent me hither, but God: and he hath made me a father to Pharaoh, and lord of all his house, and ruler over all the land of Egypt."
As Skinner noted: "The profoundly religious conviction which recognizes the hand of God, not merely in miraculous interventions, but in the working out of divine ends through human agency and what we call secondary causes, is characteristic of the Joseph narrative."[9]
Yes indeed! And the conviction characterizes, not merely the Joseph narrative, but the entire Bible, especially the Book of Genesis. This we have already mentioned, attributing it to the inspiration of the genuine author, Moses. Only a man of the stature and understanding of Moses could have put together this unspeakably eloquent and convincing narrative.

"There are yet five years ..." This news that the famine was to last five more years had not been available to the brothers until Joseph mentioned it.

"To save you alive by a great deliverance ..." The word for deliverance here carries the meaning that "something supernatural"[10] would occur in their deliverance.

"Hath made me a father to Pharaoh ..." This was a long honored title designating the principal minister of the kingdom. Speiser tells us that, "This title was applied to Viziers as far back as the third millennium B.C.!"[11]
Verse 9
"Haste ye, and go up to my father, and say unto him, Thus saith thy son Joseph, God hath made me lord of all Egypt: come down unto me, tarry not; and thou shalt dwell in the land of Goshen, and thou shalt be near unto me, thou, and thy children, and thy children's children, and thy flocks, and thy herds, and all that thou hast: there will I nourish thee; for there are yet five years of famine; lest thou come to poverty, thou, and thy household, and all that thou hast."
"Thou shalt dwell in the land of Goshen ..." We may not suppose that Joseph had not already conferred with Pharaoh in the matter of the settlement of his father's house in Egypt, thus anticipating the proving of his brothers. Goshen was a district of "some 900 square miles,"[12] about the size of the average county in west Texas, like Callahan or Taylor, each comprising an area 30 miles by 30 miles in size. Willis has information regarding the area:

"Goshen is that region of northeastern Egypt between Port Said and Suez known in modern times as the Wadi Tumilat. It is called `the land of Rameses' (Genesis 47:11), possibly because Rameses was the leading city of the area.[13]
"It is still spoken of as the best pasture land in Egypt."[14]
"Thus saith thy son Joseph ..." We are thankful for Willis' perceptive comment on this expression:

"This was a customary way of sending a message orally. Jacob used it in the message to Esau (Genesis 33:3,4); Ben Hadad, king of Syria (1 Kings 20:2,5), and Sennacherib, king of Assyria (2 Kings 18:19,29), used this formula. In the light of this practice, it was natural for O.T. prophets and other spokesmen for God to introduce their oral messages from the Lord with the words, `Thus saith the Lord.'"[15]
Verse 12
"And, behold, your eyes see, and the eyes of my brother Benjamin, that it is my mouth that speaketh unto you. And ye shall tell my father of all my glory in Egypt, and all that ye have seen: and ye shall haste and bring down my father hither. And he fell upon his brother Benjamin's neck, and wept, and Benjamin wept upon his neck. And he kissed all his brethren, and wept upon them: and after that his brethren talked with him."
Why all the weeping? Here is an example of weeping for joy, an emotion with which many are familiar. We believe that this is the predominant element here, and not, as claimed by some, that, "Both Joseph and his brothers were aware of the tragic consequences of hatred without a just cause."[16]
Verse 16
"And the report thereof was heard in Pharaoh's house, saying, Joseph's brethren are come: and it pleased Pharaoh well, and his servants. And Pharaoh said unto Joseph, Say unto thy brethren, This do ye: lade your beasts, and go, get you unto the land of Canaan; and take your father and your households and come unto me; and I will give you the good of the land of Egypt, and ye shall eat the fat of the land. Now thou art commanded, this do ye: take you wagons out of the land of Egypt for your little ones, and for your wives, and bring your father, and come. Also regard not your stuff; for the good of all the land of Egypt is yours."
"The report thereof was heard in Pharaoh's house ..." This is a clarification of what is stated in Genesis 45:2. The fact that Pharaoh did not require any elaboration as to who were "the brethren" of Joseph shows that Joseph had already informed him fully of all that had been happening.

Pharaoh not only ratified and confirmed Joseph's words, but he put the invitation in the form of a command, and added an offer of wagons to aid the transport of the women and children.

"Wagons ..." These were two-wheeled carts "suitable for a flat country like Egypt, and for traversing deserts and other areas where roads would not be available. Herodotus mentions a four-wheeled cart which was used for transporting a shrine or the image of a deity."[17] "This is the first mention of `wagons' in the Bible."[18]
Verse 21
"And the sons of Jacob did so; and Joseph gave them wagons, according to the commandment of Pharaoh, and gave them provisions for the way. To all of them he gave each man changes of raiment; but to Benjamin he gave three hundred pieces of silver, and five changes of raiment. And to his father he sent after this manner: ten asses laden with the good things of Egypt, and ten she-asses laden with grain and bread and provision for his father by the way. So he sent his brethren away, and they departed; and he said unto them, See that ye fall not out by the way."
"Three hundred pieces of silver ..." This was a very substantial gift. The price of a slave was thirty shekels of silver (Exodus 21:32); and thus this gift was the equivalent of a gift of ten slaves.

"See that ye fall not out by the way ..." Evidently Joseph here was guarding against the brothers falling into recriminations against each other, some evidence of which had already outcropped in Genesis 42:22. It was actually too late to lay the blame on this one or that one, all were totally guilty, and now the whole ugly episode would have to be poured out in their father's ears.

Verse 25
"And they went up out of Egypt, and came into the land of Canaan unto Jacob their father. And they told him, saying, Joseph is yet alive, and he is ruler over all the land of Egypt. And his heart fainted, for he believed them not. And they told him all the words of Joseph, which he had said unto them: and when he saw the wagons which Joseph had sent to carry him, the spirit of Jacob their father revived: and Israel said, It is enough; Joseph my son is yet alive: I will go see him before I die."
It is notable that Jacob did not seem to be impressed with the fact of Joseph's being a ruler of Egypt, but only with the fact that he was still alive. His unbelief of the brothers at the outset of their glorying report is understandable enough. Apparently, the sight of the wagons proved to be the factor that convinced him of the truth of their messages.

Right here, the die is cast. Jacob and all the children of Israel would go down into Egypt, where the long sojourn God had foretold to Abraham would begin. Note also, that Jacob is pointedly referred to here as "Israel." It is the covenant relationship of God to this whole people that dominates every word of the Book of Genesis.

What a wonder is this record of HOW it happened! God over-ruled the hatreds, jealousies, and envious wickedness of men to place one of Jacob's sons on the throne of the land of Egypt, who, in time, brought the whole posterity of Israel to live there. The Egyptians detested foreigners, especially shepherds; and, thus there would be no easy possibility of Jacob's posterity forming marriages with pagans, as had already begun to happen in the case of Judah. Not only that, in Egypt, they would have the protective arm of a powerful central government which would secure them against hostile attack. The people would be pressured from outside by the culture where they were, by the prejudices of the people, absolutely rejected. Under those divinely appointed conditions, they would indeed grow into a mighty nation! How marvelous are the ways of God.

46 Chapter 46 

Verse 1
This is a pivotal chapter in the history of the Chosen People. It relates the transfer of the entire nation into Egypt, fulfilling, in part, the prophecy of God to Abraham:

"Know of a surety that thy seed shall be sojourners in a land that is not theirs, and shall serve them; and they shall afflict them four hundred years; and also that nation whom they shall serve, will I judge: and afterward shall they come out with great substance." (Genesis 15:13,14)

We have already noted the dangers which threatened the destruction of Israel had God permitted them to remain in Canaan. And this entire last section of Genesis, called the [~toledowth] of Jacob, relates in the most thrilling and exciting manner imaginable just how God brought about the removal of Israel to Egypt, where, with an environment providentially prescribed, they would become in time the mighty nation that God had promised Abraham. Of course, the story of Joseph was a primary element in the chain of events culminating right here in the migration of Israel into Egypt.

THE MIGRATION OF ISRAEL INTO EGYPT
There is a spiritual glory in the Holy Bible which bears its own witness of truth and inspiration, but it is a profound fact that the carnal man is as blind as an owl at noon to that glorious illumination which radiates the soul of the humblest believer in Christ. As an apostle said, "The natural man receiveth not the things of the Spirit of God, for they are foolishness unto him; and he cannot know them, because they are spiritually judged" (1 Corinthians 2:14). What does the "natural man" see in this chapter? He sees a hodge-podge of several elements put together haphazardly without any particular design, such various elements being "analyzed" by Simpson as "E, J, EJ, P, R, Jr, Er, Pr, and Rje ... !"[1] Many of the most brilliant scholars of our age have sounded the warning that, "There are no adequate grounds (for supposing multiple sources); there are no essential conflicts or repetitions here, and consequently there is no substantial basis for the assignment of the material to multiple sources."[2] Also, Leupold said:

"Critics claim that overlapping of J and P at this point can be proved, but we assert that nobody can prove anything of the sort. There is no overlapping; criticism is making unwarranted assertions which a straightforward interpretation of the text proves entirely untenable."[3]
The shining light that always emanates from the Word of God is especially visible in this chapter, in the theophany appearing to Israel at Beersheba, the miracle of God's protecting the covenant people from death, the provision made for them in Goshen, and in the matter of Judah becoming a forerunner for God's people upon their entry into Egypt, suggesting the fact that the Great Forerunner, even Jesus Christ our Lord, performs a similar, but far more glorious service for the Greater Israel of which the Old Israel was only a type. "Whither as a forerunner Jesus entered for us" (Hebrews 6:20). These facts, not alleged multiple sources, are the burden of this chapter. Thoses alleged sources do not exist. This chapter (and all the Bible) was preserved by Almighty God and handed down through history, not the alleged "sources." The Bible exists; they do not. It is absolutely immaterial, incompetent, and irrelevant as to whether or not Moses, the sacred author of Genesis, ever saw or even heard of any of the imaginary documents that so vividly appear in the hallucinations of critics. All such things are of no importance whatever. The Son of God referred to the Holy Scriptures as "The Word of God" (John 10:35). Therefore, as the Word of God, we receive it, and we believe it!

"And Israel took his journey with all that he had, and came to Beersheba, and offered sacrifices unto the God of his father Isaac. And God spake unto Israel in the visions of the night, and said, Jacob. And he said, Here am I. And God said, I am God, the God of thy father: fear not to go down into Egypt; for I will there make of thee a great nation: I will go down with thee into Egypt; and I will also surely bring thee up again: and Joseph shall put his hand upon thine eyes."
"And came to Beersheba ..." In a sense, this outpost, was somewhat a "point of no return" on the way to Egypt, lying at the southern extremity of the land of Canaan, being also the place where Isaac, the father of Jacob, had lived, and had erected an altar unto God, possibly the same altar upon which Jacob offered the sacrifices mentioned here. As for the reasons why Jacob should have paused here to offer sacrifices, there are many. He might have remembered the occasion when Abraham went into Egypt fleeing from famine, and the difficulties and disastrous consequences that came as a result. Jacob's father, Isaac, never dared to go into Egypt. Thus, Jacob might have paused for prayers and sacrifices before doing so. At any rate, God appeared to him in a vision, thus removing all doubt.

"And God spake unto him ..." As far as the record goes, this was the last appearance of God to Jacob, there being eight appearances in all: (1) Genesis 28:13; (2) Genesis 31:3; (3) Genesis 31:11; (4) Genesis 32:1; (5) Genesis 32:30; (6) Genesis 35:1; (7) Genesis 35:9; (8) Genesis 46:2. It is of interest that the appearance of God to Jacob came not for the personal benefit of the patriarch but upon occasions pertinent to the welfare of the covenant nation. God did not appear to Jacob and comfort him with regard to the fact that Joseph was indeed alive during those years when Jacob thought he was dead.

"And God spake unto Israel in the visions of the night and said, Jacob ..." Note that the terms "Israel" and "Jacob" are here used interchangeably. "In the rest of the Book of Genesis, these names are used indiscriminately and interchangeably."[4] As we have repeatedly noticed, there is also good reason to believe that in many instances such names as the Fear of Isaac, [~'Elohiym], Jehovah, etc., are used exactly like people use synonyms today.

But let it be particularly noticed what God said to Jacob: He told him not to be afraid, but to go on down into Egypt. He promised to be with Jacob and his posterity in Egypt. He promised to bring them up again out of Egypt. He foretold the death of Jacob in Egypt. Now the unqualified miracle here is the unequivocal truth of what God promised. Such a revelation is totally beyond the power of natural man. God indeed was the source of this promise. How strange it is that the critics have not one word to say about this! Was this glorious revelation actually conveyed to Jacob? Absolutely, YES. Long afterward, when Joseph himself came to die, he spoke of it, and how God would take up the people out of Egypt and deliver them into the land of Canaan, requesting that the children of Israel would carry along his bones when the promise was fulfilled! Oh yes, this is the Word of God!

"And Joseph shall put his hand upon thine eyes ..." This is an idiomatic expression which Yates declared has the following meaning. "It is a prophecy that the illustrious son (Joseph) shall perform the last rites at his father's death."[5] The closing of the eyes in death was a rite anciently performed by the hands of a loved one. In colonial America, after loving hands had closed the eyes, coins (usually nickels) were placed upon the eyes until rigor mortis ensued. From this came the proverb for a petty thief: "He would steal a nickel off a dead man's eyes!"

Verse 5
"And Jacob rose up from Beersheba: and the sons of Israel carried Jacob their father, and their little ones, and their wives, in the wagons which Pharaoh had sent to carry him. And they took their cattle, and their goods, which they had gotten in the land of Canaan, and came into Egypt, Jacob, and all his seed with him: his sons, and his sons' sons with him, his daughters, and his sons' daughters, and all his seed brought he with him into Egypt."
One purpose in these lines is to show that all of Israel actually went down into Egypt, just as all of them later were delivered. This purpose is also apparent in the list of Jacob's posterity in the following verses.

It is to be noted that, despite the suggestion by Pharaoh that they would not need to bring their possessions with them, since plenty was available in Egypt, they nevertheless brought all that it was possible to carry. This was obviously for the purpose of not being any greater burden to the Egyptians than was unavoidable. Note also in these verses that nothing whatever is said of the wives of Jacob's sons and grandsons, nor is there any reference to their servants or employees. From this, it is evident that the company which went down into Egypt was far larger than the list of barely seventy persons next recorded.

Verse 8
THE SEVENTY
Here we shall vary our usual procedure of recording the sacred text and present the list of names in outline form for greater clarity:

<MONO>

THE NAMES OF THE FAMILY OF LEAH
REUBEN SIMEON LEVI JUDAH ISSACHAR ZEBULUN
Hanoch Jemuel Gershon Er Tola Sered

Pallu Jamin Kohath Onan Puvah Elon

Hezron Ohad Merari Shelah Iob (Job) Jahleel

Carmi Jachin Pharez Shimron

Zohar Zarah

ShaulSIZE>MONO>

Note also that two sons of Pharez, Hezron and Hamul are given in Genesis 46:12. Therefore, we add Heron, Hamul, and Dinah (Genesis 46:15) for a total of 34 names. From these we subtract Er and Onan (who died in Canaan) for a total of 32 names, but the text says the number of Leah's family totaled 33 names (Genesis 46:15). The total, if Jacob is included, was 33, if Jacob was not included, the other was an unnamed daughter of Leah.

It really makes no difference at all, for this whole list is a "round number" anyway.

Jacob had both a grandson (by Reuben) and a great-grandson (by Pharez) named Hezron, but it was the great-grandson by Pharez who was in the ancestry of Jesus (Luke 3:33). Kohath was in the ancestry of Moses (Exodus 6:16,20).

<MONO>

THE NAMES OF THE FAMILY OF ZILPAH; LEAH'S MAID
GAD ASHER
Ziphion, Haggi, Shuni, Imnah, Ishvah, Beriah, Serah

Ezbon, Eri, Arodi, Areli (sons of Beriah: Heber, Malchiel)

The total of these names Isaiah 16 (Genesis 46:18).

THE NAMES OF THE FAMILY OF RACHEL
JOSEPH BENJAMIN
Manasseh Bela Naaman Muppim

Ephraim Becher Ehi Huppim

Asbel Rosh Ard

GeraSIZE>MONO>

The total of these is given as 14 souls in Genesis 46:22.

<MONO>

THE NAMES OF THE FAMILY OF BILHAH; RACHEL'S MAID
DAN NAPHTALI
Hushim Jahzeel Guni Jezer ShillemSIZE>MONO>

The total of seven is given in Genesis 46:25. The grand total is SEVENTY.

Several things need to be said about this list. It does not include any of the daughters, except Dinah and Serah, despite the mention of Jacob's daughters, and his sons' daughters in Genesis 46:7. The whole list is therefore contrived by the sacred narrator as a round number. It is quite obvious also that some of the names in this list are of persons born AFTER the entry into Egypt, as we may not suppose that Benjamin, described repeatedly as a "lad" at this time, was suddenly a patriarch with ten children before the move to Egypt could be effected. The same appears to be true of Pharez. Thus, this enumeration of "The Seventy" serves the purposes of emphasizing that number considered to be a sacred number by the Jews, and apparently so honored by Jesus himself.

SEVENTY
"The number seventy seems to have been associated in a peculiar way with the nation of Israel ever since the time when seventy apparently became the founders of the nation."[6]
(1) Seventy nations of the world are listed in Genesis 10.[7]
(2) Seventy elders are mentioned in Numbers 11:16.

(3) Seventy years of captivity in Babylon were the punishment of Judah (2 Chronicles 36:21).

(4) Seventy weeks were determined for Israel in which to finish the transgression (Daniel 9:24).

(5) Seventy translators produced the Septuagint.

(6) The Sanhedrin was composed of seventy members.

(7) Jesus Christ himself sent out the "seventy" witnesses of his kingdom.

(8) "The days of our years are threescore and ten" (Psalms 90:10).

The great intention, therefore, of this list is to show that there were seventy founders of the nation of Israel who went into Egypt.

Perhaps we should also notice the quibble often raised regarding the statement of Stephen in Acts 7:14, that "Seventy-five souls went down into Egypt." As a matter of fact, the total number probably ran well over a hundred or so. Just how Stephen figured it, we do not know, but it is generally thought that he was merely quoting from the LXX, which gives five sons of Joseph not mentioned in our version. He might have been counting the wives, or the wives who consented to go to Egypt, or some of the unmentioned daughters. The quibble is inconsequential. What is intended by the use of the number "seventy" in this passage is to show that, "God had done a complete divine work upon Israel, in taking them down into Egypt."[8]
Verse 28
"And he sent Judah before him unto Joseph, to show the way before him into Goshen."
Judah, in this "going before Israel" is a type of Jesus Christ our "forerunner" (Hebrews 6:20). And this verse does not stand in the sacred text at this particular place, exactly upon the occasion of Jacob's entry into Egypt, by the carelessness or caprice of some nameless "redactor." It appears exactly at this place by the inspiration of God!

Verse 29
"And Joseph made ready his chariot, and went up to meet Israel his father, to Goshen; and he presented himself unto him, and fell on his neck, and wept on his neck a great while. And Israel said unto Joseph, Now let me die, since I have seen thy face, that thou art yet alive."
What a remarkable picture the procession of Joseph in the Second Chariot of Egypt must have provided as Joseph with full honors of the nation went up to greet his father and welcome him into the land of Goshen!

"To Goshen ..." It was not accidental that Israel came to Goshen; from the very first, Joseph had foreseen that Goshen was the correct place for his father's people. It was primarily pasture land with scant, if any population. And it provided exactly the isolation that the Hebrews needed if conflict with the populations of Egypt was to be avoided. Joseph had already cleared this with Pharaoh, even before he had finished testing his brothers, and Pharaoh had already confirmed the place as the location of Israel, but Joseph apparently feared that after Pharaoh's meeting with Joseph, Pharaoh might, as a special favor to Joseph's father, locate his posterity in what the Egyptians might consider a more favorable location. Joseph knew that if the matter of the occupation of his kindred was clearly understood by Pharaoh, such a change in the plans would not occur. That accounts for what is next related here.

"And wept on his neck a great while ..." This tearful reunion between Jacob and Joseph was intensely emotional. It is not recorded that either of them said anything for a long time. The long and tearful embrace lasted, and lasted. It was Jacob who broke the posture with words:

"Now let me die, since I have seen thy face ..." Jacob may indeed have thought that his death was near, but God spared him for many more years to behold the glory of his son Joseph, and to see his posterity settled in Goshen.

Verse 31
"And Joseph said unto his brethren, and unto his father's house, I will go up and tell Pharaoh, and will say unto him, My brethren, and my father's house, who were in the land of Canaan, are come unto me; and the men are shepherds, for they have been keepers of cattle; and they have brought their flocks, and their herds, and all that they have. And it shall come to pass when Pharaoh shall call you, and shall say, What is your occupation? that ye shall say, Thy servants have been keepers of cattle from our youth, even until now, both we and our fathers: that ye may dwell in the land of Goshen; for every shepherd is an abomination unto the Egyptians."
"I will go and tell Pharaoh ..." This cannot mean that the coming of Israel was in any manner news to Pharaoh. What was new lay in the fact of their having brought all their properties, consisting largely of great flocks and herds of cattle. That indeed was a new development, for Pharaoh had invited them to come without regard to possessions left behind (Genesis 45:20). Joseph also knew that by stressing their occupation as SHEPHERDS, there would be eliminated the possibility that Pharaoh might seek an amalgamation of the people with the Egyptians by settling them in the cities. The incompetent manner in which some of the critics try to make this some kind of trick by which Joseph secured the favored land of Goshen for his brethren is totally unacceptable!

"Thy servants have been keepers of cattle ..." (Genesis 46:34). This should be rendered, "Thy servants are shepherds," for that is what the expression "keepers of cattle" meant. The Good News Bible and other translations have so rendered it. Besides, in Joseph's projection of what he would do (Genesis 46:32), Pharaoh would already have been informed by Joseph himself that his brethren were shepherds. What Joseph guarded against here was any move on the part of his brethren to hide or soften this fact. Joseph himself was certainly not ashamed of it, but he might have feared that some of his brethren might be timid because of it.

ON BEING ASHAMED OF HUMBLE WORK
"Every shepherd is an abomination unto Egyptians ..." This is a sad comment upon their civilization, that those who produced the principle supply of their food should have been despised. There indeed must be discovered one of the reasons why their highly sophisticated and proud civilization eventually perished from the earth. Our Lord Jesus Christ was an apprentice carpenter. Even Jesus' church is reminded that, "We are workers ...!" In the next chapter, the old shepherd, Israel, blessed the monarch himself, a blessing which was to perpetuate that society for nearly a millennium into the future. And it was only after they reversed their policies and began their oppression of Israel that the blessing of God was withdrawn and their nation was eventually destroyed. "Although this disdain for cattle-raisers is mentioned nowhere else in the Bible, it is described vividly in Egyptian literature."[9] This matter of the Hebrews being unacceptable to Egyptians socially, due to their occupation, must be seen as precisely one of the reasons why God moved them into that situation. Simeon and Judah, perhaps others, of the Twelve Sons had already broken over the boundary in the marriage of Canaanite wives (pagans). And God's answer to that was simply the placement of them in a situation where intermarriage with the Egyptians would have been very difficult.

47 Chapter 47 

Verse 1
We shall consider this chapter as embracing ten paragraphs, as follows:

(1) Joseph presents five of his brothers before Pharaoh (Genesis 47:1-4).

(2) Pharaoh confirms the settlement of Israel in Goshen.

(3) Jacob himself had an audience with Pharaoh (Genesis 47:7-10).

(4) Israel's settlement in Goshen was accomplished (Genesis 47:11-12).

(5) Money in Egypt became exhausted (Genesis 47:13-14).

(6) Cattle and herds traded for food (Genesis 47:15-17).

(7) Their lands and their persons bartered for food (Genesis 47:18-20).

(8) All land becomes property of the king, and the people become serfs (Genesis 47:21-26).

(9) The Jews own their land, prospering and multiplying exceedingly (Genesis 47:27-28).

(10) Jacob, approaching death, requires of Joseph that he will be buried in Machpelah (Genesis 47:29-31).

In this chapter, it is currently the style of commentators to express preference for the Septuagint (LXX) version, basing their claim upon the allegation that the errors of the Septuagint (LXX) were smoothed over and harmonized in the Hebrew text of the O.T. upon which our version is based! To paraphrase that opinion, "We prefer the erroneous text, because it is the original!" As Peake put it, "The Septuagint (LXX) has here a more original text, whose discrepancies are smoothed out in the Masoretic Text."[1] Such notions, of course, are merely the result of scholars blindly following one of their self-serving "laws" which critics have imposed upon interpreters. It is the "Lectio Difficilior," the Latin name they have given the silly rule to the effect that the "more difficult readings are to be preferred as original!" Nothing that the schools of criticism have ever done is more fraudulent than this. "More difficult readings possibly result from scribal errors and have little meaning."[2] The application of such rules has butchered some of the passages in this chapter.

Our text makes excellent sense as it stands. "The Septuagint (LXX) flounders helplessly, `He enslaved them into being slaves' (Genesis 47:25) could hardly be called an improvement."[3] Keil also referred to the rendition of the Septuagint (LXX) in Genesis 47:31 as a "false reading,"[4] Keil also added that the quotation (obviously from the LXX) of Genesis 47:31, in Hebrews 11:21 is no proof whatever of the correctness of the LXX.[5] Over and beyond all this, the excellent sense, unity, and design of every word in this chapter are such that all efforts to change any of it must be held suspect.

This chapter is so obviously related to the migration to Egypt that we shall consider it merely as an extension of the theme in the last chapter.

"Then Joseph went in and told Pharaoh, and said, My father and my brethren, and their flocks, and their herds, and all that they have, are come out of the land of Canaan; and behold, they are in the land of Goshen. And from his brethren, he took five men, and presented them unto Pharaoh. And Pharaoh said unto his brethren, What is your occupation? And they said unto Pharaoh, Thy servants are shepherds, both we, and our fathers. And they said unto Pharaoh, To sojourn in the land we are come; for there is no pasture for thy servants' flocks; for the famine is sore in the land of Canaan: now therefore, we pray thee, let thy servants dwell in the land of Goshen."
The first two verses here are not to be understood as the original announcement to Pharaoh of the arrival of Israel in Egypt, that being already known, even the place to which they would go having already been determined. On the other hand, this brings to Pharaoh's attention the added information that Israel had not arrived empty-handed, as they had been invited to do, but they had come with baggage, wagons, flocks, herds - everything that they had!

Also, the formal permission of Pharaoh was required, and this interview afforded the occasion for that. Jacob did not appear at this time, probably being of too advanced an age and in a state of health that made it more appropriate for the sons to negotiate with Pharaoh. Note too, that despite his having oversight of all Egypt, Joseph did not undertake this settlement of his folks in Goshen without the formal consent of the ruling monarch. This explains the request of the five brothers to be permitted residence in Goshen, stressing their occupation as Joseph had instructed them, thus making it a virtual certainty that Pharaoh would consent.

Verse 5
"And Pharaoh spoke unto Joseph, saying, Thy father and thy brethren are come unto thee: the land of Egypt is before thee; in the best of the land make thy father and thy brethren to dwell; in the land of Goshen let them dwell: and if thou knowest any able men among them, then make them rulers over my cattle."
Leupold paraphrased Pharaoh's first statement here, as "So I see your father and brothers have arrived."[6] This is also an acknowledgment of the fact that they were there upon Pharaoh's invitation, as confirmed by his stating again the permission granted along with the invitation for them to live in Egypt. In fact, he even enhanced his permission by saying, in effect: that Joseph's kindred might settle anywhere they liked. It is blind criticism indeed that would make this whole episode a SURPRISE to Pharaoh and the design for Israel's removal to Goshen a result of devious maneuvering by Joseph. Leupold called Pharaoh's words here, "a gracious royal acknowledgment."[7]
Pharaoh here not only granted formal royal permission for the settlement in Goshen, not merely through Joseph, but by direct word in the presence of five representatives of Israel, even throwing in the proposition that, if Joseph approved, it would be good to place his own cattle under their supervision! There could hardly be any doubt that such was done.

It is a gross error to read Pharaoh's opening statement as an indicator that the arrival of Israel was a SURPRISE, or that they had just arrived. "This in no way indicates the time of their arrival."[8]
Verse 7
"And Joseph brought in Jacob his father, and set him before Pharaoh: and Jacob blessed Pharaoh. And Pharaoh said unto Jacob, How many are the days of the years of thy life? And Jacob said unto Pharaoh, The days of the years of my pilgrimage are a hundred and thirty years: few and evil have been the days of the years of my life, and they have not attained unto the days of the years of the life of my fathers in the days of their pilgrimage. And Jacob blessed Pharaoh, and went out from the presence of Pharaoh."
"And Jacob blessed Pharaoh ..." The word for "blessed," occurring here and in Genesis 47:10, "could be translated `saluted,' but the normal and strongly preferred meaning is blessed."[9] Leupold gave the actual meaning of the word in this passage as, "to bless with an invocation."[10] It is a fad with certain critics to choose the most inappropriate meaning allowed by Biblical terms.

This episode is one of the grand scenes of the Bible. Pharaoh was the autocratic ruler of the mightiest nation on earth; Jacob was the patriarchal head of God's Chosen Race, through whom redemption would come to all mankind. That Jacob was fully conscious of his own status in that situation is evident in what he did. As long as Egypt sheltered and protected the covenant people, that long, God blessed and protected Egypt. But when another king arose who "knew not Joseph," and when Egypt turned viciously upon the Israel of God, the heavenly blessing was withdrawn, and one disaster after another overwhelmed them. One may wonder if Pharaoh appreciated this blessing. To him, Jacob might have seemed to be merely an old man seeking relief from the starvation that threatened to wipe out his family, but the hand of the Almighty was upholding Jacob, and the blessing of God was surely his to bestow.

"The years of my pilgrimage ..." Here is a glimpse of the way Jacob viewed his life. Neither he nor his father ever owned any of the land of promise except the burial place at Machpelah and a few acres around Shechem. "They looked for the city that hath the foundations, whose builder and maker is God" (Hebrews 11:10). Jacob's word here is a testimonial to his acceptance of the promise God made to Abraham, and of his absolute belief in the ultimate fulfillment of it. None of the patriarchs viewed the world as their permanent dwelling place, nor the earth as the true home of the soul. The mightiest king on earth had just given him a deed to Goshen, but Jacob was still a "pilgrim." Our English word for "pilgrim" literally means "one who crosses the field," and came into usage during the Crusades, when, upon nearly any given morning, settled residents could see a lonely "wanderer" on the way to the Holy Land, "crossing the field." Montgomery had this:

"A pilgrim is one seeking a country that has not yet been reached. The remembrance of this keeps the life God-ward. Its blessedness consists not in present enjoyment, but in preparation for the life to come."[11]
"Few and evil have been the days ..." Jacob's father and grandfather had attained ages of 175 for Abraham (Genesis 25:7), and 180 for Isaac (Genesis 35:28); and Jacob's words here indicated that he did not expect to live as long a life as his "fathers" had lived. Of course, he lived an additional 17 years after he made this statement, but even at 147, his age when he died, his words remained true.

"Evil ..." This is not a reference to Jacob's wickedness but to the severe and trying experiences which life had brought to him. Not all of the terrible experiences were the result of his own doing, but some were: the preference that his father had for Esau; his purchase of the birthright; the ensuing hatred of Esau; the shameful treatment he received from his father-in-law Laban; the long years of servitude in the outdoors; the unhapppiness of his wives due to internal conditions in his family; the hatred of his sons toward Jacob's favorite, Joseph; their sale of Joseph, represented to Jacob as Joseph's death; rape of Dinah; the shameless massacre of the Shechemites by two of his sons; Reuben's incest with one of Jacob's wives; the bitter famine; the imprisonment of Simeon; Jacob's horror upon learning Benjamin would have to go to Egypt; the following anxiety about him ... all these things left their mark upon the heart of Jacob, hence, his reference to them here.

Verse 11
"And Joseph placed his father and his brethren, and gave them a possession in the land of Egypt, in the best of the land, in the land of Rameses, as Pharaoh commanded. And Joseph nourished his father, and his brethren, and all his father's household, with bread, according to their families."
"The land of Rameses ..." This was authored by Moses, writing long after these events, as an identification of Goshen which his generation would be able to understand. Rameses, a city later built in Goshen, was not constructed until the children of Israel, then enslaved, built it for Pharaoh (Exodus 1:11).

"Give them a possession ..." "This means they were allowed to acquire property."[12] "Joseph deeded a portion of the land of Goshen to them."[13] Later, when all of the Egyptians had to sell their land to Pharaoh, whereas Israel was provided for without such an arrangement, the stage was set for the eventual repudiation of the privileged status enjoyed by Israel.

Verse 13
"And there was no bread in all the land; for the famine was very sore, so that the land of Egypt and the land of Canaan also fainted by reason of the famine. And Joseph gathered up all the money that was found in the land of Egypt, and in the land of Canaan, for the grain which they bought: and Joseph brought the money into Pharaoh's house."
This is the first of three stages during the latter years of the famine in which Pharaoh became owner of all the land except that of the priests (Israel perhaps excluded), and the people became serfs on the land. In this stage, Pharaoh got all the money.

Verse 15
"And when the money was all spent in the land of Egypt, and in the land of Canaan, all the Egyptians came unto Joseph, and said, Give us bread: for why should we die in thy presence? for our money faileth. And Joseph said, Give your cattle; and I will give you for your cattle, if money fail. And they brought their cattle unto Joseph; and he gave them bread in exchange for the horses, and for the flocks, and for the herds, and for the asses: and he fed them with bread in exchange for all their cattle for that year."
This was stage two. "That year" as mentioned here is ambiguous, the exact year of the famine not being indicated.

Verse 18
"And when that year was ended, they came unto him the second year, and said unto him, We will not hide from my lord, how our money is all spent; and the herds of cattle are my lord's; there is naught left in the sight of my lord, but our bodies, and our lands: wherefore should we die before thine eyes, both we and our land? buy us and our land for bread, and we and our land will be servants unto Pharaoh: and give us seed that we may live and not die, and that the land be not desolate."
This was phase three. It came evidently the very last year of the famine, as seems to be indicated by the request for seed. "The second year" is not a reference to the second year of the famine, but to the second year after the flocks and herds had been liquidated for bread. The next seven verses outline the consequences of what happened in these three phases.

Verse 20
"So Joseph bought all the land of Egypt for Pharaoh; for the Egyptians sold every man his field, because the famine was sore upon them: and the land became Pharaoh's. And, as for the people, he removed them to the cities from one end of the border of Egypt even to the other end thereof. Only the land of the priests bought he not: for the priests had a portion from Pharaoh, and did eat their portion which Pharaoh gave them; wherefore they sold not their land. Then Joseph said unto the people, Behold, I have bought you this day and your land for Pharaoh: lo, here is seed for you, and ye shall sow the land. And it shall come to pass at the ingatherings, that ye shall give a fifth unto Pharaoh, and four parts shall be your own, for seed of the field, and for your food, and for them of your households, and for food for your little ones. And they said, Thou hast saved our lives: let us find favor in the sight of my lord, and we will be Pharaoh's servants. And Joseph made it a statute concerning the land of Egypt unto this day, that Pharaoh should have the fifth; only the land of the priests alone became not Pharaoh's."
There is no end of debate among scholars concerning this handling of a severe social welfare situation, but we shall not enter into it. We may not even be sure that Joseph agreed with all this, for he was not king; he was deputy. The distinction that Pharaoh "gave to" the priests, whereas Joseph sold to others could indicate Joseph's disagreement with that policy. Certainly, the status of the population as tenants with a 20 percent rental going to Pharaoh was not a harsh arrangement. Our own U. S. government takes about 20 percent of our income. In Turkey during this century, and in Persia, "Peasants must hand over one-half to three-fourths of their production!"[14] Evidently, the people agreed with it; and it was continued until the times of Moses as the standard arrangement.

Verse 27
"And Israel dwelt in the land of Egypt, in the land of Goshen; and they got them possessions therein, and were fruitful, and multiplied exceedingly. And Jacob lived in the land of Egypt seventeen years: so the days of Jacob, the years of his life, were a hundred and forty and seven years."
If only a hundred went down into Egypt with Jacob, a five percent annual growth rate would have put them over 200 by the time Jacob died. By the time of the Exodus, their number had reached over 2,000,000, with over 600,000 fighting men above the age of twenty (Numbers 1:46)!

Verse 29
"And the time drew near that Israel must die: and he called his son Joseph, and said unto him, If now I have found favor in thy sight, put, I pray thee, thy hand under my thigh, and deal kindly and truly with me: bury me not, I pray thee, in Egypt; but when I sleep with my fathers, thou shalt carry me out of Egypt, and bury me in their dwelling place. And he said, I will do as thou hast said. And he said, Swear unto me: and he swore unto him. And Israel bowed himself upon the bed's head."
In his death, Jacob would bear witness to his faith in God by requesting burial with Abraham and Isaac in the cave of Machpelah. He had the utmost confidence in the Word of God which had assured him that his posterity would not remain in Egypt. Joseph honored this promise when his father actually died.

We note in passing that the Septuagint (LXX) version of the last phrase here is, "Leaning upon the top of his staff" and is thus quoted in Hebrews 11:21. Scholars point out that there is only the slightest difference between the Hebrew words for "staff" and "bed," indicating perhaps some possible damage to the text in transmission. What is meant is merely that Jacob prayed (or worshipped) leaning either upon the bedstead, or as supported by his staff.

Before leaving this chapter, it should be noted that some scholars believe Joseph restored the lands to the people at the time of imposing the 20 percent levy. Leupold wrote: "Apparently Joseph restored the cattle and livestock, merely charging what was not an exorbitant tax for a fertile land."[15] Josephus supports such a view:

"When the misery (famine) ceased, Joseph came to every city, and gathered together the people belonging thereunto, and gave them back entirely their lands, exhorting them to fall to their husbandry with cheerfulness, and to pay back to the king a fifth part. The men rejoiced at thus becoming unexpectedly the possessors of their lands and cheerfully did what was enjoined them."[16]
We shall close this chapter with the discerning words of Keil:

"The relationship into which the Egyptians were brought to their visible king bore a typical resemblance to the relation in which the Israelites were placed by the Mosaic constitution to Jehovah, their God-King, since they also had to give a double tenth, a fifth of the produce of their lands, and in reality were only farmers of the soil of Canaan ... and they could not sell it."[17]
48 Chapter 48 

Verse 1
This chapter relates the ninth in the series of episodes comprising the [~toledowth] of Jacob, as we outlined at the beginning of Genesis 37. Actually, this division into so many sequential events is somewhat arbitrary, as are all outlines of Biblical books, and the list varies according to the grouping. Some would include this and Genesis 49 in a single episode pertaining to the final blessings bestowed by Jacob, but due to the importance of the elevation of Ephraim and Manasseh to the status of sons of Jacob through the device of his legally adopting them as his own sons, we have followed in this instance the grouping mentioned in Genesis 37.

EPHRAIM AND MANASSEH ELEVATED
"And it came to pass after these things, that one said to Joseph, Behold, thy father is sick: and he took with him his two sons, Manasseh and Ephraim. And one told Jacob, and said, Behold, thy son Joseph cometh unto thee: and Israel strengthened himself, and sat upon the bed."
"After these things ..." does not specify the chronology of this event, but the relation of it in this context indicates that the time was shortly before the death of Jacob, in which case, Manasseh and Ephraim would have been grown men about the ages of twenty or twenty-two. Some time prior to this, Jacob had taken a solemn oath of Joseph concerning the disposition of his body upon the occasion of death, but apparently some considerable time had intervened. Having given the matter much thought, Jacob was prepared at this time to bestow the blessing upon Joseph's sons and to elevate them to a full status as his legal sons by formal adoption. His reason for this will appear in the narrative.

Moses referred to Jacob by that name here in speaking of his sickness, but used Israel in relating his work as the patriarchal head of the Chosen Nation. We have already noted that some consider this usage of the two names as interchangeable, and this is apparently true generally. But here it seems that Israel was the name chosen because Jacob's actions were so directly related to the destinies of the covenant people.

Verse 3
"And Jacob said unto Joseph, God Almighty appeared unto me at Luz in the land of Canaan, and blessed me, and said unto me, Behold, I will make thee fruitful, and multiply thee, and I will make of thee a company of peoples, and I will give this land to thy seed after thee for an everlasting possession."
The appearance of God to Jacob which is mentioned here is a reference either to Genesis 28:19 or Genesis 35:9-13, or possibly both. Luz was the original name of the place, but Jacob changed the name to Bethel. All of the patriarchs realized that the promise of the land of Canaan to their seed was to have its fulfillment in the far distant future. It is of that sacred promise which Jacob spoke in this final interview with Joseph.

Verse 5
"And now thy two sons which were born to thee in the land of Egypt, before I came unto thee in Egypt, are mine; Ephraim and Manasseh, even as Reuben and Simeon, shall be mine; And thy issue, that thou begettest after them, shall be thine; they shall be called after the name of their brethren in their inheritance. And as for me, when I came from Paddan, Rachel died by me in the land of Canaan in the way, when there was still some distance to come unto Ephrath (the same is Bethlehem)."
This is not an account of the formal adoption which would follow, but it is a statement to Joseph of Jacob's purpose, including also an emotional statement of one of his principal reasons for the action he was about to take. Reuben and Simeon were the two firstborn sons of Jacob, and the proposal here is that Ephraim and Manasseh would be placed on a parity with them, and thus reckoned among the other sons of Jacob, ranking them among the patriarchs. But Jacob made it clear that any other sons of Joseph would not be accorded that distinction. There were doubtless many reasons why Jacob had decided to do this. The incest of Reuben and his irresponsibility had clearly disqualified him to receive the double portion according to the rules of primogeniture, and Simeon too, in the massacre of the Shechemites had showed a disposition that was incompatible with any thought of transferring the birthright to him. Jacob therefore decided to give Joseph the double portion, one of the principal benefits pertaining to the birthright, an honor that Jacob surely felt that Joseph was qualified to receive. Not only was Joseph the firstborn of Rachel, the only wife that Jacob ever decided to marry, but, additionally, he was the savior of the whole nation in being the instrument through whom God had preserved the covenant people through the famine. Furthermore, Jacob's true wife, in the sense of his intentions, had suddenly died, at a time when Jacob was doubtless praying that through her he would have other sons. She died in giving birth to Benjamin, cutting short Jacob's hopes, but now Jacob would expand his beloved Rachel's status as the mother of the Patriarchs by the addition of her two grandsons born to Joseph. This intention fully explains the mention of Rachel's death in this context. Kline and many other discerning scholars have recognized that this reference to the death and burial of Rachel was "prompted by the honoring of her son Joseph"[1] at this very moment when Jacob was in the act of doing so. One can marvel at the blindness that sees nothing appropriate in this. Dummelow even suggested that, "The verse would perhaps be more appropriately placed after Genesis 49:31, where Jacob spoke of the burial of his ancestors!"[2] The burial of Jacob's ancestors had absolutely nothing to do with the signal honor Jacob was in the process of bestowing upon the first-born of Rachel. "All these deeper points of view seem hidden to those who are critically minded."[3]
Verse 8
"And Israel beheld Joseph's sons, and said, Who are these? And Joseph said unto his father, They are my sons, whom God hath given me here. Bring them, he said, unto me, and I will bless them. Now the eyes of Israel were dim with age, so that he could not see. And he brought them near unto him; and he kissed them, and embraced them. And Israel said unto Joseph, I had not thought to see thy face: and, lo, God hath let me see thy seed also."
It is simply outrageous that any commentator could seriously allege a "contradiction" in this passage, because "in Genesis 48:11 Jacob can see, whereas in Genesis 48:8,10, he is blind!"[4] Such is the wisdom (?) of the critical scholars. This writer has a wonderful friend, Fletcher W. Dailey, Sr., who has been totally blind for thirty years, but he recently made a trip to England with his son. When he returned, he told me all he had "seen" in the British Isles - the Scott Memorial at Edinburgh, the Stonehenge, the Tower of London, even the Crown Jewels, and Holyrood Castle. Of course, blind men, even the totally blind, can "see." We consider it absolutely incredible that any man claiming to be an intellectual is not aware of this common usage of the term "see." As we have pointed out so often in this commentary, the Bible frequently uses words in more than one sense.

In Genesis 48:11, Jacob remarked that God had "let him see" the seed of Joseph, but the interpretation that makes that mean that Jacob had not seen Joseph's sons previously and that therefore this whole episode took place as soon as Jacob came to Egypt, is just as ridiculous as the one just cited by the same author.[5] On the occasion of a family reunion in this writer's own family, with the grandchildren playing around him, our father said: "I praise God that he has permitted me to see, not only my children, but my children's children!" Did that mean that he had never seen any of them before that occasion? Of course not. It was, for him, an oft repeated recognition of the blessing of God; and, without any doubt at all, that is what it was in the words of Jacob here.

These are only two of hundreds of examples that might be cited in the works of partitionists.

Verse 12
"And Joseph brought them out from between his knees; and he bowed himself with his face to the earth. And Joseph took them both, Ephraim in his right hand toward Israel's left hand, and Manasseh in his left hand toward Israel's right hand, and brought them near to him. And Israel stretched out his right hand, and laid it upon Ephraim's head, who was the younger, and his left hand upon Manasseh's head, guiding his hands wittingly; for Manasseh was the firstborn."
"From between his knees ..." The reference is to Jacob's knees, but the expression "between his knees" is a mistranslation, making it seem that small boys were meant. Whitelaw tells us that the literal words here are "near his knees."[6] The usual ceremony of adoption about to begin required the child or children adopted to be indeed between the knees of the one adopting them, but in the instance of these grown men, it was evidently varied to the extent that they were "near his knees," most probably in a kneeling position, especially in view of Joseph himself prostrating himself before his father a moment later. The young men had most surely taken such a kneeling posture, for it would have been difficult for Jacob from his bed to embrace them and kiss them had they not done so.

"Joseph bowed himself with his face to the earth ..." In this, Joseph took his place as a subordinate to Jacob in the economy of God. Jacob, in a sense, had indeed bowed himself before Joseph in the matter of receiving provisions for his family at Joseph's hand, but, as regarded the Redemptive Purpose of God in his guidance of the Chosen People, it was the other way around. Joseph bowed himself before Jacob. We cannot agree with Morris who conjectured from this event that "the dream of Joseph which saw his parents along with his brothers bowing before him" might not really have been inspired.[7]
On the matter of Jacob's crossing his hands in order to put his right hand on the head of the grandson on Jacob's left, and in the opposite manner for the other, the old patriarch knew what he was doing; and thus he consciously went contrary to what were the obvious desires of Joseph.

This is the first example in the Bible of the laying on of hands in the act of blessing or the conveyance of a gift.[8] Afterward, it was extensively employed: (1) in the dedication of priests (Deuteronomy 29:9); (2) in the ordination of Christian servants (Acts 6:6); (3) by the Saviour and his apostles in the performance of miracles (Matthew 19:13); (4) in the giving of the Holy Spirit (Acts 17 and Acts 18), etc.

REGARDING THE BLESSING
Willis gives the following characteristics of the type of blessing Jacob was here bestowing upon the sons of Joseph:[9]
It was a very formal, solemn, and serious affair.

If the one conveying it was empowered by God to do so, it carried with it the power to achieve what was promised.

When the blessing was uttered, it was irrevocable.

The patriarch always asked the identity of the one who would receive the blessing.

Those to be blessed were invited to come forward.

The recipient(s) was(were) embraced and kissed.

The right hand of the patriarch rested on the head of the one to receive the greater blessing.

This sheds further light on the reason for Jacob's asking the identity of Joseph's sons; it was a part of the formal procedure and did not mean that Jacob had never seen them before.

Verse 15
"And he blessed Joseph, and said, The God before whom my fathers Abraham and Isaac did walk, the God who hath fed me all my life long unto this day, the angel who hath redeemed me from all evil, bless the lads; and let my name be named on them, and the name of my fathers Abraham and Isaac; and let them grow into a multitude in the midst of the earth."
At this point Jacob began blessing, but in these two verses he had not yet come to the part of it that made any distinction between the sons of Joseph.

"He blessed Joseph ..." Actually, Joseph was being blessed in the persons of his sons, as indicated by "bless the lads" in Genesis 48:16.

One of the great things of significance in these verses is the triple designation of God, who is extolled as, "Deum Patrem, Deum Pastorem, and Angelum."[10] This means God of My Fathers, Shepherd God, and Angel of Jehovah. There are many names of God in the Bible; and, as always, the name chosen signified not some special "source" but some special significance. Habakkuk 1:12 also uses three names for God in a single verse! The Angel mentioned here is the Angel of Jehovah, identified with God Himself in the prophecies. Looking back over his life, Jacob was conscious of the guiding hand of God.

Verse 17
"And when Joseph saw that his father laid his right hand upon Ephraim, it displeased him: and he held up his father's hand, to remove it from Ephraim's head unto Manasseh's head. And Joseph said unto his father, Not so my father; for this is the firstborn; put thy right hand upon his head. And his father refused, and said, I know it, my son, I know it; he also shall become a people, and he shall be great: howbeit, his younger brother shall be greater than he, and his seed shall become a multitude of nations."
Only the prophetic gift of God could have enabled Jacob to declare what was said here. Indeed it came to pass. Ephraim's house led the rebellion against Rehoboam following the death of Solomon, and also took the leading part upon numerous occasions in the history of Israel. So completely was the Northern Israel identified with Ephraim, that the whole nation came to be called, in time, Ephraim, that name being used for Israel dozens of time in the prophecy of Hosea.

Joseph was paying strict attention to what was going on, and after the blessing was in the very act of bestowal, but before the part which would discriminate between Manasseh and Ephraim had been uttered, Joseph interrupted the procedure, fully in time to have changed what was being done if Jacob had allowed it. However, the old Patriarch fully and consciously knew exactly what he was doing; and without further interruption from Joseph he concluded it.

"His younger brother shall be greater ..." It was not the gift of nature that determined the passing of God's blessing to one person or to another, but the sovereign purpose of Almighty God. Again and again, a similar thing had happened in the lives of the patriarchs. Isaac the younger had been chosen over Ishmael, Jacob the younger had been chosen over Esau, Joseph the younger had been chosen over Reuben; and now once more, Ephraim the younger had been chosen instead of Manasseh. It shall ever be thus in the kingdom of God, for Jesus said, "The first shall be last and the last shall be first" (Matthew 19:30).

Verse 20
"And he blessed them that day, saying, God make thee as Ephraim and as Manasseh; and he set Ephraim before Manasseh. And Israel said unto Joseph, Behold, I die, but God will be with you, and bring you again unto the land of your fathers. Moreover, I have given to thee one portion above thy brethren, which I took out of the hand of the Amorite with my sword and with my bow."
The blessing was concluded; and it may be inferred that Joseph accepted it as coming from God, and as not being due to any unwillingness on his father's part to honor Joseph's personal wishes in the matter.

The concluding statement of the chapter to the effect that Joseph would receive "one portion" above his brethren is a disputed text and is somewhat ambiguous in meaning. The word rendered portion also means mountain or mountain slope, shoulder, or Shechem. Jacob does not appear from any other Biblical passages to have been a warrior; hence, the statement that he had won it with his sword and bow is surprising. Of course, this could easily be a glimpse into some event spoken of nowhere else in the Scripture. All things considered, it seems best to regard this as a prophecy that children of Joseph would inherit the area around Shechem at a point in time centuries later when the inheritance would be divided among the sons of Jacob. "The words are a prophetic utterance pointing forward to the conquest of Canaan; and Jacob here ascribes to himself what would be done by his posterity in wresting the area from the Amorites."[11] Many scholars have pointed out here that the prophetic tense is used in which the past is used for the future, indicating the CERTAINTY of what was prophesied.

We pause before leaving this chapter to think upon the vast significance of it. By Jacob's legal adoption of the two sons of Joseph who would inherit on a parity with the other sons of Jacob, he assured Joseph of the double portion. He gave Rachel three of the Twelve Patriarchs instead of only two. He set up the situation in which Levi could be separated for the work of the Lord and still retain the number twelve, considered by the Hebrews a sacred number, as the total number of the Patriarchs, the head of the Twelve Tribes of the Old Israel.

49 Chapter 49 

Verse 1
Here we have the final prophecy and blessing of the Twelve Patriarchs by Jacob their father, one of the most magnificent passages in the whole Bible.

"And Jacob called unto his sons, and said, Gather yourselves together, that I may tell you that which shall befall you in the latter days."
In this great chapter, distinguished by one of the most marvelous of all the Messianic prophecies, we are confronted at the outset by the arrogant denial of critics that this account is trustworthy. Dummelow's comment is typical: "This chapter gives us indeed the last utterances of the dying patriarch respecting the future of his sons, but with additions and developments of a later date."[1] Of course, the critical community presumptuously assume for themselves the prerogative of deciding which were his last words and which were not. For us, the words which stand at the head of this passage of God's Word are determinative: "Jacob ... said ..." We shall waste little time sorting out the conflicting and contradictory views of critics and pay some brief attention to some of the rules by which they guide themselves in carving up the sacred text.

The misassumptions, presuppositions, and "a priori" conclusions underlying the critical rejection of this chapter are as follows:

(a) Any such thing as actual prophecy or prediction is held to be impossible.

(b) The patriarchs are held to be too ignorant and unlearned to produce such a poem as this.

(c) Such a glorious passage as this is usually hailed as the production of some unknown, obscure, unheard of author who adopted the sacred name of Jacob for the purpose of gaining influence or credibility for his work.

(d) Those generalized statements which abound in the passage are erroneously referred to some hard historical event of a later time, and then the error is hailed as proof that the passage was composed at some later date, such as the period of the Judges, or even in the times of David. Leupold lists these and other elements of the usual critical bias.[2] No refutation of such critical foolishness is actually necessary, but a brief comment is perhaps in order.

(a) The actual "prophetic prediction" of Christ the Messiah, along with many of the features concerning his life, person, and kingdom is the most firmly proved and established fact of human history. One of about 333 such prophecies is found in Genesis 49:10, below.

(b) That Jacob was incapable of speaking such glorious words as those recorded here is such a monstrous proposition that one may marvel at the bias out of which such a thought springs.

(c) That this passage is pseudonymous is patently impossible. As Robertson said, "That whole stable of pseudonymous writers (relied upon by critics) is really an astonishing confidence trick!"[3] The scholarly myth of the pseudonymous writer is so obviously false and unreasonable that it seems incredible that intelligent men would still rely upon such things. Pseudonymity is a malignant disease that feeds upon itself, or as Robinson put it, "There is an appetite for pseudonymity that grows by what it feeds upon."[4] We cannot leave this without pointing out the fact that all "redactors" are merely pseudonymous writers who have been given a fancy name for purposes of deception. As regards the Holy Bible, there never existed any such thing as a "redactor"!

(d) As for the device by which unbelievers try to date this chapter centuries after Jacob died, namely, that of finding descriptions in it of some particular historical event (quite unnecessarily) and then alleging their false interpretation as proof of a later date, it should be recalled that, as Keil observed, "This chapter is not the prediction of particular historical events, but a purely ideal portraiture of the peculiarities of the different tribes."[5]
In fact, Keil summed up all attacks against this chapter, as follows:

"Every attack upon its genuineness has really proceeded from a priori denial of all supernatural prophecy, and has been sustained by such misinterpretations (as discovering specific historical allusions) for the purpose of stamping it as a "vaticinia ex eventu" (that being a false prophecy introduced into the text after the event)."[6]
"That which shall befall you in the latter days ..." This expression is used extensively in the O.T. prophecies, and the ordinary meaning of it is that Messianic times are included in the things prophesied. Despite Willis' opinion that "It is a serious mistake" to construe this as including "Christian times,"[7] we find full agreement with Keil who affirmed the meaning here to be, "the last future, the Messianic age of consummation, not restricted to that period, but embracing the whole history of the Chosen People."[8]
Verse 2
"Assemble yourselves, and hear, ye sons of Jacob;

And hearken unto Israel your father.
Reuben, thou art my firstborn, my might, and the beginning of my strength.

The pre-eminence of dignity and the pre-eminence of power."

The natural love of Jacob for his firstborn appears in this. God had promised Jacob to make of him a great nation, and Reuben was the beginning of the fulfillment. But, alas, the firstborn, in this instance, was not destined to live up to all the high hopes that his father had in him. Nevertheless, those hopes are affectionately mentioned here.

Verse 4
"Boiling over as water, thou shalt not have the pre-eminence;

Because thou wentest up to thy father's bed;
Then defilest thou it: he went up to my couch."

"Boiling over as water ..." This rendition is based upon the Symmachus and the LXX;[9] and is probably better rendered in the New English Bible which has "turbulent as a flood." Recklessness, and wantonness,[10] lust, frivolity and insolent pride[11] are all said to be included in the meaning. The reference, of course, is to the incest which Reuben committed with Bilhah, one of his father's wives.

"He went up to my couch ..." The use of the second person here might mean that Jacob, turning from his son, made a gesture toward him and addressed the remark to the others.

It should be noted that Jacob's pronouncement here was fulfilled exactly in all the subsequent life of Reuben. He never furnished a leader of any kind to the nation. His was the first tribe to ask for a place to settle, and that before they ever entered Canaan (Numbers 32). They erected an unauthorized place of worship (Joshua 22:10-34). In the days of Deborah and Barak, his tribe violated their pledge and refused to answer the call to arms (Judges 5:15,16).

Verse 5
"Simeon and Levi are brethren.

Weapons of violence are their swords.
O my soul, come not thou into their council.

Unto their assembly, my glory, be not thou united;

For in their anger they slew a man,

And in their self-will they hocked an ox.

Cursed be their anger, for it was fierce.

And their wrath, for it was cruel:

I will divide them in Jacob,

And scatter them in Israel."

The background of this prophecy is the shameful conduct of these two brothers in the events hinging upon the rape of their sister Dinah; but a careful reading of that passage in Genesis 34 has nothing about their "hocking an ox." "This verse, therefore, provides a detail omitted in the previous reference."[12] This is a common practice in the Holy Scriptures. Another example is the additional detail that Jonah told the mariners (when he boarded with them) that he was fleeing from Jehovah (Jonah 1:10). There are numerous other examples throughout the Bible, and the foolish notion that every such detail worked into later references to an event is sure proof of some "other document's contradictory account" is merely an outstanding evidence of blindness to the Biblical method.

"Scatter them in Israel ..." Since the cooperation of these brothers had produced some very shameful results, God would divide them. Jacob's prophecy was fulfilled in the most remarkable manner.

At the time of the conquest of Canaan, Simeon had become the smallest of the tribes of Israel (Numbers 26:14). The tribe was passed over in the blessing of Moses (Deuteronomy 33). It received no separate assignment of territory, but merely a few cities within the limits of Judah (Joshua 19:1-9). Those were absorbed into Judah, and those who remained emigrated in two detachments, and sought out settlements for themselves outside the limits of Canaan (1 Chronicles 4:27-43).

These circumstances meet with the usual critical prejudice that assigns this prophecy of the separation and scattering to a period "after the events," and thus they presume to date the prophecy after the conquest of Canaan. Well, if that is the way this prophecy came about, why did not the pseudonymous imposter throw in an account of the future glory of the Levites in the time of Moses? As Keil wisely observed, "Here is strong proof of the genuineness of the prophecy."[13] This prophetic "scattering of Levi" occurred all right, but the implied curse was changed into a great blessing in their election to the priesthood, concerning which there is not the slightest hint in the words of Jacob. "It is totally incredible that any later writer would have omitted to forecast the future glory of the Levites."[14]
Verse 8
"Judah, thee shall thy brethren praise:

Thy hand shall be on the neck of thine enemies;
Thy father's sons shall bow down before thee.

Judah is a lion's whelp;

From the prey, my son, thou art gone up:

He stooped down, he crouched as a lion,

And as a lioness; who shall rouse him up?

The scepter shall not depart from Judah,

Nor the ruler's staff from between his feet,

Until Shiloh come;

And unto him shall the obedience of the peoples be."

As frequently in this prophecy, there is word play called by the scholars paronomasia. The meaning of the word Judah is "praise"; so Jacob said, "Judah, thee shall thy brethren praise."

The figure of a lion as a symbol of bold strength and courage is common throughout history, even until the days of Richard the Lionhearted of England. Significant is the change of gender from masculine to feminine; but this too is common in Scripture.

"Thy father's sons shall bow down before thee ..." This is a prophecy that the right of rulership shall pertain to the tribe of Judah; but this did not come to pass at once. Moses was from Levi, Joshua from Ephraim, Gideon from Manasseh, Samson from Dan, Samuel from Ephraim, and Saul from Benjamin. However, in the long sweep through history the prophecy was completely fulfilled only in Judah and the house of David, one of his descendants whose reign prefigured the everlasting kingdom of the Messiah. The mention of "thy father's sons" indicates that not merely the children of Judah's natural brothers (the other sons of Leah) would be subject to him, but that all of Israel would likewise be.

UNTIL SHILOH COME
We confidently hail this as one of the greatest Messianic prophecies in the entire Bible. We shall begin with a comment from Peake: "This verse (Genesis 49:10) is extremely difficult!"[15] This is wrong, for, from Peake's point of view the verse is absolutely impossible. The critics are powerless to get the Messiah out of this passage. Of course, they would pervert the translation if that would do any good, but that A PERSON is implied here is proved by the last clause in the verse: "Unto HIM shall the obedience of the peoples be," which has the meaning that all nations shall obey THAT PERSON, a reference which no one would dare apply to Judah! (Except the Good News Bible!). That the Lord Jesus Christ is the person here spoken of is not subject to doubt or question. The passage is simply incapable of being referred to any other.

It is true that some versions leave Shiloh out of their renditions, substituting, "Until he comes whose it is" for "Until Shiloh come"; and of all the dozens of proposed renditions, these are the only two that have anything whatever to commend them, but as Peake admitted, if "Until he come whose it is" is used, "The point would then be that Judah was to hold the sovereignty until its true possessor, the Messiah comes."[16] As for us we prefer unequivocally the rendition of the ASV "Until Shiloh come." We believe there is the very strongest Biblical support for this rendition, as outlined herewith.

SHILOH. This word occurs (with slight variations) three times in the Bible, and in every one of them, the reference is to JESUS CHRIST. As far as this passage goes,

Believing Shiloh to be the name of a person, the majority of commentators, both Jewish and Christian, the ancient as well as modern, agree that the Messiah is the person referred to, and Jacob here foretold that the appearance of that Messiah would not occur until the staff or regal power had dropped from his hands.[17]
SHILOAH (Isaiah 8:6). "This people have rejected the waters of Shiloah that go softly." Here the benign and peaceful government of God is compared to waters that go softly, called in this place SHILOAH! Thus, in this usage the peaceful government reaching its zenith in the Messiah is definitely meant.

SILOAM (John 9:7). "And Jesus said unto him, Go wash in the pool of Siloam (which is by interpretation `Sent')." That the reference here is to Christ is certain. The bringing of a pitcher of water from this particular pool and pouring it out ceremoniously upon the Great Day of the Feast of Lights demonstrates that the Jews so received it as a symbol of the coming Messiah; and the apostle's reference here confirms that.

However, NOTE: These three words, while not identical, are definitely variations of the same word, the unanimous testimony of all three being that they are witnesses of Christ and his kingdom.

The sincere student should avoid accepting any of the critical renditions of this place, concerning which there is no authority whatever. Good News Bible, for example, has:

Judah will hold the royal scepter,

And his descendants will always rule.

Nations will bring him tribute,

And bow in obedience to him.

Moffatt has, "The scepter never passes from Judah, nor ever the staff of sway, until he comes into his own and makes the clans obey." The Revised Standard Version has, "Till he come to whom it belongs." Of course, Moffatt's and the Good News Bible's renditions here are simply corrupted translations without any authority whatever, Good News Bible, in particular, being the statement of an outright falsehood, because the descendants of Judah did not always rule, and nations do not bring tribute to him. There are literally dozens of translations of this place available in the works of commentators, most of which, alas, are intent on finding any possible meaning that omits the undeniable Messianic message. As Peake said, "It is most difficult!" Of such renditions, we may say of all of them that they do not result from scholarship, but from prejudice.

The Revised Standard Version's "Till he come to whom it belongs" is certainly acceptable, because the Messianic thrust of the passage is not blunted by that rendition. Ezekiel has this: I will overturn, overturn, overturn it: this also shall be no more, until he comes whose right it is (Ezekiel 21:27).

Payne thought that Ezekiel here was referring to (and clarifying) this passage.[18] Certainly, this rendition is a thousand times preferable to the wild and irresponsible guesses of imaginative critics. Even Payne, however, admitted that "The Hebrew text appears to say, "Till Shiloh come."[19] It is our conviction that this is what it does say. The dependability, accuracy, and integrity of both the King James Version and the American Standard Version should be trusted here.

Shiloh here must be interpreted personally and Messianically.[20] "All, from the days of the Septuagint (LXX, 250 B.C.) onward felt very strongly the Messianic implications of this text."[21] All of the comment on this passage must not obscure the fact that the the Hebrew text of the O.T. here has SILOH[22] - a name which is certainly a proper name in every other instance of its use in the entire O.T.[23] Also, the personal pronoun "him" in the next line absolutely requires this passage to be understood as a reference to the Messiah, of whom alone, could it ever be said that, "Unto him shall the obedience of the peoples be."

Verse 11
"Binding his foal unto the vine,

And his ass's colt unto the choice vine;
He hath washed his garments in wine,

And his vesture in the blood of grapes.

His eyes shall be red with wine,

And his teeth white with milk.

The safety, plenty, and peace of an abundant agricultural life are symbolized by these quaint figures of speech. It is not suggested here that Judah would ever actually wash his clothes in wine, but that the wine (and milk) would be so abundant that he could have done so!

Verse 13
"Zebulun shall dwell at the haven of the sea;

And he shall be for a haven of ships;
And his border shall be upon Sidon."

What is said here of Zebulun is more applicable to Israel as a whole than to this particular tribe, and perhaps that is the way Jacob intended it, with the meaning that Zebulun shall share fully as a participant in the blessings promised to all Israel in Palestine. Many have pointed out that the actual settlement of this tribe did not place them adjacent to Sidon. Keil pointed out that the literal meaning of this place affirms Zebulun's dwelling as being, "toward the coasts of ships, and his sides toward Sidon."[24] Also, "not so much to show the place of his dwelling, as to point out the blessings which would be received from the situation of his inheritance."[25] This is borne out by Deuteronomy 33:19.

Verse 14
"Issachar is a strong ass,

Couching down between the sheepfolds:
And he saw a resting place that it was good,

And the land that it was pleasant;

And he bowed his shoulder to bear, And became a servant unto taskwork."

The thing in view here is the character of Issachar whose tribe would be satisfied with physical comfort and plenty to eat, with a complacency that would make them prefer to accept oppression and taskwork rather than fight to maintain freedom and independence. It is possible that this attitude contributed to the enslavement of Israel in Egypt. Morris read this as a prophecy that Issachar would be, "Strong, but docile and lazy."[26]
Verse 16
"Dan shall judge his people,

As one of the tribes of Israel,
Dan shall be a serpent in the way,

An adder in the path,

That biteth the horse's heels,

So that his rider falls backward."

The thought here is that Dan, although few in number and not strong militarily would nevertheless be able to overcome by cunning strategy. Willis identified the "serpent" of this place as the "cerastes cornutus",[27] an extremely poisonous and dangerous, horned snake which was the color of the ground and often inflicted fatal wounds upon travelers. "This character of Dan as a judge of Israel came out in the expedition of the Danites to Laish in northern Canaan (described in Judges 18), and in the romantic chivalry of the brave and gigantic Samson, who with the cunning of the serpent overthrew the mightiest of foes."[28]
Verse 18
"I have waited for thy salvation, O Jehovah."
As this inspired blessing unfolded, it suddenly struck Jacob that all kinds of hardships, disasters, persecutions, enmities, and conflicts awaited his posterity in the days to come; and here, by this timely statement, he claimed for himself and his posterity the blessing, support, and protection of Jehovah. "It is an expression of confidence that his descendants would receive the help of God."[29] Indeed they did receive God's help. The entire history of Israel as unfolded in the O.T. demonstrates in the most striking manner the providential help and guidance which Israel continually received.

Verse 19
"Gad, A troop shall press upon him;

But he shall press upon their heel."
There is a triple word play here upon Gad, which means troop. Apparently, bravery in battle is the thing prophesied, a quality in this tribe which is confirmed by the scriptural reference in 1 Chronicles 12:8-15.

Verse 20
"Out of Asher his bread shall be fat,

And he shall yield royal dainties."
In 1 Kings 5:11, it is revealed that Asher lived in the lowlands along the Mediterranean between Carmel and Tyre, a fruitful and fertile region; and Solomon supplied the household of King Hiram from the wheat and oil products of this region.

Verse 21
"Naphtali is a hind let loose:

He giveth goodly words."
The meaning of this is not clear; and nothing more is recorded concerning this tribe except that in conjunction with Zebulun they won a notable victory over Jabin a Canaanite king, memorialized by the prophetess Deborah in her celebrated song (Judges 4 and Judges 5).

Verse 22
"Joseph is a fruitful bough,

A fruitful bough by a fountain;
And his branches run over the wall.

The archers have sorely grieved him,

And shot at him, and persecuted him:

But his bow abode in strength,

And the arms of his hands were made strong,

By the arms of the Mighty One of Jacob

(From thence is the shepherd, the stone of Israel)."

Both from the length of this blessing as well as from the content of it, one gets the impression that Jacob still had excessive fondness for Joseph; and we must believe that, if God had not required otherwise, Jacob would have conferred upon him the kingship already conveyed to Judah. What is indicated here is extreme strength and fruitfulness, blessings that were most adequately fulfilled in the subsequent history of this tribe, which came in time to inherit all of northern Israel, and which also gave their name to the whole kingdom.

The reference to "the archers" would appear to prophesy a continuation of the jealous hatred and persecution which had marked the early life of Joseph in his relationship with his brothers. Triumph for Joseph is clearly foretold.

Of very great interest in these verses is the reference to "The Mighty One of Jacob." This is the first of five names for God which Jacob used here and in Genesis 49:25, below. They are:

The Mighty One of Jacob. (Psalms 132:2,5; Isaiah 49:26; 60:16).

The Shepherd. (Psalms 23; Ezekiel 34:11-16; Psalms 80:1).

The Stone of Israel. (Deuteronomy 32:4,15,18,30,31; Psalms 18:2).

The God of thy Father. (Exodus 3:15)

God Almighty. (Genesis 17:1; 28:3; 35:11; 43:14; Exodus 6:3).

This is another instance in which separate names for God afford no evidence at all of multiple sources.

Verse 25
"Even by the God thy father, who shall help thee,

And by the Almighty who shall bless thee,
With blessings of heaven above,

Blessings of the deep which coucheth beneath,

Blessings of the breasts, and of the womb.

The blessings of thy father have prevailed above the blessings of my progenitors

Unto the utmost bound of the everlasting hills:

They shall be on the head of Joseph,

And on the crown of the head of him that was separate from his brethren."

Jacob here blessed Joseph with all the blessings that he himself had received from God, but significantly the blessings promised did not partake of the nature of spiritual excellence, but tended rather to worldly glory and power. As often noted, Judah received the spiritual leadership of Israel, and Joseph the political and temporal leadership, blessings which reached their climax in the glory of the northern Israel, but which were destined to be swallowed up in the Assyrian invasion and destruction of the ten tribes. It was perhaps the introduction of pagan influence into the posterity of Joseph through their mother the daughter of Potiphera the pagan priest of On that constituted the seeds of the ultimate downfall of Joseph (Ephraim).

"Him that was separate from his brethren ..." is a plaintive statement of the early disfavor of Joseph's brothers toward him; but for that he was richly rewarded. "No spiritual blessings were foretold for this favorite son of Jacob; spiritually, his tribe never excelled; and it was by a member of the tribe of Ephraim (Jeroboam) that the calf-worship was institutionalized in Israel, thus `making Israel to sin'."[30]
Verse 27
"Benjamin is a wolf that raveneth:

In the morning he shall devour the prey,
And at even he shall divide the spoil."

"A wolf that raveneth ..." Literally, this means, "A wolf, he shall tear in pieces."[31] The ferocious nature of this tribe is exemplified in such men as Ehud (Judges 3:15) and King Saul (1 Samuel 11:6-11ff). Whatever the failures of this tribe might have been during the history of the old Israel, the glory of it was enhanced forever by one of their sons, Saul of Tarsus, who became the most gifted apostle of the Christian religion.

Verse 28
"All these are the twelve tribes of Israel; and this is it that their father spake unto them and blessed them; every one according to his blessing he blessed them."
Here is reiterated the fact that Jacob spoke these words. Of course, this statement is either a truth or a lie; and we receive it unequivocally as truth.

This is the first mention of this prophecy as "a blessing"; and so it is. To be sure, some have pointed out that Jacob "cursed their anger," a far different thing. Jacob's bitter denunciation of the sins of Reuben, Simeon, and Levi was exactly the type of blessing they needed; yet for all that, they were not expelled or disinherited among the Twelve Sons, but received their inheritance like all the rest. So indeed the whole prophecy is a blessing.

Verse 29
"And he charged them, and said unto them, I am to be gathered unto my people; bury me with my fathers in the cave that is in the field of Ephron the Hittite, in the cave that is in the field of Machpelah, which is before Mamre, in the land of Canaan, which Abraham bought with the field from Ephron the Hittite for a possession of a burial place."
Having concluded the blessing, Jacob already having received from Joseph, a principal authority in Egypt, a solemn oath that he would be buried in Machpelah, in this passage charged his sons regarding his wishes. The detailed description of the burial place was given by Jacob evidently for the purpose of enlightening his sons concerning the exact amount of property that pertained to the family burial ground. His statement here that he would be "gathered to my people" suggests that some kind of conviction existed within him that the dead were nevertheless, in some sense, still his people. If it was merely an intuition on his part, it was true. God would later speak to Moses as the "God of Abraham, and of Isaac, and of Jacob," the Saviour himself using this as a proof of immortality.

Verse 31
"There they buried Abraham and Sarah his wife; there they buried Isaac and Rebekah his wife; and there I buried Leah: the field and the cave that is therein, which was purchased from the children of Heth. And when Jacob made an end of charging his sons, he gathered up his feet into the bed, and yielded up the ghost, and was gathered unto his people."
Only here, in the Bible, do we learn that Jacob had buried Leah in Machpelah, but nothing is said as to WHEN the event occurred. It is possible that it happened even before Jacob went down into Egypt, but all such guesses are merely speculation. The actual burial took place as Jacob requested and is next related in the sacred text.

"Gathered up his feet into the bed ..." This expression indicates that after Jacob finished blessing his sons, he took his feet up from the floor where he had been sitting on the bed and folded himself up in bed, assuming, in all probability, the fetal position that is naturally characteristic of one in the process of dying. The knees are drawn under the chin, and the body takes on something of the position occupied within the womb of the mother. This is an indication that Jacob died shortly after speaking these words.

50 Chapter 50 

Verse 1
This chapter concludes the astounding Book of Genesis, giving an account of the burial of Jacob and the death of Joseph.

This chapter records one of the great actions of faith. Joseph was one of the most popular and successful Prime Ministers (if we may call him that) who ever lived. This man Joseph might indeed have been buried in one of the pyramids, or have received the most elaborate and expensive burial that the wealth of Egypt could provide, but he renounced all of that and took a pledge of his brothers that when they went up out of Egypt into the land God had promised to Abraham, Isaac, and Jacob, they would also remember to carry his bones along with them and bury him in the land of Canaan - this must be reckoned among the great actions of faith in God.

Genesis opened with, "Let there be light!" It ends with a mummy case in Egypt, but that very mummy case was a symbol of faith in the "Light of all Nations" which, in time, should yet arise out of Israel and provide redemption for all in that One who is the "Light of the World."

"And Joseph fell upon his father's face, and wept upon him, and kissed him. And Joseph commanded his servants the physicians to embalm his father: and the physicians embalmed Israel. And forty days were fulfilled for him; for so are fulfilled the days of embalming: and the Egyptians wept for him three score and ten days."
Although none of the other brothers are mentioned as displaying such emotion over Jacob's death, we should not believe that only Joseph did this. The probable reason for these actions of Joseph being mentioned was the promise which God made to Joseph in Genesis 46:4. It was therefore most fitting that the sacred text should have made it clear that Joseph indeed was present for the death of his father Jacob.

"His servants the physicians ..." "No doubt the eminence of Joseph's position called for a very great retinue; even a special detail of physicians was commissioned to watch over his health."[1] These were skilled in the science of embalming, probably even more than the professional embalmers. The reason for Jacob's being embalmed lay in the fact that a long period of mourning was scheduled, and also in the necessity to transport the body over a great distance to the land of Canaan.

Regarding the process of embalming, Dummelow had this:

"The brain and intestines were removed, and the stomach cleansed and filled with spices. The body was then steeped in a mixture of salt and soda (called natron), for forty or more days, to preserve from decay. Next, it was bound up in strips of linen smeared with a sort of gum; and finally it was placed in a wooden case, shaped like the human body, and deposited in a sepulchral chamber."[2]
"Egyptian mummies preserved for centuries bear silent witness to the remarkable efficiency of these embalmers."[3] This method of preparing bodies for burial was followed for generations by the Jews, as evidenced in the burial of Jesus himself (John 19:40).

The two time periods mentioned here, the forty days for embalming and the seventy days of mourning probably ran concurrently, since they would hardly have waited until the embalming was completed to begin mourning. This long period of public mourning indicates that the Egyptians gave Jacob "a royal funeral, since it was customary to bewail a Pharaoh's death for seventy-two days."[4] This honor was very similar to that conferred by the United States when a "nineteen gun salute" is accorded a prime minister, contrasted with a "twenty-one gun salute" for the head of a state.

Verse 4
"And when the days of weeping for him were past, Joseph spake unto the house of Pharaoh, saying, If now I have found favor in your eyes, speak, I pray you, in the ears of Pharaoh, saying, My father made me swear, saying, Lo, I die: in my grave which I have digged for me in the land of Canaan, there shalt thou bury me. Now therefore let me go up, I pray thee, and bury my father, and I will come again. And Pharaoh said, Go up, and bury thy father, according as he made thee swear."
The question that arises here is why Joseph approached Pharaoh through messengers, rather than personally; and the question may not be answered dogmatically. Among the suggestions made are: "He approached Pharaoh through the priests who were principals in the house of Pharaoh, and since the burial of the dead was closely connected with their religious rites."[5] Peake thought it might have been that, "Joseph was a mourner, therefore unclean."[6] "Unshaven and unadorned, because of deep mourning," he could not see Pharaoh personally (see Genesis 41:14)."[7] "Another Pharaoh, not so friendly to Joseph, had ascended the throne."[8] Kline mentioned "diplomatic considerations,"[9] which is not unreasonable since Joseph's leaving Egypt was involved. It appears to us that Kline's suggestion is the most likely.

"My grave which I have digged for me in the land of Canaan ..." This is another instance of additional information being supplied in subsequent references to an event already mentioned. Certainly there is no need for finding here some evidence of "another document"! Abraham had indeed purchased Machpelah; but, probably, upon the occasion of Leah's burial there, Jacob also prepared for himself a grave within the cave. "There is no reason to object to the idea that Jacob went into the cave and digged from the rock his own grave."[10]
Verse 7
"And Joseph went up to bury his father; and with him went up all the servants of Pharaoh, the elders of his house, and all the elders of the land of Egypt, and all the house of Joseph and his brethren, and his father's house: only their little ones, and their flocks, and their herds, they left in the land of Goshen. And there went up with him both chariots and horsemen: and it was a very great company. And they came to the threshing floor of Atad, which is beyond the Jordan, and there they lamented with a very great and sore lamentation: and he made a mourning for his father seven days. And when the inhabitants of the land, the Canaanites, saw the mourning in the floor of Atad, they said, This is a grievous mourning to the Egyptians: wherefore the name of it was called Abel-mizraim, which is beyond the Jordan."
The sheer size of this great pageant was most impressive. The houses of Jacob, and the brothers, especially that of Joseph, and of all of Pharaoh's principal ministers and officers constituted in the aggregate an immense company. It is most apparent in this that Pharaoh did not grudgingly consent for Joseph to leave the capital and go to the land of Canaan to bury Jacob, but on the other hand supported the mission approvingly. Josephus tells us that all of this was done "at great expense."[11]
In the Old Testament, the perspective "beyond" practically always means "west of"; and therefore it must be understood here as an indication that the funeral cortege entered the land of Canaan from the eastward. We are not told why this circuitous route was taken, but it is certain that good reasons dictated this. "There may have been some political complications had this company taken the usual well-traveled route to Canaan."[12] Keil did not accept the conclusion received here, namely that the floor of Atad was west of the Jordan, basing his objection on the fact that Genesis 50:12 states that Jacob's sons "carried him into the land of Canaan," but what Keil overlooked is the fact that in all probability Jacob's sons (who carried their father throughout the journey) had already done this, the thing meant in Genesis 50:12 being that they carried him further into the land of Canaan to the cave of Machpelah. This slight misplacement of such a detail as this is absolutely in keeping with the Biblical style throughout. In fact, Genesis 50:12 and Genesis 50:13 are a summary of what was done.

Verse 12
"And his sons did unto him according as he commanded them: for his sons carried him into the land of Canaan, and buried him in the cave of Machpelah, which Abraham bought with the field, for a possession of a burying-place, of Ephron the Hittite, before Mamre."
These two verses are clearly a summary of the whole event, as the words "as he commanded them" indicate. There is no evidence whatever here that the floor of Atad was east of the Jordan, despite the preponderance of scholarly opinion to the contrary. John Skinner stated that "practically all commentators" agree that the words for east of in Genesis are "in front of," not "beyond,"[13] as was noted earlier in our studies of Genesis 2:14. Therefore, if the text here was saying that Atad was east of Jordan, the words would have been "in front of," not, "beyond." Of course, the location of the place is unknown, and some have eliminated the difficulty by translating "near Jordan," instead of "beyond Jordan,"[14] but receiving these verses as a summary of the whole event makes such a device totally unnecessary. Since the whole party admittedly entered Canaan from the east, it is just as reasonable that they stopped on the west bank for the seven days of mourning as to suppose that they stopped on the east bank. Certainly, it was on the way to Machpelah, and perhaps near there. It appears that the great company of the Egyptians, at this point, returned to Egypt and permitted Joseph and his brothers to inter Jacob's body in the cave with some degree of privacy that they no doubt desired; or, that if they did not do that, might merely have remained in camp until the brothers returned from Machpelah. And then all returned to Egypt together, as seems to be indicated in Genesis 50:14. Such a conjecture is not required by the text, but Genesis 50:14 does not deny the possibility of it, for Genesis 50:14 is also a summary of the entire return of the whole company to Egypt.

Verse 14
"And Joseph returned into Egypt, he, and his brethren, and all that went up with him to bury his father, after he had buried his father."
This magnificent royal funeral accorded the original Israel was fully deserved by the founder of the nation which in time would deliver to mankind the blessed Messiah, and it was provided through that same Providence which marked every event in the rise of this people from such a small beginning to that eminence which they later received.

Verse 15
"And when Joseph's brothers saw their father was dead, they said, It may be that Joseph will hate us, and will fully requite us all the evil which we did unto him. And they sent a message unto Joseph, saying, Thy father did command before he died, saying, So shall ye say unto Joseph, Forgive, I pray thee now, the transgressions of thy brethren, and their sin, for that they did unto thee evil. And now, we pray thee, forgive the transgression of the servants of the God of thy father. And Joseph wept when they spake unto him. And his brethren also went and fell down before his face; and they said, Behold, we are thy servants. And Joseph said, unto them, Fear not; for am I in the place of God? And as for you, ye meant evil against me; but God meant it for good, to bring to pass, as in this day, to save much people alive. Now therefore, fear ye not: I will nourish you, and your little ones. And he comforted them, and spake kindly unto them."
The Biblical narrative does not always give the exact chronological sequence of events related; and we probably have another instance of it here. It seems to us that the logical time for the brothers of Joseph to have pleaded for the full forgiveness of Joseph would have been before they had returned to Egypt, where, of course, they were completely in his power. Josephus, in fact, states this as the case:

Now at the first his brethren were unwilling to return back with him, because they were afraid lest, now their father was dead, he should punish them; since he was now gone, for whose sake Joseph had been so gracious to them. But he persuaded them to fear no harm ... so he brought them along with him, and gave them great possessions, and never left off his particular concern for them.[15]
Despite such a statement, we do not know that that is the way it happened. In any case, Joseph reassured his brothers, whose guilty consciences had so sharply accused them, making them feel, no doubt, that they deserved the worst that Joseph was able to do them. It appears here that we have the very first confession of the brothers of their sin against Joseph. Perhaps the social distance between them had prevented an earlier expression of their sorrow over what they had done.

Another question that naturally rises in this situation regards the commandment which the brothers allege Jacob had sent to Joseph through them. Many respected scholars see nothing unreasonable in such an allegation, but to us it simply does not ring true. If Jacob had wanted to give Joseph a message about forgiving his brothers, he, it seems to us, would have given such a message to Joseph himself, rather than leaving it for the brothers to tell it. On this account, we feel strong agreement with Willis who wrote:

"All this looks suspicious, and it is difficult to avoid the conclusion that Joseph's brothers invented this story in a desperate effort to assure their own safety."[16]
Such a view is no reflection upon the veracity of the Scriptures, because the Scriptures do not say that Jacob said what the brothers reported, but that they said he did. It should be remembered that they are also the ones who dipped the coat in blood and told Jacob they had "found it."

In any event, Joseph magnanimously forgave his brothers, probably long before the event related here, and he even wept at the knowledge that they still held him to be capable of taking revenge against them.

"Am I in God's place ... ?" Willis stated the meaning of this to be, "Is it my prerogative to judge men and to punish them for their injustice to others?"[17] Jacob asked the same question of Rachel who had complained about not having a child; and there, it meant, "Do I have the power to enable you to conceive and bear a child?" As Willis said, "The answer, in both cases, of course, is no."[18]
"Ye meant evil against me, but God meant it for good ..." Francisco's comment on this is:

There has never been a more vivid picture of the providence of God than in these words of Joseph to his brothers. He was not saying that God caused them to think evil against him, for they were responsible for their own thoughts. But God, in his wisdom and power used their evil purpose to achieve his will.[19]
Verse 22
"And Joseph dwelt in Egypt, he, and his father's house: and Joseph lived a hundred and ten years. And Joseph saw Ephraim's children of the third generation: the children also of Machir the son of Manasseh were born upon Joseph's knees. And Joseph said unto his brethren, I die; but God will surely visit you, and bring you up out of this land unto the land which he sware to Abraham, to Isaac, and to Jacob. And Joseph took an oath of the children of Israel, saying, God will surely visit you, and ye shall carry up my bones from hence. So Joseph died, being a hundred and ten years old: and they embalmed him, and he was put in a coffin in Egypt."
"Joseph lived a hundred and ten years ..." Many have pointed out that such an age "represented the Egyptian ideal of a complete life."[20]
"The third generation ..." It is not clear whether "grandchildren," or "great grandchildren." are meant, depending on whether "third" is figured from Joseph or Ephraim. However, regarding the children of Machir, it is clearly the great grandchildren which are meant. And, from this, it is usually assumed that the same is true of the descendants of Ephraim.

"Born on his knees ..." In some circumstances, these words imply the adoption of the children so born, but we agree with Leupold that this meaning is "not suitable here."[21] It appears to mean that they were born while Joseph still had the strength to take them upon. his knees, thus loving them.

"Machir ..." This individual headed "a powerful Manassite clan."[22]
The outstanding thing in this whole chapter is the conviction of all of Jacob's sons that God, in time, would remove them from Egypt and bring them into the Promised land. This appears in Genesis 50:17, where the brethren of Joseph referred to themselves as "the servants of the God of thy father," and again here, where Joseph refused to be buried in Egypt and took an oath of the children of Israel that they would take his remains with them when they went into Canaan, a promise that was fulfilled (Exodus 13:19; Joshua 24:32). Of course, the same conviction motivated and sustained Jacob throughout his whole life, appearing dramatically here in these final chapters of Genesis in the dying patriarch's requiring an oath of Joseph that he would bury him in Canaan. This faith was continued throughout the history of the old Israel. However, it may be doubted that they understood fully the spiritual purpose of God in bringing in the Messiah through them. Nevertheless, despite their focal attention upon the land promise, there always continued to be a remnant Israel who were deeply aware of the Messianic import of their separation from the pagan nations about them. Even from the tribe of Simeon, one of his descendants also called Simeon "looked for the consolation of Israel" (Luke 2:25), and Anna the prophetess was "of the tribe of Asher" (Luke 2:36). From this, it may be inferred that despite the apostasy of the great majority of Israel, each of the Twelve Patriarchs had a part in the fulfillment of God's purpose. The failure of the majority of men did not foil the purpose of the Eternal.

This chapter records the burial of Jacob by the side of Leah, instead of by Rachel his favorite wife. Apparently, Jacob finally accepted the rightful place of the long-despised Leah as actually his true wife. Francisco has this:

After the death of Rachel, Leah had Jacob alone for a number of years. Did she finally win his love, and did Jacob see that her love was far more meaningful than the fitful passion of the more beautiful Rachel? We cannot tell for certain, but this passage hints at Leah's ultimate victory over Rachel.[23]
In connection with this, it should be recalled that Judah (Leah's son) emerged as the spiritual leader of Israel, that the Messiah came through Leah, and that, at last, in the cave of Machpelah, her body rested alone by the side of Jacob. On the other hand, Rachel apparently continued to be an idolater, as witnessed by her stealing the gods of Laban, and her son Joseph's marriage to the daughter of a pagan priest probably planted the seeds of destruction for all of northern Israel (the Ten Tribes).

"He was put in a coffin in Egypt ..." "Coffin" here was not at all like the burial caskets used today. "The word in Hebrew is [~'arown], primarily meaning a box, and also used for the `ark of the covenant.' Here the term indeed may mean coffin, but the type of coffin used for mummies in Egypt is the familiar, painted, wooden mummy case."[24]
What a glorious book is the Book of Genesis! In this marvelous narrative, the principal purpose was that of outlining the providential manner in which God brought about the separation of the Hebrews in order to bless "all the families of men," how He providentially over-ruled the sins, hatreds, failures, and disobedience of men in order to achieve His purpose, and how, for thousands of years, He guided the Chosen Nation to that hour when the angels of heaven would shout over the hills of Judea, "Glory to God in the Highest ... for there is born to you this day in the city of David a Saviour which is Christ the Lord."

